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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.)

OCCULTISM IN MODERN LITERATURE.
' Parr L

' \
By Miap Hovo-ra Kora-HON,

DoriNG a recent conversation it was remarked that if
the Mahatmas were doing little else for Iiuropeans, they
cortainly were making use of the pens of rovelists to
spread u tuste for Occultism! Without offering any
opiuion on this remark, I take occasion to mention that
both others and myself Lave been struck with tlie in-
creasing use writers of fiction are making of the branches
of science termed occult. In former years, the utmost
that was done in this way was to introduce a ghost,
a witch, a fortune teller and more rarely a mesmerigt.
Examples of this may be found in Scott’s The Pirate,
&c. But, commencing with the late Lord Lytton, a
wave of taste for the occult and mystic in fiction arose,
which still svems to gather impetns. And one result
thoreof is, that unearly every branch of occultism, from
Adepts and Mesmerists, to Black-Magicians and Spiri-
tualists, has found more or less of an expouent in
some specimen of the ordinary novel.

Mewmbers of our own and kindred Societies must now
and then be startled by the wonderful accuracy of some
descriptions, that crop up in what are presumably
works of imaginntion—descriptions too that they fondly
believed were in the sole possession of a few select ini-
tiates. In some cases the operatious narrated are so
real, that one almost feels convinced that the writer
must be an initiate (of course thig actually happens
sometimes) ; at other times they will come across passages
which read as if they were translations from the Bhaga-
vat Gita, or perbaps a histoirette filled with the mnst
graphic details of some ceremony, which, from its evil
intention and often terrifying result, can leave no doubt
as to what particular branch of occultism it is meant to
illustrate.

An example of this last,—though not a very recent one
—is to be found in “The Ingolds by Legends,” under
the head of ““a singular passage in the life of the late
Henry Harris, D. D In this story a young student
obtains from a young girl a lock of her hair, which he
makes use of in a certain way so as to summon at will
the double of the unfortunate girl, which he causes to
materialize. In doing so he cowpels her to becoms a
partaker in what she describes, a short time before her
death, as ‘“ detestable pollutions® and ‘“ unhallowed pro-
ceedings of horror and shame.” Her friends believe, and
try to convince her, that it is only some kind of halluci-
nation or nightmare. A clergyman is culled in (who

happens to be the student’s grand-father) and by way of
comforting her, he tells her that he had had a fit of
epilepsy two years before; and, on recovering from it,
that it was with the greatest difficulty that he could
persuade himself that he had not visited and conversed
with his grandson in his rooms at Oxford. However he
stated that he ‘“failed entirely in shaking the rooted
opinion which possessed her, that her spirit had by gome
nefarious and unhallowed means, been actuslly subtract-
ed for a time from its earthly tenement.”

Now, it must be admitted, whether it be an effort of
the writer's imagination or not, this story is one which
strongly affects the imagination of the reader. 1f he be
mystically inclined, the use made of the lock of hair
must recall many things he has read of,—if not experi-
mented. He will remember how locks of hair have been
used in conjunction with the powers of Psychometers
and clairvoyants, it will remind him perhaps of the fairy
stories, which so enthralled his imavination in his young-
ér days, in which locks of hair, if properly treated, were
supposed to “ keep in check notonly ghosts and fairies,
but living men us well.”” Ana lastly, if he is a resident or
native of India, the story will recall to him certain Tan-
tric ceremonies which do not pertain to “ the right-hand
path’ and need not be further mentioned.

Another branch of occultism is touched upon in the
charming tales of the late Nathaniel Hawthorne ( Tho
Scarlet Letter,” “ The House with the Seven Gables,” &c.)
and in the as charming “ Langhing Mill” and ¢ Calbot’s
Rival” of Mr. Juliun Hawthorne. This is nothing else
than will-development, more commonly known as Ani-
mal Maguetisin or Mesmerism. In spite of the many
attempts to portray this study in a ridiculous light and
more as «n imposture and superstition than as a reality,
these tales at least represent it as something that truly
exists—not merely as a metaphysical abstraction—but
the mighty power for good or evil that it is. About
“Calbot’s Rival” there is something that reminds uns
strongly of Lord Lytton’s “Haunted House.”” DBut the
appearance of the “ ghost” of ¢ Calbot’s Rival” in broad
daylight carries us a step beyond the lights” and
noises of the “Haunted House;” while each gives a
sufficiently true pictuve ot the effect« of the human will
concentrated for the production of definite results.

Tt may be noticed that in both the above instances
the actual formnlators of the malignant intentions were
dead ; and yet the intention, concentrated on & Talisman
(in the one case a jewel, in the other a magnetic needle)
for the purpose, continued to act. Eliphas Levi (in his
“ Dogme et Rituel de la Haute Magie,” p. 120) says with
regard to talismaus—for I take it these storage batte-
ries” of human Magnetism are practical talismans—“The
ceremonius consecration” (i. e., deliberate charging with
magnetic aura) “enduesit most foreibly with the intention
of the operator, and establishes between the talisman
and him, a true magnetic ¢ connection.’ ” That goes to
explain the action; but I have never yet chanced uporn
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an authoritative statement as to the limit of its continu-
anco. This perhaps some learned brothier ean supply,

¢« Kildhurm’s Oak” and * The New Endymion,” by the
game able author, give good evidence of how interesting
a slight flavor of magic can make a story.
thorne bo not conversant with the Indian belief of certain
trees being the chosen habitations of a particular class of
beings, then the Rosicrucian ideas about ““ wood-nymphs”
et hoc genus mixed with the North British legendary
lore (which tells how special families have trees in some
mysterious way in sympathy with them which prognosti-
cate family events i divers manners) have been made
use of by him to good purposein ¢ Kildhurm’s Oak.”
“The New Endymion’ brings in alchemy, astrology and
astronomy in the most mystically fascinating way; and
I amm certain it has been the source of all manner of
queer speculations among its readers. '

Indeed if some of my brother members would only
‘confess, I think it would turn out that no small number
were first led to inquire whether such a thing as oc-
cultism existed, by reading such a story as this. It is
however to be regretted that neither of the Messrs,
Hawthorne have thought fit to give an illustration of the
concentrated Human Will acting for good, or as a benefi-
cont instead of a demoniacal power.

In ““Cobwebs” by Miss Mabel Collins, “ The Romance
of the White Lotus” is a beautiful story of a scer during
the latter days of the Egyptian Priesthood. No Occultist
éan'road this tale without feeling that there is ‘some in-
definable ring of truth in the descriptions. And, long be-
fore I had the honor of being introduced to this delightfal
authoress, I suspected that this story was not a work of
imagination (in the usual sense of that term), since I
have learned that it is the result of a curious vision
about which I have only to say that I liope she will be
favoured with another vision of the same kind soon,
which will result in the continuation of the tale.

The vision of the goddess Isis at the sacred Lotus-pool
in the Temple garden is one of the clearest and finest
descriptions of the action of the natural, higher clair-
voyance I have ever met, with. Those of us, who like my-
self have powers of that sort—either natural or induced
~will I am certain ondorse this opinion.

Tho priest Agmahd and his party were apparently, at
that time, the party of the left-hand path in Iigyptian
Occultism, and the story goos to illustrato the beginning
of a struggle between the White and Black magicians—
guch as we ave told happened in Atlanta—which probably
preceded the fall of the ancient BEgyptian greatuess and
which is the end of the civilization of all races from the
beginning of time,

I now turn to the novel whicl, since the pnblication of
Lord Lytton’s ‘“ Strange Story,”” has perhaps the best
claims to our attention. This is “Johu Inglesant” by
Mr. J. H. Shorthouse. The hero was born during the
reign of Charles I. and was involved in the turmoil of
that and the sncceeding reign.

Imagine a young man almost suckled upon Plato and
Proclus, who ﬁnfs. pleasure in meditation, and who is
endowed naturally with conscious clairvoyance ! Does
dot this seem to be the very mman of all others, to suc-
ceed in occultism ?  The author of this work assumedly
never imagined an incident more calculated to attract an
occultist than this— After supper they were sitting in
front of the fire with the master of the house and several
more. The conversation turned apon the faculty of second
sight, and the numberless instances of its certainty, with
which the Highland gentlemen were acquainted. While
they were thus discoursing, the attention of the gentle-
man, who had come to meet Inglesant,was attracted by an
old Highlander who sat in the large chimpery, and he
inquired whether he saw anything unusual in the Eng-
lishman, that made him regard him with so much atten-
tion. Ile.sajd he saw nothing in him fatal or remark-
ghle more than this, that Lo was much mistaken if thab

If Mr. Haw-

young man was nota seer himself; or, at any rate, would
be able before many months were over to see appari-
tions and spirits” (Vol. I, p. 116).

It may not be amiss for me to remark that persons in
the possession of second-sight say that they arc able
to recoguise that faculty in others, by what (from des-
cription) seems to be a particular disposition of the
magnetic aura, but, whether from the shape, size, or
color, of the same, I am not yet certain: and recently,
in a letter a learned English occultist (a Hon. Member
of our Society) remarked to me that he had once.asked
a clairvoyant why he (the occultist) was not sensitive
to “spirit’” influence. It is noteworthy that the reply
was, ‘“ that he” (the clairvoyant) * saw those who were
seusitive or clairvoyant with a dispersed cloud of aura
about the head, and in others (who were not sensitive)
he saw it in pyramidal form, which prevented ¢ spirit
influence’ making itself felt.” Perhaps the accomplish-
od Editer will kindly throw some light on this sub-
ject Tk '

And before he conld tell how (at p. 44 ef seq., Vol. II)
Inglesant’s clairvoyance was excited by the charmed
sound of music, the author must either have had practi-
cal personal experience of clairvoyance, or, both read
and pondered deeply, before he so nearly laid bare the-
secret power that resides in the choruses of the ancient
FEgyptian and Greek priests, the incantations of Magi-
cians, and the Sanskrit Mantras !

A man—who speaks of “ figures that live in sound and
pass before the eyes, only when evoked by * * * *
melodies,” —must at some time or other in his life have
heard some stray notes of Appolo’s lyre, such as Hermo-
timus of Clayoméué listened to aforetime.

And not less interesting is Inglesant’s interview with
the astrologer, (p. 288, Vol. I) though the astrologer’s
assertion that clairvoyance by means of the crystal ig
“a mode of inquiry far more high and certain than
astrology” is one, that students of the latter scienco
may be inclined to dispute.

(To be continued.)
—_——
THHE EUROPEAN PRESS ON THE
THEOSOPHICAL MISSION IN EULROPE.

So much interest has been manifested by the Enropean
press in the presence of the Founders of the Theosophical
Society in England and France, that some record of the
fact in the T'heosophist will be of interest to its numerous
readers in Tudia and elsewhere. Wherever Colonel Olcott
and Madamo Blavatsky have appeared, they have been
the contre of attraction, and Theosophy an absorb-
ing subject of conversation, The press has accorded
in the main generous treatment to them and their mis-
gion in Europe, and among many other things said, are
the following which our readers will perceive to be more
or less mixed with error,

From the Pall Mall Gazette (April 26th, 1884).

Madame Blavatsky, apart from her peculiar claims ag leader
of a religious movement numbering its followers in every capital
in Europe, and rapidly extending in Hindostan, isa figure well de-
serving of attention. One of the greatest travellers in the world—
there is hardly any country which she has not visibed—there are
few languages which she does not epeak. Her English is not less
fluent than if she had been born in Westminster, and probably a
good deal more correct. Her reading is extensive, and her
knowledge even of the minutest details of English speculntive
and religious controversies is extraordinarily exact. Her book
“Isis Unveiled”—a now edition of which she is shortly to prepare
for the press—is written in English, ahd displays a vigorous
grasp of our language as well as a very great controversial

* The statemont is, in our opinion, correct. In the case of a medium,
the odic aura of the brain is rather poor and is constantly subject to
fluctuations and disturbances by the surrvounding astral influences,
just like a flame of fire which loses its pyramidal form when fanned,
But in the case of one who is not mediumstic, and especially in the
case of an adept, this anra is compnct and concentrated, Mahatmasf
sncli 43 Buddha, are generally represented in Eastern pictures with n
prramidal crown apon their heads. This crown is made up of puri-
ficd, concentrated and undisturbed odic aura,~Ed, . .
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vehemence. She is contributing, to the leading Russian review,
studies of Indian Social life and character, and she has long beea
known as a learned correspondent of the Moscow Gazette...

I'o the uninitiated and to those who as yet are groping darkly
about the outer portion of the Theosophic temple, Madame
Dlavatsky can necessarily speak but in enigmas. Iiven to Mr.
Sinnett, the chief Theosophist of the London branch of the true
believers, she is but allowed to communicate in part..,

The Theosophieal Society which she has founded aims, first, at
the restoration of Buddhism to its'original pority,* and it isin
this reformation of a corrupt Buddhism that Colunel Olcott has
been so assiduous of late. His Catechismn of Buddhisinis only
one among many forms of activity, literary and other, which his
propaganda has assumed. After the reformation of Buddhism, the
second great object of the Theosophists is to restore Brahman-
ism to the purer ideal which finds expression in the Vedas: a
herculean task, no doubt, but one in the accomplishment of
which the Theosophists profess unshaken faith.

The third great task, quite as formidable in its way as either of
the preceding, is to combat a fulse materinlism by the establish-
ment of pure spiritual truth, As explained by Colonel Olcott
and Mme. Blavatsky, the essence of this spiritual truth consists
in the coltivation of the inner life and the systematic sacrifices
of the lower instincts of our nature to the higher law...... What-
ever may he thonght of her philosophy or Theosophy, whatever
credence may be attached. to the account of the mysterious
powers she clalins to possess—powers upon which, it is fair to
gay she lays no stress, nny, appears to regard with the supre-
mest unconcern—she is a woman who, regarded from tbe purely
intellectual stand-point, deserves more attention than she has
hitherto received.

. From the Paris Morning News (April 21st, 1884),

About the beginning of next month there is to be a great
gathering in Puaris of Theosophists, a mysterious body of men
and women, moving down from America and from Asia npon
Europe. Colonel Olcott, of the United States, will soen be here.
Mme. Blavatsky, the Russian, who started the society in council
with a mystic circle of the Wise somewlhere up in the Himalayas,
is actually with us, and a great Hindoo, a most learned man of
the Bast, is expected from day to day. These new philosophers
bave already effected a lodgment on the other side of the Chan-
pel and France is their next objective point....

Theosoply is a very aristocratic creed, a belief for the highest
nobility in the order of mind ; and while it is very earnest for the
brotherhood of man, it has no special mission to the proletariat.
'he Theosophists believe that there are two worlds, material
and spirvitual,...and that we may reach the spiritual world by
pbysical research.......There isan inner and an onter doctrine,
and only a select few are permitted to rend the higher mysteries,
They are like doctors who heal, but keep their science of heal-
ing to themselves. The cure in its perfection is to unite all
religions, and to bring men into a common brotherhood.......

All this is brought into Parisian drawing rooms, and one
may safely predict for it that it will make at least the sensation
of a season. The Society is peculiarly well equipped for work
in these latitndes in having so many women among its mem.’
bers. The Parisian Secretary is Mme. de Morsier, of 71 Rue
Claude Bernard; and the Parisian President Lady Chithness,
Duchesse de Pomnar, mother of the cccentric novelist, who often
lends her luxnrious apartments in the Rue de Grammont for the
meetings, Finally, Mme. Blavatsky, who is also of noble rank,
has left the immense Louse and park in Madras to give a further
impulse to the movement in France. ’

From a Oorrespondent of the Kensington (Eng.) News
(May 10th, 1884).

Col. Henry S. Oleott, the Foander and President of the Theo-
rophical Society, is at present in England, whither he has come
on a mission from the Buddhists of Ceylon; and, feeling that
some information about o man—who, no matter whether he be
right or wrong, has in recent years largely influenced the cur-
rent of thought among the natives of India—would bo of general
interest, I obtained an introduction to him, and called upon
him at the residence of Mr. A. P. Sinnett, in Ladbroke-gardens,
where he is staying: . . )

I was shown into Mr, Sinnett’s drawing-room, and informed
that Col. Olcott wonld speedily join me. 1 scarcely know why,
but I was prepared to find that a man who had exercised so
preat an influence in the Ilast would prove to be of somewhat
Oriental appearance. 1 was wrong, however; within a few
minutes, a short, broad-shouldered, well built, pleasant looking
grey headed gentleman entered, and extonded his hand. * Col,
Olcott, I presume,” said I; and, indeed, I was in the presence
of the Founder of the Theosophical Society...,. He expressed
hig' plensure at seeing me, and, when 1 told him that T was
invading his privacy with a view to making public some informa-
tion about hiinself and the Society, he became very cordial,
and said that years ago he too had been engaged in journalistic
work and had, in fact, been connected with the “ New York

* The vestoratiou of-all the ancicnt religions aud. philosophies to-

their purity is equally oar olject.—Eds, Theos, = .

Tribune” in the days when it was conducted by Horace Ureeley.
“We have been a good deal attacked,” he continued, “in
America as well as here and in India; but chigfly by men wha
have not given us a fair chance aud afair hearing. I wish that
people, before they attack us, wonld come and see me. I like tq
answer questions. They take me for a humbug; they begin by
jumping at that assumption. But [ don’t think that I lool
exactly like a humbug; and, indeed, no matter how I may be
ridiculed, attacked, and insulted, I mean to press on, and try
to the best of my ability to benefit my fellow creatures so lang
as I can stand in my shoes, You know the objects of the Theo-
gophical Society. It does not interfere with any man’s religion,
and it has nothing to do with politics. Here am I, a Westery
and, by religion, an Esoteric Buddhist; yet, associated wit
Madame Blavatsky and we in the movement are Jains, Hindoqs,
Parsees, Mohomedans, and Christians. . . . We all work together,
tolerating cach other’s faiths, and yet I don’t want you to under-
staud that our members have not strong and even bigoted
religious opinions of their own, but they are united in the
gearch after truth,” .. Having talked in the most genial
fashion with e for more than an hour; ho introduced his pri«
vate Secretary, Mr. Mohini Mohan Chattcrjea, a Brahman
gentleman, and having begged me to put to the latter any
questions which I might not like to put to him, he left the room.
Mv. Mohini, though now paying his first visit to England,
speaks Knglish perfectly, and seems to be tolerably well verged
in Kuropean modes of thought. I asked him for a few facts
about the antecedents of the leaders of the movement, and
having obtained satisfactory replies, questioned him, first as to
his reagous for believing in the existeuce of the Mahatmas, and
then as to his reasons for supposing that the Mahatmas sanction
end direct the proceedings of Colonel Olcott and Madamae
Bluvatsky. His answers were as clear and straightforward as J
could wish for. He had personally taken an interost in the
Esoteric Science before the establishment of the Bociety ; and ha
was personally acquainted with a Mahatma, who,when the Society
was founded, referred him to it, and recommended him to assos
ciate himself with its leaders.
From a Paris Correspondent of the (London) World.
Paris, Sunday, May 11.

Embarras dé cholw. Last night Muadame Anbemon, who used
to be called la precieuss radicale when Papa Thiers was the chief
ornament of her salon, offercd & grand amateur theatrical per~
formance, with half the Fronch academy auvd all elegant and
literary Puris in the andience ; the Countess of Caithness, Duch-
esso de Pomar, President of the * Socidte Theosophique
d’Orient et d’Occident,” offered something far more navel,
namnely, a Theosophical conversazione, at which were present that
amiable arch-sorceress and profounud metaphysician Madama
Blavatsky, and a Brahmin, Mr. Mohini M. Chatterjea,...
& chela  and the envoy of the Himalayan Mahatmag
to the 'T'heosophists of the West. Hesitation was ont of the
question, the attraction of high magic and occult science was
irresistible, the more so as the Brocken, in this case, wns one of
the most samptuons and luxurious mansions of the Faubourg
St. Germoin. It is curions to remark that Theosophy is pre:
sented to the compatriots of Voltaire under the most aristocratic
auspices. The meeting was most interesting, and the envoy of
the Himalayan Brothers gave usall the explanations we desired
concerning the objects of the Theosophists—the establishment of
a universal brotherhood of humanity, the study of the science of
religion, and the investigation of the hidden side of nature and
the spiritual side of nian by the light of the traditional wisdom
of the East,

From the Literary World (London, May 2nd, 1884).

Theosophy has suddeuly risen to importance, and its priests
and prophets (if they will pardon our so describing them) ta
notoriety in London Soeiety. The movement implied by the
term Theosophy is one that cannot be adequately explained in a
few words, but its general drift is well known to most of our
countrymen in India, and is fast becoming known, thanks to the
Pull Mall Gazetle, in this country. Those interested in the move-
ment, which is not to be confounded with spiritualism, will find
means of gratifying their curiosity by procuring the back numbers
of The Theosophist, and a very remarkable book called Isis
Unvetled,” by Madame Blavatsky...

From the (Geneva) Tribune (April 24¢h, 1884). _ -

The Theosophists, who have already estublished their head-
quarters in England, are going to begin next month their work
in Paris, and the first will be a raeeting in the beginning of May,
‘I'hey are waiting for the arrival of one of their leaders, Col,
Olcott, an American, and & Hindoo, *“the most learned man in the
country”, and during that time Madame Blavatsky, a Russian wha
holds a high station in their Society, is preparing the ground in
Paris where she lately arrived... The Theosophists believe that
there exist two worlds, the world material and the world spiritual,
and that we can arrive at the spirisuul world through psychical
research... In India Theosopby counts its adherents by thousands,
and who are subdivided in as many branches ag there are towns
il the great Asiatic Peninsula. When Col. Oleott or Madama
Blavatsky go about in India'théy move the whole population,'Lha
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Rajahs receive them in solomn audience, offering to them
pots of confections, the same ns to the British Resident ot the
Bovereign; the houses are illuminated, and the festival lasts
throughout the night. Madame Blavatsky has, like all Russians,
the gift of languages : she speaks English without any foreign
nccent, French like a Parisian, and as to Hindustaui, it appears
that in it slie is quite fluent...
‘ (To be continued.)
——e

THE THEOSOPHISTS' WELCOME TO PARIS.

At o meeting of the Socigéte Theosophique d’Orient
et d’Occident held in Paris, on the 4th day of May, 1884,
at the residence of Lady Caichness, Duchesso de Pomar,
Mme.Emilie de Morsier, the Secretary, delivered the
following addross (translated by Bertram Keightley,
F.T.8.):—

Lapies anp GeNTLEMEN :(—I must first apologise for
speaking at this meeoting. It is not to me that this
honour should belong, but to our amiable President who
has had the kinduess to mnake her drawing-room an
intellectual centre for the Society, which we represent
here. Since Lady Caithness, from a want of confi-
dence in herself, which is entirely groundless, is unwil-
ling to address a few words to you in French, she must
permit me to commence by specakivg of her.

It is my desire to express to her our gratitude, for
having lent the support of her name and high station to
a cause, which, however noble, must yet suffer the fate
of every thing new, Paris knows no merey ; every ides,
which is to acquire public prominence, musl necessarily
pass through the sieve of discussion, opposition and
ridicule. The Duchesse de PPomar bas therefore given
& pronf of moral courage, in counsenting to become our
President ; but I have no need to tell her that all great
convictions carry with them their own reward, for she
knows it better than I do.

The Theosophical Society has been, porhaps, especially
favoured here, by the fact that its Indian representa-
tives have arvived, ju:t at one of those psychological
crisis when Paris, tired of a period of relative calmn, wag
ready to welcomo any thing new. 1n any case, the fact
remains that the press has kindly taken votice of us,
without our having done any thing to indnce its repre-
gentatives to do so. It is doubtless to this eagerness,
that we owe our being treated with honours, which are
not our due, and which our love of truth makes it our
duty to decline.

It has been eaid, Ladies snd Gentlemen, that we had
the pretention to wish to plant iu France a new religion;
wo have been mistaken for a Buddhist mission, a warlike
ardour of prosclytism has been ateributed to us, which
wo in no way possess, by calling us “The Nirvana
Army.’ Tinnlly, people have gone to the length of spenk-
ing of us as advanced sentinels, keeping guard, for I know
not what imaginary conqueror. Verily ! a great complica-
tion of hypotheses for a very simple matter. No! We
are none of all these things, but we are, perchance, sone-
thing more. We uare simply travellers en route for the
tand of discoveries, but who think that different roads
mey lead to the same end ; we are hard and persevering
workers, who believe that all the diamonds, kil in the
bosom of the earth, have not yet been brought to light ;
wo are students who think that the professor knows more
than the pupil, and that the first condition for learning
is to reject no hypcthesis without examination.

That is the reauson why, Liowever great our respoct for
the Professors of the Sorboune, we have lent an ear to
$hese voices from the Rast; believing that they were
telling us something, which is not as yet taught in the
Universities of the West. And what struck us, on
entering into relations with these Hindu savants,~—whose
names even are not known by our Orientalists—is that
they are iguorant of nene of the work, none of the dis-
coveries, none of the doctrines, in one word, they are
ignarant of none of all the developments of modern west-
ern Science. Wo heard a young Brahmin, of high birth,
» fellow of the Theosophical Society and a pupil of the

Tinbetan Masters, unfold before us, for hours together,
the philosophy of his School, indicating, at the same
time, its points of contact with the conclusions of our
western nnsters, the Durwins, Spencers, Mills, Comtes,
Tonillers, Shopenhauers and others. Truly, the auditors
of the young professor must have smiled on learning
from the Press that these delegates from India wero
come to preach to usa new and infallible dogma, revealed
only to a few elect. But, Ladies and Gentlemen, the
doors of the Theosophical Society stand wide open ; aud
if our Society has a Credo, it seems to me broad enough
to rally the whole world to its tlag, those, ut least, in
the world who think, who work, and who love humanity.

This is our Credo :— :

1st—To form a Brotherhood of humanity, without dis-
tinction of faith, of colour, or of race.

2ud—To oncourage the study of the literature, the
religions and the science of the East, and to show their
importance.

3rd—"To investigate the hidden laws of Nature and the
psychic powers latent in man.

What can be found, I ask, to blame or to ridicule i
these threo articles, which contain our whole programme !

I grant you that it shows no small ambition, bug
what would become of the dignity of man, if he aban-
doned the search after truth, because truth seems to him
beyond his reach ? Is it not for him, rather, to put him-
self under the conditions necessary for its attainment ?
Our colleagues of the Theosophical Society will under-
stand me. And besides, what else does scicnce do, I
beg, but seck to solve problems, which successive gene-
rations have declared insoluble ?

Men of Science, Gentlemen, are the greatest Uto-
pians in the world. From the savant, bending over his
microscope and studying the infinitely small, to the
astronomer, who calculates the orbit of a comet across the
infinity of space, which he will never soe with his eyes,
never touch with his hands ; from the patient cconomist,
tracing on his paper the cuives representing the im-
mediate interests of men, to the bold philosopher scek-
ing in the depth of his own thought and consciousness
how the law of cause aud effect can fulfil itself, so as
to satisfy that craving for social and individual justice
which ever torments humanity ; from the popular bard
translating into his simple song the dreams aud aspira-
tions of man, to the sublime poet who sings to us the
drama of human life and we ps over all its sufferings,
or to the artist whose burning and impassioned soul
finds words too foeble to express that which lives and
moves in him, and who paiuts for us, in ever flowing
floods of harmony, the tragic struggles of the evolution
of worlds and of rouls ;—are they not all still searching
after those unknown truths, of which the discovery will
one day perchaucereveal the secret of human destiny ?
Then, knowing the law which rules all life while fulfil-
ling all justice, the humanity of the future will be able.
to realise that Universal Brotherhood which we only
perceive by glimpses to-day.

Aund this 1s an answer to those, who, on the other
hand, accuse us of being an intellectual aristocracy,
caring but little for the needs and sufferings of the
masses. Ah! Ladies and Gentlemen, is there not
enough to do, on this earth, to allow every one to work
according to his own aptitudes and powers? And if yoa
doubt the sentiments which animate the Inspirers of our
Society, listen to these words of one of the Thibetan
Masters, and tell me if they are those of an Egotist or an
Indifferent :—* Though we may be sensible to the emo-
tions, the pleasures, the interests of the general current
of humanity, still, the more we progress, the more they
lose their hold upon us, until, to crown the whole, all
purely individual and personal feelings, all ties of blood,
and predeliction of race, disappear to melt into one uni-
versal sentiment, the only true, sacred, generous and
eternal,-—Love, a boundless love for humanity; for it
is humanity which is the great orphan, the only disin~
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herited one on this earth, and itis the duty of every
man, capable of a generous impulse, to do something,
Lowever little, for its good.”

Ladies and Gentlemen, there are subjects which lie
outside the purview of our Society ; but still permit me
to give exprossion to a thought, which will not be out
of place here. While the so-called advanced civili-
sations are carrying their science to distant lands, to
the roar of cannon and the clash of arms, we love to
welcome these peaceful messengers, who come to tell
us of a civilisation, a science yet higher, for they affirm
that transcendental knowledge cannot be acquired with-
out the development of the higher principles which are
in man, withont the rospect of each for the other, and
the annihilation of selfishuess.

In spesking here, before the foundress of the Theoso-
phical Sccicty, I am addressing myself to our Indian
Brothers, for that country is the adoupted father-land of
Mme. Blavatsky, whom we cannot sufficiently thank
for having brought to our knowledge throungh her
remarkable Magazine that land of marvels, which is also
the home of lofty thoughts and truly humane sentiments.
The study of the Aryan philosophies will not be useless, if
it teaches us to nnderstand that truly universal Brother-
hood which embraces not only the race of men, but
every thing which lives upon earth. .

1f tho West can hoast of having written the scien-
tific history of evolution, it seems to mo that the great
thinkers of India have, fromn the remotest times, com-
prehended and understood its spirit.

I beg Madame Blavatsky to transmit ta her colleague,
Colonel Olcott, and to our Indiun Brothers the homage
of our profound gratitude.

———e
COL. OLCOTT’S MISSION FOR THE BUDDHISTS.

It will truly gratify every friend of the Theosophical
Society and of its President, to learn that the wmission
to London, with which Colunel Olcott was honoured by
the Buddhists of Ceylon, has proved a complete success.
The text of his correspondence with Lord Derby, which
we had hoped to receive in time for this number, shows
that he bas carried his main point by getting the Impo-
rial Governmeut to admit that a grievous wrong was
done to the Bunddhists by the local Crown legal authori-
ties, and that if he should file fresh evidencc about the
respousibility for the Riots of Master Sunday last year,
Government would order thoe prosecution of the Roman
Catholic ringleaders. It was the evident disinclination
of some Coylon officials to see justice done to the inno-
cent Buddhists, that drove them to despair and caused
them to turn appealingly for help to their best if not
their only white friend, Colonel Olcott. Personully all
of us, his associates, feel a joyful pride in this result
of his dclicate and responsible mission—a result which
has been rcached by his tact and judgment in avoiding
the least approach to sensutionalisin, und presenting the
case of his clicuts in the simplest and clearest terms.
Not only has the major point at issue been attained, but
there is additionally every reason to hope that his ap-
peals to Guvernment may secure the lesser bonefits of
having the Birthday of Lord Buddha wmade a legal holi-
day for Buddhist public servants, and of having Bud-
dhist registrars of marriages, births and deaths, appoint-
ed for the service of their co-religionists, to say nothing
of the question of the right to use tom-toms iu religious
processions—to the Singhalese people a matter of great
consequence,

—raer

ADEPTS AND MAQICIANS.
Occurrisy 1§y Inpia. By D. D. K.* #* %

Frou very ancient times spiritual culture has been practis-
ed in India. Adeptship is the effloresence of this cultiva-
tion. DBut there are in India certain isolated individuals
who have, by their own exzertions, been able to develope
their psychical powers up to a certain point.

In the first place I shall speak of the real adepts, who ate
masters of the occult philosophy and science. They belong
to a great brotherhood which has branches all over the
world ; its head-quarters are in Tibet. The brothers do not
all live in Tibet, but some of them in India itself. Mo thig
brotherhood our great Masrpus belong. Thelr pupils aro
scatterod all over India, and are now being brought to a
focus by the Theosophieal Society.

The Druses of Mount [ichanon are in connection with
them, through one of their number, who on certain occasions
throws tho “shining form” on theum—this is known as the
Hansu. It is only the highest of the Druscs that have any
kuowledge of the superior initiations.

Then there are the Fakirs who are unot scientific bnt
“quacks,” if the expression may be used bere, in this
science.

They do not kuow the real philosophy, but by a sort of
rule of thumb, they develope some of tlic higher psychical
powers.

‘These powers, however, aro not of the very bighest ovder;
the highest of them buing only accessories to the still great-
or amount of wisdom and gooduess, which belong to the most
exalted branch of tho science. The Fukirs keep themselves
isolated aud do not, in the least, influence the world for its
good. A large nuuber of these persong call themselves
Yogis and Sadhoos, the appellation of © Fukir” belonging
properly only to Massalman devotees.

1 know of a school of such second-rate Yogis whose head-
quarters is at a hill station in the liimalayas, where they
study and develope themselves.

A person of this cluss once deseribed his training to me.
First be met o man belouging to this Brotherhood, who had
come {o a place neur Caleubta; and beceed of him to be allowe
ed to accownpany him to the place whither he was going ; and
so hie was tuken there accordingly.  1lle was to begin with the
Vedas and the philosophy, but these Ocenltists had mere
exoteric knowledge, aud did not know the true interpretation.
Thus they performed only certain practices, such as the
regulation of the breath and postures by which they obtuined
some psychical iusight. We lhave three diffcrent sets of
faculties for the perception of facts : physical, psychical and
spiritual. The first is altogether materinl.  The sccond gives
clairvoyance, while the third enubles us to recognise spiritunl
truths and not merely fucts in nature,  After thus practising
for six months, he felt that he could not proj ct his doable,
bat could ouly transfer his conscionsness ontside of his body ;
ho felt as if locked up, at such times, in a room with open
doors and windows, hut which Le could not get out of,

These persons have wery strong mesmerio powers,
Ou one ocecasion, he told me haw a Satunyasi of thig
type, said to possess marvellons powers, on being
asked to put them into action, at first refused, bLut
finally consented to be taken to a room, without a
single  window. They locked the door and sut out-
side it, to wateh how long he could remain without food and
air, One of the witiesses went out of the liocase and thero
Lo fornd the same peyson sitting by tho road-side. Then,
some more run to the place outside the building, while others
opened the dvor and found no one in the voom, but the man,
as said, was found outside; no sooncr had they come up to
him than ho got up and 1an away. Scarch wap made after
bim but in vain.

There is another class of men called Hatha Yogis who ac-
quire powers, not mevely by tho study of philusophy, bat by
tho perfuormance of certain ceremonies, which coungists mainly
in the reteution of the breath.

To begin with, when a person is agitated by strong fecling,
he breathes hard.  Tho ordinary length of man’s breath is
just a spun, but under excitcment, this becomes muelt longer.
When a person has got rid of all passions and anxieties,
the length of his hreath greatly decreases, but those men
think they cun obtain the same resalt by shortening the
breath ouly ; they mistake the consequence for the means,

Now it has been found that no human being ever breathes
at the same timo through both nostrils.

I'he hreath through the loft uostril is called the moon, and
that through the vight nostril, the sun. Two letters, Ha and
Tha, stand in Sanskrit mystical literaturc for tho san and
moon ; the practice is, in cousequence, called Hatha Yoga, More
or less, the principal feature of this Yoga is the regulation of
the breath. The art of breathing has been reduced by the -
practitioners of Hatha Yoga to a Science, Thuse persous are

2
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able to tcll whether a man is in perfect health or not by
finding out through which nostril he breathes at any given
part of the day.

By regulating the breath, a kind of trance is produced,
which renders a man to a certain extent elairvovant.

But all these are of no avail, because not being spiritual
gifts, they perish at death. They are only useful as open-
ing up some regions of investigation unknown to ordinary
stadents of =ecivnce,

There are others who perform a kind of ceremonial magic :
persons living o family life, and forming a kind of sect,
masonic sociely. One such rect has becomo very well
known in Indin by the connection with it of a prominent
government oflicial.  There are persons in various parts of
the conntry, who belong to this sect which is referred to by
Mr. Sinnett in the lnst edition of his “ Occait World.” Tts
founder, who wns a man possessed of certain gifts, led his
followers to regard him as the incarnution of the Divinity, so
that now he is supposed, thongh dend, to be present with
themn always in his spirit.  Probably they are dcvelopirg a
kind of mediumsbip as most of these independent investi-
gators do.

But there is another kind of persons—whom we may term
“lay Yogis:” isolated but true ocenltists, and scientific
students of the philosophy. There are some to be fonnd in
Southern India. They are born Vedantists; they look below
the snrface of things to a certain extent, and try to assimilate
the truth thus founl. They lead a pure life and thus arrive
at a point, when by that means they bring thomselves to the
notice of the Masters, who then appear to them, announcing
that the time has come for them to recoive definite instruc-
tion and take them as regnlar pupils.

Not a few givo np their hopes of spiritual progress in this
Iife, while others go so far ag to give up all the powers thus
obtained without teachers, for some great purposo of national
or humanitarian importauce.

I know of a man who, to recover the lust books in Sanrkrib
and collect the mest important works on occultism, has so
gacrificed himsclf in this life. Of course ho will be taken
earo of, and his next incarnation moaided so as to pnt him
beyond the struzxgles and difficultics generaily encountered
and perhaps found necessary to veach instrnetion.

These are the principal types of irregular occultists in

India.

Thero 1s also a class of Mahommedans called Snfis, who,
thongh not Hindoos, hold doctrines which, thongh ineom-
plete, are, ro far as they go, identical with the teachings of the
Adwaita philosophy. The Sufis keep themselves separate
from the other sects of Islam, and go through certain cere-
monies for the practice of magic.

On ono occasion, a Sufi mystic was asked to come to the
house of the Nawab of Arcot. He was taken to the femalo
apartments ; and there, on a little child being brought to him,
e 8uid the child was sure to die within two yewrs and a half,
The wmother got angry and wanted him to be tnrned out of
the house. But the Nawub gave him a present which ho
threw away among the crowd and would not como to the
house agiin. When the child died and the Sufi was brought
back once more, there was another child which he said would
not bo so short-lived as the other. This child is the present
Nawab of Arcot.

There is still another class of men who believe that they are .

studying occulti=m. They train their will in a very violent
way, and thus become able to perform a few phenomena of
the lowest kind ; these are the ordinary Hindu and Mahome-
don fakirs, some of whom can stand on one leg for six months
at o tine, and who practise all manner of self-tortures with
1o other object than to develope such a potential will.

In Bengnl there is a class of mediums, the followers of n
person who attained celebrity as the unsuccessful claimant
for one of the richest estates in Bengal, Xvery Friday there
is a meéting of this sect at which the following course, adopted
for inducing trance, i3 :—certain mystical syllables are com-
municated to the neopbyte, which, while holding his breath,

he has to repeat a given number of times ; the number being -

gradually iocreased till trance is produced, This is only
another way of practising Hathn Yoga. These men know
very little of philosophy aund only study it from an exoteric
stand-point. They nre quiet, harmless people, who will do
good 1if thoy can without going out of their way for the
purpose, :

_ Other classes belong to the *“left hand pnth,” whose mem-
hers are more nearly sorcerers than ocenltists. Generally,
they atre knosvn ak black Tantrikas, though there are white
Tantrikas as well, '

The black Tantrikas, including Kipilikas, Aghoris, &c.,
go throngh all the mystical ceremonies that can be imagined
and kave horrible rites and incantations, invoking the aid
of some of the worst principles in nature,—dangerous ele-
mentaries and still more vile and dangerous elemnentals,
They uct independently, using their powers for the purpose
of punishing their enemies or gratifying their own personal
feelings of passion and revenge, believing this to be a meri-
torions act enjoined by the gods, and the only way to obtain
salvation *

There is a regular school of black magic in Iudia, with
chelas, adepts, &e. They acquire powers by praetising cere-
monies, or, without them, if they are adepts in the black
art.  The great difference between them and ordinary
occultists is, thut their power can be set in motion only by
the force of a concentrated selfishness. They have accen-
taated their persounality, the fifth principle, and therefore it
is only through the help of this principle that they can
set thiese forces in motion. Defore they are adepts, they have
to perform horrible ceremonies, which were known to a
certain extent in Europe during the Middle Ages. They
are on the look-out to injure men, as the adepts of the good
law are to lielp us profane mortals. And whenever a person
makes good resolutious, these Dbluck adepts try to put
obstacles before them, to iuflunence them for evil, and in
every way to injure them. Iven persons—who have ad.
vanced considerably in the true science, if not properly
attentive—are liable to be injured by such magicians. T know
of cases in which high chelas (students) have been injured
by these malefic practices. It is one of the duties of oar
Masters to coanteract the evil work of these dangerous men
—the Brothers of the Shadow.

It sometimes bappens that many of the Mahatmas, and
even Clhielas, are engaged in frustrating some vile plot set on
foot by the Black Tantrikas. They lhave great powers; and
though they eannot generally injure the gord and pure, whose
moral nature i8 strong, yet the danger from them is very
great to all who indulge in some ono leading passion in life.
T'his danger exisls especially for such as study occultism, so
long as there is a weak point in their moral armour, because
through this loup-holo these sorceiers cau pour in all sorts
of harm.

There is one other class of Hindus whe just dabble &
little in occult natters and perform the so-called “fakir's
tricks.” 'L'hey goverally accowmplish their feats through ex-
traordinary meemeric powers.

Now to a kind of adeptship, which, thongh true and ortho-
dox at first, hns, by the sacrifices of the spirit to the letter,
fullen nearly as low as the black Tantiika practices. In this
as well as in every other school of Occultism, & person beging
as the Cheln or disciple of a proficient master, and attains the
different degrees of initiativn in proportion to his progress.

According to the knowledge of the Iindoos, there are ten
degrees of initiation. The tenth is not attained on this earth.
As soun ns a person is qualified for the tenth degree, he pass-
¢s away from the earth. It issymbolized in a very impres-
sive manner.

A woman is seen standing on an unblown lotus, who with
one hand clasps a tuft of her hair, and with the other cuts off
her own head, Then, she is represcnted as holding that
severed hend in her hand, with women similar to her, stand-
ing oneither side. Three streams of blood flow out of the
trunk of the decapitated woman. Ono falls into her own
mouth, and the other two into the mouths of her two com-
panious. .

- The meaning of the symbol is this :—the lotus is always
the symbol of the Cosmos which is unblown, <. e., not fully
known, and incomprehensible to man until this last state is
reached by hin. The cutting of one’s own head shows the
necessity of getling entirely rid of one’s egoism; and the
three streams of blood indicate that when a person has
thus got rid of his personal selfishness or self-love, instead
of the one hcad he obtains the power of infusing life into
the threo worlds, which stand for the whole of the universe.

* The “ Holy” Ian’liéliti(\n did the same. What the Tantrikas do in
the namé of their Gods, Christinn Popes and Bishops did to satisfy’
tho anger of thoir Jehovah the ¢ jealous God."—Edy = =
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The first of the degrees of initiation is symbolized as
follows :—On the ground you see the prostrate body of a
man. It is entwined round by serpents. With feet planted
on 1its breast, stands a dark woman of hideous aspect.
Weapons are seen in her hand ,and her ornamonts consist of
a garland of decapitated heads of Asuras (Giantls) and a
waistband of their dismembered limbs with blood streaming
out of them. It is Kali, or Bhawani, the deity so miscon-
ceived and abused by the Thugs, of vile memory.

Here the scrpents symbolize wisdom, by the help of
which the neophyte binds his physical body, represented
by_the prostrate figure which his awakened spiritual nature
has trampled down. The true man, ordinarvily inactive
and therefore fitly typified by the woman, the spouse of
the physical man, then, with a terrific struggle, throws off
the yoko of her tyrant lord, and cutting down the host of
Asurag—the passions and cravings of oor carthly nature—
decks her person with their dismembered limbs.

The whole symbol represents the tervible aspect of the
endeavours of a person to get rid of the bonds of flesh. It
also means that an adept has to contend with all the evil
powers in nature ; not only his own but their corrclatives in
the world represented by furces of a very malefic character,

Wlhen a man gets to this stage he becomes a member of
the secret brotherhood and prepares himself for other higher
degrces. The man is also symbolized as a beggar who has
nine jewels, each of which represents symbolically one of the
degrees of initiation, the way in which it is achicved and the
results that follow it.

MEDIUMS.

Intercourse with the dead in Indiais considered a very
undesirable and even a wicked thing. Necromancers are
dreaded and abhorred. There is a kind of mediumship which
takes place accidentally, a congenital gift or qualification,
due to physiological idiosyncracies, and of which many
remarkable cascs occur in India, but which have develnpcd
to- such an alavming extent in America, and in Burope
though in a lessir degrece. There is another kind of
medinms—persons who can throw themsclves into a sort of
tranco during which they are brought into rapport with and in
a large way voverned by clemental forces in nature ; while in
that state, they can foresco things, read people’s thoughts,
prescribe remedics for diseases, and so on. There is such a
man now near Calcutta. A person coming to him, has to tie
up some rice, & betel-nut, and a copper coin togcther in a
bundle. In doing so, the question required to be answered
13 to be steadily thought of. A person, whom I knew,
wanted to be told how to cure one of his children,
who was ailing. The medinm fell into a state of trance and
after some time declared that the man before him had come
from a certain piace to bo told the means of curing his child;
then he advised him to consult a pundit whose name was
given, use various remcdics he named, and the child would
be cured.  All'of this happened as he had said.  People also
go to this man to recover things lost and stolen,

Another class of mediumship consists in intercourse with,
and a power of, commanding the clemental forces of nature.
There was a remarkable case of this kind in Calcutta soine
time ago. A man, a Mahommedan, and a very disrcputable
character, could, if a person only so desired, produce fruit
out of season, or such that coulill not be procured within two
or three days’ journcy. This was cffecled in the following
wise :—the man goes to a corner, the lights are turned down,
and in a short time torned up again; and there is the thing
required. On one occasion he burnt a bank-note, took the
ashes and then asked where the original note should appear,
The audience said in a locked box. A few minutes later at his
request they fetched down and opened the box which was up-
stalrs, and the note was found in it. In course of time this
man fell into bad habits and lost all his mediumship. Ho
becane afraid of his powers, so that if a bottla of wine
wag brought into the room he would be afraid of being
struck by it. I hear ho is now in a Iunatic asylum,

I kuew another person who told ne that there was a man
who lived near Calcutta in a place celebrated for the prac-
tice of Tantrika rites. He used to sit near a corpse and
practise incantations. A friend of my informant, who had
discovered thg Tantrika, learnt some secrets from him, and,
armed with this power, becamme very successful in life, and
¥ now practising in one of the law-courts. My informant
gave up meddling with such things very soon. After using
these arts for two or three days, he got terribly frightcned

by a hideous figure appearing before him. Had he .per-
severed, the consequence would have been that he would!
have found himself irrecoverably lost, because powers in-
black magic require an amount of determined selfishness
that must render u man lost to every sensc of moral obliga-
tion, .
The nbove is necessarily a very fragmentary account of a
subject as vast as it is intercsting. ©The object of the pre-
sent paper will, however, be gained if it directs thought-
ful attention to a ficld of investigation hitherto complete-
ly unexplored.
— s
AN INTERESTING ADVENTURE.
(From the ¢ Psychische Studien.”)

My uncle, Mr. J ., an old batchelor and a great
scaptic in regard to the supernatural, is in the habit of
taking a walk before retiving at night. Sometimes he
visits his favorite nephew and remains with him until
near midnight, after which, accompanied by him, he
returns to his home. Somectime ago the uncle and
nephow were approaching the house of the former on
such an occasion, when they both were surprised on
seeing the library of the uncle which was situated on
the first floor, lighted up. ¢ Strange,” said the uncle,
“ that there should be a light in my room.” Both went
up to the window, and, looking through the same, they
beheld wy uucle himself in his night clothes sitting in
a chair. After a fow minutes the uncle (or his double)
arose, took the burning candle from the table, went with
the same into the adjoining bed-room, closed the cur-
tains of the door and the window, and the light dis-
appeared. My uncle was really trightened by what he
had seen, and in spite of the requests of his nephew
to enter the house to investigate the matter, insisted on
returning to the house of the nephew and spending the
night in Lis room.

At daybreak, thie next morning, the old scrvant of
my uncle came in great haste, pale and trembling, and
inquired of the ncphew’s servants, whether his master
was there, and laving received an aflirmative answer, .
requested to be admitted immediately. He then told us.
that the heavy coiling above the bed of the uncle had
fallen down, "The apparition undoubtedly saved my
uncle’s life,

A, DrMiaNgNkowa.
—_——

THE FPUTURE OCCULTIST.

A corresroNDENT of the ITudian Mirror, an influential daily
paper at Calcutta, writing under the heading of ¢ Proper
Edncation for our Ladics,” says :—

Your editorial on the above subject in your issue of the 22nd
instant, raises one of the most important questions:—* What
constitutes real education P’ ‘I'he true aim of education,
philosophically considered, should be the enlichtenment of the
mind. It should expund the wind, the breadth of vision and
perception, and not Jimit it to & narrow circle. On the ordinary
pliysical plane, reading and writing are, no doubt, a great lelp
tor educution, for tbey place before one various ideas to be
taken cognisance of. At the samo time, however, it must not
be forgotten tbat they aurc but means to the end. Oue should,
moreover, remember that there are other necessary mcans
to the same end. Onec of these, and the most important, is the
continued attention to the phenomenal side of uture in such
a mouner as to enable one to arrive at its noumenal side, by
viewing it in all its aspects. Ounr ancient Iliskis Loave placed
within our reach, if we would but have them, the meaus whereby
we can study the relution of the manifested to the nnmanifested,
and trace the effecct to its primal cuuse. It is such a broad
and comprebensive education that we want, and not the preseut
mockery of the same. 1f, in ancient days, the Aryans learnt at
the teet of their mothers, and if their character and destiny
“were formed even in gestation and with the sucking of the
mother’s milk”’—it 1must have been duc to the fact that the’
education of those days was of a cosmopolitun nature. We bave
undoubtedly to elevate the wowman, but we bave to elevate our-
selves too, We have to endeavour to hasten the approach of’
the day when the scientific aspect of the ** immnculate concep-
tion” will be realised. It would not be uunprofitable here to
qiote the sentiments of an Eminent Occultist, publishéd in the
Paradoves of the Highest Science ;—
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“ .....Woman must not be looked upon as only an appannge of
man, since she was not made for his mere beuetit or pleasuro
any more than he for hers; but the two must be realized as
oqual powers, though unlike individualities.

<. Woman's mission is to become the mother of future
occultists~of those who will be born without sin. On the ele-
vation of woman, the world’s redemption and salvation hinge.
And not till woman bursts the bonds of her gexual siavery, to
which she has ever been subjected, will the world obtain an
inkline of what sho renlly i, and of her proper place in the
economy of nature,.. #

« Then the wordd will have a race of Buddhas and Christe,
for tho world will have discovered that individuals haveit in
thetr own pmeers ta procreste Boddhba-like children or demong,
When that knewledee comes, all dogmatic religions, and with
theso the demons, will die out...” (t'age 115.)

Tu shart, ono may say that what mankind has first to get rid
of, are the base passions and desires which appeal to their een-
sual nppetites, The woman has tocease to be a slave; so has the
man to become froc; both have to break loose from the boudage
of animal tendencies. Then will their natuves be elevated ; then
will the woman be able to put herself en rapport with Pralkrili,
and man with Purasl: the noion of these two will produce a race
of Buddhas, the children of the Virgin *“without sin.” 'T'hese are
our ideal men and women, but philosophy recognises that “the
imaginntion realizes what it invents,” a paradoxical truth beauti-
fully pnt forth by Wliphas Levi, And if those Hindus, who
blindly worship their sacred books as also those who sneerat
thoso latter without realising the meaning of what they con-
tain, were buh to turn to them with an enlightened eye, and
comprohend their teachings by reading them between the
lines, they will take the right sten in the cause of progress,
which should be the resl scope of education.

A Hivpu.
6th M arch 1884,

Tho above letter raiscs certain important questions.
Sonie enquire how the world is to go on if all were to become
ocenltists, one of tho vital conditions of that ovder being
cclibacy. Others say that the ancient Rlishis married, quoting
somo of the names mentioned in the indu religions bouks ;
and arguc thercfrom that cclibacy is not an essential condi-
tion for pregress in practical occultism, Gencerally, they put
o literal interpretation upon what is beautifully conveyed by
means of an allegory and insiat upon the dead-letter sense
being correct, whenever sueh a conrse is profitnble in their
parrow interests.  They tind it difficult to control the lower
animal desires ; and, in order to justify theiv conduct of per.
sistenco in hankering after scusual pleasures, they resort to
these books ag their authority, interpreting them in 1 manner
most convenient to themselves.  Of course, when any passages,
even in their exoteric sense, conflict with the dictaies of
thoir *“ lower sclf,” then others are quoted, which esoterically
convey the same scnse, although exvlerically snpporting
their peeoline views. 'The ¢uestion of the mmriage  of
the Iishis is onc of such disputed points. The readers
of the Theosophist may recall here, with advantage, a
prssago occurriug in the article under {he heading  of
¢ Magicon,” where one of the occultists is sald to have
rejected the hand of o teantiful young lady, on the ground of
his having taken the vow of celibiey, although he himself
confesses further on to be ceurting a virgin whose name was
“ Sophin’. Now,it is explained therc that “ Sophia” is wis-
dom or the Iuddhi—the spiritual soul (our sixth principle).
This principle is everywherc [represented as a ¢ female,”
becanse it is passive in as much asit is merely tho vchicle
of the seventh principle. This latter—which is called
Atma when spoken of in connection with an individual
and Furush when applied in its retation to the Universe—is
tho active male, for it is the CrNvrr oF INEReY acling
throngh and npon its female vehicle, the sixth prineiple.

The occullist, when he has ‘identified himsclf thoroughly
with his Afma, acts npon the Duddhi, for, according to the
laws of Cosmie Evolntion, the Purusha—the universal soventh
principle—is perpetually acting upon and manifesting itself
throngh Prakrafi—the universal sixth principle. Thus the
MamaTMA, who has become one with his seventh principle—
avhich is indentical with Purusha, since there is no isolation
in the spiritunl menad—is practically a creator, for he bas
identified himself with the cvoluting and the manifesting

* Tho writer in tho Indian Blirror has omitted tho most important
passage from the remarks of the * Eminent Qcenltist.” The passage
rends ;—* Old India, the India of the Rishis, mado the first sounding
with her plmmmet line in this ocean of Truth, but tho post Mahabara-
geen India, with all her profundity of lenrning, has necglected and
forgotten it.” This rcmark will show that the present article treats
of & practical reality and not of a fanciful theory.—Editor,

energy of nature, Tt was in this sense that the Rishis are
said to have married. And the union of Siva and Sakti
represents the same allegory. Siva is the Logus, the Vach,
manifrsted through the Salkif; and tho union of the two
produces the phenomenal creation, for until the Son is boru,
the Iather and the Mother are non-existent. Now Sakti
being a female principle, it is fully manifested through a
woman, although, properly speaking, the inner man is ncither
male, nor female, Tt is only the preponderance of either of
the two principles (positive and negative) which determines
the sex.  Now, this prepouderance is determined by the Law
of Aftinity ; aud hence in a woman is manifested abnormally
the occult power represented by Sakit. She is morcover
gifted with a wonderfully vivid imagination—stronger than
man’'s.  And as the phenomenal is the realisalion or rather
the manifestation of the Inkar, which can be properly and
strongly conceived only by a powerful IMAGINATION—a
Woaan-apEPT can produce bigh ocenltists—a race of ¢ Bud-
dhas and Christs,” born “ without sin.” The more and the
soover the animal sexual affinitics are given up, the stronger
and the sooner will be the manifestation of the higher oceult
powers which alone can produce the “immaculate con-
ception.”  And this art is practically taught to the occultists
at a very high stage of inmitiation. The *“ Adept,” whethor
the Sthula Sarira be male or female, is then able to bring a
new being into -existence by the manipulation of cosmic
forces. Anusiya, a female adept of the ancient titnes, is thus
said to have conceived immaculately Dirvase, Dattatraya
aund  Chandra—the  three - distinct types of Adeptship.
Thus it will bo scen that the marriageol the cceultist (who
is, as alrcady explained, neither malo nor female) is a « holy
nuion,” devoid of sin, in the samo manner as Krishna’s union
with thonsandg of Gopres. Sensual-minded men have taken
this fact up too literally ; and, out of a wrong interpretation
of the text, has ariscu & sect which indulges in the most
degrading practices. But, in fact, Krishna represents the
seventh principle, while the Gopies indicate the innumerable
powers of that prineiple manifested through its “ vehicle.”
Its untou ¢ without sin,” or rather the action or manifesta-
tion of cach of these powers through the *‘femalo principle”
gives rise to the phenomenal appearances, In such a nnion
the occultist is happy an:d © without siu” for the “ conception”
of his other-half—the female principle—is ¢ immaculate.”
The very fact, that this stage pertains to one of the very
highest initiations, shows that the time-—when ordinary
hnmanity, during the course cf cosmic evolution, will, in
this manner, be able to produce a race of ¢ Buddhas,” &c,
born  ““ withont sin”——is yet very, very far off—perbaps
attainable in the sixth or the seventh * round.” Butwhen
once this possibility and theactuality of this fact isrecogunised,
the conrse of living and education may bo so moulded as
to hasten the appreach of that eventful day when on thisg
earth will descend ““ the Kingdom of Ileaven.” ’

————
PRACTICAL INSTRUCTIONS I'OR STUDENTS OF
OCCULTISAL,
1v.
KxowLebaE,
“In dreams cormmences all hunian knowledge.”—Bulwer Lytton.

Tue Mind, which has been purified from all selfish desires
and is filled with a strong will and deterwination to learn
the truth, is thereby duly and truly prepared to enter the
temple of knowledge, which signifies the attainment of ex-
perience coupled with a clear pereeption of causes and their
cffects. There are fwo ways open to the attainment of
knowledge. One, comparable to the slow and tedious work
of ascending a river from its mouth, is to investigate cffects
and to try to find out their causes; the other is to ascend
mentally through all the brambles and briars which matter
put in our way, to the infinite source of all, and from there
to trace the courses of the laws and their actions and witness
the effccts. The first method is that usually followed by
modern seience, and resembles the wanderings of o man
around the periphery of a large circle attempting to find its
centre. The occultist, although not neglecting the inductive
method of reasoning, prefers to unite himself with the
centre of the universe, and from thence to survey the infinite
all; in other words, he attempts to bring his whole beiug in
consonance with the universal mind, to enter mentally into

%hg very centro of things, and thereby to obtain true know-
edge, B
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To do this requires an immense cffort and perseverance,

and the average scientist, finding it easier to perfect his phy-.

sical instruments than to perfect his morals and educate hig
spivitual faculties, can only obtain imperfect knowledge or a
knowledge of a few details.

" To bring oneself in harmony with the Divine Mind does
not mean to think occasionally of “ God” and * Heaven,” or
to go through a prescribed form of worship or céremony,
but to establish a continuous identity of molecular vibration
between the spiritual part of man and the universal spirit;
it means to continunally live in one’s higher consciousness
which is the object of true contemplation.

To make this more clear, it will be necessary to speak
again of the constitution of man and his states of conscious-
ness. lvery omne, whose nature has not become thoroughly
brutalised, knows that he has at least two sets of fcelings
and attractions. One set drags him down to earth and
makes him cling with a firm grasp to material necessities
and enjoyments; the other set, lifting him up into the
region of the unknown, makes him forget the allurements
and distractions of matter, and by bringing him nearer to
the realm of abstract ideas of the good, the true and the
beautiful, gives him satisfaction and happiness. The great-
cst philosophers and poets have recognised this fact of
double consciousness; and, from a mixture of the two, re-
sults the normal consciousness of the average human being.

The animal consciousness of man is that unreasoning brute
instinct, which impels him to continnally scek for the grati-
fication of his own material desires, irrespective of the rights
of others. A man, under the predomivant guidance of his
material desires, has his mental energies mainly concen-
trated in his lower consciousness, and is proportionally un-
able to distinguish between right and wrong. He may be
held within certain bounds through fecar of punishment
or hope of reward, but if his impulses becomo stronger than
his hopes aud fears, he becomes a maniac or a criminal.
The condition of a person, who is fully subjugated by his
animal consciousness, is forcibly illustrated in cases of so
called obsession. In such cases the impulses of rage, greed,
joalousy, &c, are predominant, while the reasoning faculties
ave entirely dormant. The “subject” will use foul lan-
guage, act like a brute, and it is not surprising that people,
unacquainted with psychology, should believe such a person
to be possessed by the devil.

The spiritual consciousness of man is the other extreme,
and is exhibited in the highest states of ecstasy or trance,
which ecstatbic state must not be confounded with the cata-
leptic state of the “ obsessed.” 1In that cxalted state the
nind of man enters the higher consciousness of his spirit and
unites itself temporarily more or less with the spiritual soul.
The cestatic utters exalted ideas in .proportion as his spiritual

union with that consciousnessis complete, exhibitsaknowledge -

of things, which, in his normal condition, he is unable to un-
derstand, and it is not to be wondered at, that the spiritualist
should regard persons in such a condition as being * possess-
ed” by a superior spirit or a *“ departed soul;” aud as the
dranken imbecile or cpileptic, on awaking from his statc of
‘“obsession,” is often horrificd when told about his conduct
during that condition, of which he remembers nothing ; so
the “ medinm” will remember nothing of the sights seen or
the language uttered during the trance.

‘Between the animal and spiritual consciousness is that
which in the present state of evolution of mankind may be
considered the normal consciousness of man. There was a
time in the history of man’s evolution, perhaps millions of
yearsago, when he was entirely guided by his lower impulses ;
there will be a time—and it is our business to try to
hagten its arrival——when man's spiritnal conscionsness will
bo his normal one; but at present man is placed about mid-
ways botween the animal and the ‘god,” and is neither
entircly guided by his instincts and impulses, nor cntirely
by his conscience and intuition. He is guided move or
less by his reason, the middle ground between instinet and
intuition ; but his rcasoning cannot be perfect so long
as it s not based on perfeet knowledge, which can only be
obtained by contemplation, meditation and expericnce.

By ‘“contemplalion” we do not mean a rendering ‘‘ pas-
sive” of the mind, but the stndy of an idea. If we merely
‘ eontemplate” or look at an object, without exerting our
mentul facultics, we simply render the Mind a blank; and
open it as a play-ground for, and snbject to, the very forces
weo desire to control. The laws of the revolution of planets,
the principles of light and electricity, the relations between

spirit and matter, &c., were not discovered by staring at &
spot on the wall, but by a deep study of cause and effect.
To contemplate, far from signifying a passivity of the mind,
means to bring it into the highest state of activity, to elevate
oneself mentally into the region of thonght and to cultivate
a scientific and artistic imagination,

A high degrec of that state is true active clatrvoyance or
Divine illumination, and is very different from the ordinary
clairvoyance, which is induced by drugs, narcotics, anses-
thetics or mechanical means, by which the ties which fasten
the astral part to the physical body, become loosened, and al-
low the former to attain imperfect impressions from the As-
tral Light. A pure and well developed somnambule may
come near that state; but while the somnambule is depend-
ent on a magnetiser, and on awaking from her slumber
remembers nothing of the impressions received during that
state, the adept, who has assimilated his spiritnal conscious-
ness with his normal state, enters that condition at will and
remains in full possession of the impressions received. P.B.
Randolph says :—

*“No curtain hides from view the spheres Elysian ;
Bave those poor shells of half transparent dust;
While all that Llinds the spiritual vision,

Is pride and hate and lust.”

But there is furthermore a difference between seeing a
thing and understanding it. Bven if the veil were suddenly
withdrawn from the eyes of the uninitiated seer, he wonld
only be dazzled like a man who has been born blind, and is
afterwards made to see. Overwhelmed by new experiences
and unfamiliar sensations, he would be unable to judge and
discriminate properly; but the adept, whose powers have
grown with his knowledge, not only understands what he
sees, but having learned the laws which govern the universe,
he uses the same and becomes a co-worker with nature.

To know we must learn, and to learn we must use such
means ag are best adapted to our present condition. A pure
but ignorant person, if thrown into the highest state of con-
scious ecstasy, would not comprehend what he sees, and would
probably be made insane ; while the most fearless and learned
man, as long as his mind is clouded by selfishness and preju-
dice, cannot enter that state. For this reason the inductive
and dedunctive methods of. learning must go hand in hard,
and great learning must be combined with a corresponding
freedom from selfishness, If it was exacted from the
ancient student of ocultism that he should be well versed
in mathematics and music, it was intended that his mind
should have been habitnated to intense reasoning and his
soul attnned to the divine harmonies of tho universe. Wao
therefore do not depreciate or belittle the accomplishments
of modern science ; we consider them as extremely useful
and necessary to obtain that state which leads to the
initiation into higher trnths that ave inaccessible to
modern science; but we deny that the inductive method
of modern science alone can do more than lecad us to the
approaches of true knowledge.

An ancient sage says: “The first step towards obtaining
knowledge is to know that thou art ignorant.” A scientist,
wlo thinks that he already knows everything to perfection,
except perhaps some details, will be unable to learn much
more than these details; but the Adept knows that normal
man, in his onward progress from the beginning of his exist-
ence up to his final goal, has only arrived at the half way sta-
tion: he knows that we have only reached the fourth step
on the *“ Jacob’s ladder” of seven steps, that lead to perfec-
tion, and that it is almost as impossible for us to imagine what
the ultimate attributes of man will be, as it is impossible for -
the acorn buried in the ground to foresee its future condition
as an umbrageous oak into which it may develope. Modern
science deals as yet only with the two lowest principles of
man, while the remaining five higher principles are unknown
to her. Modern science knows of only four states of matter,
but tho Adepts tell us of seven. The eyes of modern science
can see only through a limited space in the world of pheno-
mena, aud her investigations end near the line where percep-
tion throngh the pyshical senses ceases ; but occult sciouce
steps from tho realin of phenomena into that of noumena.
She teaches that man is not the only intelligent being in the
universe, that there are spaces within spaces, globes within
globes, wheels within wheels, she shows that the number of
things yet unknown to us is infinitely greater than the
number of those we know, and reaches up in her researches
to the supreme source of wisdom, the eternal and infinita .

)
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origin of all, the existenoe of which physical science ignores,
becavse she cannot sce the utility or profit of enquiring into
it.

But tho oceultist not only believes in a Supreme Caise or
« The Absolute,’ but he knows its manifestations in all de-
partments of nature. o says that nothing exists which is
pot God, and overything that exists is God, although we can-
not see tho essence of God, but only perceive it in its mani-
festations ; for the things we perceive by our physical senses
are not tho things themselves, but only their attribates. The
occultist thereforo denies that matter in any shape ean liave
any real existence, and says that the world of forms isonlytlic
unpermanent and cver changing result of cosmic ideatlion, or
the symbols by which the divine ideas are represented fo our
mind. Ancicnt and modein philosopliers have “cxpressed
that truth in different words, all agrecing that objects and
ideas are ultimalely identical, and it.has been proclaimed
ages ago by the Ilindu sages, that nothing exists but Drah-
ma, and that all thirgs are the vesult of the action of the Di-
vine Mind, which cvolves them out of itsclf, and forms them
into shapes by the power of His own Will and according to
cortain and immutable laws called the Jaws of nature.

1f this is true, then the power of that Will is ommipotent,
and whoever acts in harmony with it partnkes of its powers,
and the exercisc of those powers depends on -a knowledgo
of the laws of nature. But man bimsel as well as all na-
ture is only the expression of a divine idea; his conscious-
ness is the ultimate result of cosmic ideation, and MAN is
therefore himself Divine. The knowledge  of the wuniverse
and its laws depends on a perfect kucwledge of man, not of
man only in his present average condition, but of perfect
man in bis ultimate state. Buot no one can obtain perfect
knowledge without experience, and to obtain esperience of
perfect man, he must become perfect himself.  This state of
perfection may not be obtained in one lifo on carth, but it is
a state which in the coursé of evolution will be the normat
condition of those that have come out victorious in the bat-
tle between spirit aud matter,

A B.
—_——

MR. GLADSTONE AND “THOUGHT-READING.”

TrE smoking-room of tho House of Commons present-
ed a most nuusual aspect last pight (June 19) an honr
beforo midnight. "1t was crowded with members from
evory part of the House, who had assembled in obedi-
enco to a snmmons from Mr. Labouchere to witness a
¢« thought-reading” performance by Mr. Stuart Cumber-
land, Mr. Irving Bishop’s rival iu the art of what may
be called wuscular divination.  Every party sent repre-
sontatives— Ministerialists, nncompromising . Radicals
fromn below the gangway, supporters of the Opposition,
Parnellites, old-fashioned Whigs, members of the Ifourth
Party, and Mr. Aslimead-Bartlett, were mixed up to-
gether in a narrow space to form one of the most re-
markable andiences that an ambitious thought-reader
conld dosire. Mr. Waddy was voted to the chair, and
Mr. Cumberland began with some simple experiments in
finding objects thought of by Mr. Pulestou, Mr, Coleridge
Kennard, and oue or two other members. Just as Mr,
Cumberland, after o breathing space, was seeking for g
pin, his observations were interrupted by a burst of
cheering as the I'ime Minister cntered the smoking-
room and scated himself in ‘a ¢hair offered to him by
Mr. Healy. Mr. Cumberland was intraduced to Mr. Glad-
stone, who manifested the greatest curiosity in'the matter,
and some of the early experiments were ropeated. ''hen
came tho turn of the bank-note test. Mr. Edward
Clarke produced a bank-note ; a row of {igures was fixed
to the tiled wall by postage stamps, and Mr. Cumber-
land, holding Mr. Xdward Clarke’s hand, succeeded,
after a oouplo of trials, in reading the nuinber correctly.
After another snccessful attempt with another note and
Mr., Bdward Stanhope for medium, Mr. Cumberland
requested to be allowed to experiment on Mr. Gladstone,
who consented very readily. '
Prime Minister, addressing tho andience, ““a very easy

or eympathetic subject,” a confession which was greeted '

with positivo]y Homeric applanse. Mr, Gladstono was
to think of three numbers, which Mr. Cumberland,

“1 am not,” said the .

blindfolded and holding Mr. Gladstone’s left hand, was
it possible to read. Mr. Cumnberland took the Prime
Minister’s hand, and, after a few scconds’ pause, called
out the numbers 866, which the Prime Miuister admitted,
amidst enthusiastic applauso, to bo correct. The Prime
Miuister, after a fow minutes of animated conversation
with Mr. Cumberland, left the smoking-roowm ; and as Mr.
Cumberland declared bimself to be too tired for further
experiments, the party broko up at miduight, and Mk,
Biggar lost the finest opportunity fate ever offcred him
of calling Mr. Speaker’s attention to the fact that there
were not forty members present in the chamber.—
Madras Mail, 10th July 1864,
—_————

CAN THE MAOATMAS BE SELFISIT?

Ix various writings on occult subjects, it has been
stated that unselfishness is a sine gua non for success in
occultism.  Or a more correct form of puiting it
wonld be that the development of an uwselfish feeliné
is in itself the primary training which brings with it
“knowledgo which is power” as a recessary accessory.
It is not, therefore, *“ kuowledgoe,” as ordinarily under-
stood, that the occultist works for, but it comes to him
as a watter of course, in consequence. of his having
removed the veil which screens true knowledge from his
view. The basis of knowledge exists everywhere, since
the phenomenal world furnishes or rather abounds with
facts, the causes of which have to be discovered.  We
sco only the effects in the phenomenal world, for each
causo 1o that world is itsclf the effect of some other
cause, and so on ; aund, therefore, true knowledge consists
in getting ut the root of all phenomena, and thus arriv-
ing at a correct understanding of the primal cause, the
“ rootless root,”” whieh is uot an effect in its tum.-’ To
perceive anything correctly, one can nse only- those
stnses or insttuments which correspond to tho nature of
tlint object. Hence, to comprehend the nouména.l, n
noumenal sense 13 a pre-requizite ; whilo the transient
phenomena can be perceived by senses corresponding to
the nature of those phenomena. Qcenlt l’hi]osoti)hy
teaches us that the seventh priuciple is the only eternal
Reality, while the rest, belonging s they do to tho ¢ world
of furms’” which are non-permaneunt, are illusive in the
sense that they arce transient. 'l'o these is limited the
phenomenal world which can be taken cognisance of by
the senses correspounding to the nature of those six
principles. It will thus bo clear thatit is only the
seventh sense, which pertains to the nowmenal werld
that can compreliend the Abstract Lenlity undorlyiné
all phenomena.  As this seventh principlo is all-pervad-
ing, it exigts potentially m all 6f us; and he, who
would amive at truo knowledge, has to develop that
sense in him, or rather he must removo those veils which
obscure its wanifestation.  All seuse of'pm'smmlity i8
limited only to these lower six principles, for the former
relates only to the ““ world of forms.””  Consequently
true ¢ knowledge” can be obtained only by tearing,r
away all tho curtains of Maya raised by a sense of per-
sonalily before the tmpersonal Afimna, Itis only inthat per-
sonality that is centred selfishness, or vacher the lattor
creates the former and vice versd, since they mutnally act
gmd react upon cach other. Ior, selfishness is that feel-
ing  which seeks after tho aggrandisemeut of one’s
own egotistic personnlity to the exclusion of others, If
therefore, sclfisliness limits one to narrow persmmlities’
absolute knowledgo is impossiblo so long as selfishness
is not got rid of.  So long, however, as we are in this
world of phenomena, we cannot bo entirely rid of a
sense of personolity, however exalted that i:ee]ing may
bo in tho sense that no feeling of personal aggrandise-
meub or ambition remains. We are, by our constitution
and state of cvolution, placed in the “ World of Rela-
tivity,” but as we find that émpersonality und non-duality
is tho nltimate end of cosmic ovolution, we.have to endea-
vour to work along with Nature, and not rlace ourselvesin
opposition to its inherent impulse which 1ust ulbimatel,
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assort itself. To 'oppose iv, must necessitnte suffering,
gince a weaker force, iu its egotisin, tries to array itself
againgt tho universal law. All that the o?pu]ust doe‘s,b
is to hasten this process, by allowing his Will to act in
unison -with the Cosmic Will or the Demiurgic Mind,

which can be done by successfully checking the vain at-

terpt of personality to assert itself in opposition to the
former. And since the MauaTsma is but an advanced oc-
cultist, who has so far controlled hig lower “cell”” as to
lold it more or less in complete subjection to the Cosmic
impulse, it is in the nature of things impossible for him
to act in any other but an unselfish manner. No soouner
docs he allow the ““ porsonal self”’ to assert itself, than ho
couses to be a bamarya. Those, therefore, who being still
entangled in the web of the delusive senso of personal.lty
charge the Mamarmas with ¢ selfishness” in withholding
“knowledge’’—do not consider what they are talking
about. Tho Law of Cosmic evolution is ever operating
to achieve its purpose of ultimate unity and to carry the
phenomenal into the nowmenal plane, and the MamaTMAS,

being en rapport with it, are assisting that purpose. They.

therefore know best what knowledge is best for mankiud
at a particular stage of its evolution, and none else is
competent to judie of thut matter, eince they alone hzwo
got to the busic Lnowledge which can determine the right
course and exercise proper discrimination. And for us
who are yet struggling in the mire of the illusive senses
to dictate what knowledgze Manatyas shall impart to us
and how they shall act, is like a street-boy presuming to
teach science to Prof. Huxley or politics to Mr. Glad-
stone, Ior, it will be evident that, as soon as t})q least
fecling of selfishness tries to assert itself, the vision of
the spiritual sense, which is the only perception of the
Mauarma, becomes clouded and he loses the “¢ power”
which abstract “ kuowledgo” ulone can confer, Heuce,
the vigilant watch of the ““ Will”’ we have constantly to
exercise to prevent our lower nature {rom coming up to
the snrface, which it does in our present undeveloped
state ; and thus extreme activity and not passivity iy
the essential condition with which the student has to com-
mence. First his activity is directed to check the 0ppos-
ing influence of the “lower self;”’ and, when that is
conquered, his untramelled Will centred in his higher
(real) < self,”” continues to work most efficaciously and
actively in unison with the cosmic ideution in the
“Divine Mind.”’
. ———
SCIENTIFIO VERIFICATION OF «“ SPIRITUAL”
PHENOMENA.

[EXTRACT FROM A LETTER FrOM “C. 0. M. v Light, (ronnon).]

Screnriric verification supposes that the conditions of an
experiment avoe ascertained, -that they can be regularly
provided and the experiment be repeated at pleasure, For
this qualification I was taken to task by the late My, Ipes
Sarjent.  And yet it is justified wpon the very hypothesis
which gives these  phenomena their principal value in the
eyes of spiritualists. or it they are dependent on the will of
frec intclligences, how can we provide that indispensablo
condition at our own will, how reduce the experiments to
physical certainfy ¥ 1say nothing of the immediate ageucics
who may be uniformly well disposed, or (as I think is the
better statement), nniformly responsive to the sympathics of
the medium and circle. But there ave the possibilitics of
epposition ; and, again, of a controlling power which may
coonomise theso evidences in relation {o the intellectusl
roceptivity of the world. When some ono suggested to
(Mansrna) Koot Hoomi that a copy of the Zimes, produced
i India on the day of publication in London would be a
conclusive test to all the world, the wise Adeptis reported
to have replied that for that very reason it ought not to
be accorded. Mankind must not be dragooned by facts for
which it has no conceptions ready. (Sce “ The Ocenlt World,”
P-95, et seq.) Aslong as these facts are filtered, asit were,
througl: private chanuels, and cven thus with a provaking
uncertainty, intellectual progress has time to adapt itsclf to
their reception. But let them le scientifically verifiable
en all hands, let doubt be impbssiblc, and we should sce,

not the enlightenment desired, but the consequences so clear-
ly described by the Bastern Sage in the passage above referred
to. -

It is not the case that even a favorable disposition, or a
mind singularly free from every shadow of prejudice, will
guarantee successful results in this investigation. 1t may
not be a very scientitic conjecture that such disappointments
are of design, there being men of such great influcnce in the
world that it would be premature, and thercfore dangerous,
to eonvince them——or rather to force their testimony. - But
if that is not the explanation, then we must suppose condi-
tions, physical or psychical, of greater subtlety than any
yet suggested, or a quite incalculuble caprice on the part of
the agencies at work. In cither casc we cannot put these
experiments on a par with scientific results as regards indi-
vidual means of verification. _

The true position to take up, I maintain to be that the
evidence of testimony may be and is now, in this whole
department, raised to such a power that no rational and
candid mind is any longer cntitled to demand personal
experience. Of course the facts will go on occurring, and
the evidence accumulating.  But {here must be a point ab
whicli we can declare to “ inquirvers” that their under-
standings have no louger a right to the evidence of their
seuses. That we shall not thus convince the world—lazy,
illogical, or prejudiced—T am well aware. It is so nice and
easy to sce, when there is anything to be scen, and so
troublesome to study and think.  But we shall avoid a false
position and a comparison not perfectly legitimate. We are,
in fact, so far from being alieady “able to provide the
conditions at will, that the very object of our researches is
to ascertain whether these conditions really beloug to the
‘ Scientific” order—that is, are dependent on laws in fixed
and regular operation—or are in part subject to the will of
intelligences which we cannot control, -

-—-—0—
CONTENILATION.
11, '

Notwithstanding the article on the above snbject in
the Febrouary Theosophist, many of its véaders still seom
to imagine that ““contemplation” is a particular form of
gazing or staring at something, which process, whon
undergone a set number of hours every day, will giva
psychological powers. This misunderstanding is appas-
rently due to the fact that the main point discussed has
beeu lost sight of. Instead of rcalising that there is but
one chief idea meant to bo conveyed by that article by
arguing it through many of its plases, it seems to be
imagined that almost every sentence expresses quite a
distinct idea. It may not therefore be uninteresting or
unprofitable to revert to the subject and put forward the
same 1dea from another stand-point and, if possible, in a
clearcr light. It must fiesst be Lorne in mind that tho
writer of the article did not at all niean to imply the act
of gazing by the word ““contemplation.” The former
word would have been made use of, were that the idea.
“The Imperial Dictionary of the Bnglish lianguage,”
(18z8)—defines the word contemplation thus :—

(1) The act of tho miud in eonsideriug with athention ; meditation ;
study ; continued attention of the mind to a particular snbject,
Specifically—2 Holy meditation; attention to sacred things.

Webster’s dictionary thoroughly revised—ulso gives
the same mecaning. -

Thus we find that contemplation is the ¢ continned
attention of the mind to a particular subject,” and,
religiously, it is the ““ attention to sacred things.”” Tt i
therefore dilficult to imagine how the idea of gazing or
staring came to be associated with the word coutempla-
tion, unless it be duo to the fach that generally 16 so
Lappens that when any one is deeply absorbed in thought,
ke apparently seems to be gazing or staring at some-
thing in blauk spuace. Db this gazing is the effect of
the act of conteinplation. And, as usually happens, Liero
too the effect sceins to be confonnded with the causo.
Beguuse the gaz ng attitude fqllm','s the wet of conterm-
plation, it is at once assumed that gazing iv the canse
wlhich produces coutemplation ! Bearing this well in
mind, let us now sce what kind of coutemplation (or

Lm—-m..w.». RN
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meditation) the Eliawir of Life recommends for the
agpirants after occult knowledge. It says:—

“ Reasoning from tho known to tho nnknown meditation must bo
practised and encouraged.”

That is to say, a chela’s meditation shonld constitute
the ¢ reasoning trom the known to the unknown.” 'The
“known’ is the phenomenal world, cognisable by our
five senses. And all that wo seo in this manifested
world are the effccts, the causes of which are to be
songht after in the noumenal, the unmanifested, the
“unknown world :” this is to be accomplished by medi-
tation, ¢. e., continued attention to the subject. Occultism
does not depend upon one method, but employs both the
deductive and the inductive. The student must first
learn the general axioms, For the time being, he will
of course have to take them as assumptions, if he prefers
to call them so. Or as the Elizir of Life puts it :—

All wo have to say is that if you are anxious to drink of the Elizir
of Life and live a thousand years or so, you must take our word for the
matter, at present, and proceed on the assumption. TFor esoterio
science doos not give tho faintest possible hopo that the desired end

will ever be attained by any other way ; while modern, or the so-
called exact science laughs at it.

-These axioms have sufficiently been laid out in the
articles on the Elizir of Life and various others treating
on occultism, in the differeut numbers of the Theosophist.
What the student has first to do isto comprehend these
axioms and, by ewploying the deductive method, to
proceed from universals to particulars. He has then to
reason from the ¢ known to the unknown,” and see if the
inductive method of proceeding from particulars to uni-
vorsals supports those axioms. This process forins the
primary stage of true contemplation. ‘I'he student must
first grasp the subject intellectually before lie can hope
to realise his aspirations. When this is accomplished,
then comes the next stage of meditation which is ““ the
inexpressible yearning of the inner man to ‘go out to-
wards the infinite.””” Before any such yearning can be
properly directed, the goal, to which it is to be its aim to
run, must be determined by the preliminary stages. The
higher stage, in fact, consists in realising practically what
the first steps have placed within one’s comprelicnsion,
In short, contemplation, in its true sense, is to recognise
the truth of Eliphas Levi’s saying :—

To beliove without knowing is weakness ; to believe, beeanse ono
knows, is power,

Or, in other words, to see that “ KnowLenae 1s Powgr.”’
The Elizir of Life not only gives the preliminary steps in
thie ladder of enntemplation but slso tells tlie reader how
to realise the higher conceptions. It traces, by the pro-
coss of contemplation as it were, the relation of mau,
¢ the known,” the manifested, the phenomenon, to “ the
unknown,”” the unmanifested, the nonmenon. It shows
to the student what ideal he should contemplate
and how to rise np to it. It places before him the
nature of the iuncr capacities of man and how to deve-
Jope them, To a superficial reader, this may, perhaps,
appear as the acine of selfishness. Reflection or contempla-
tion will, however, show the contrary to be the case. For
it teaches the student that to comprehend the noumenal,
he must identify himself with Nature. Instead of looking
upon himself as an isolated being, he mustlearn to look
upon himself as a part of the InTearar, Wuork.- For, in
the unwanifested world, it can be clearly perceived that
all is controlled by the ¢“ Law of Affinity,” the attraction
of one to the otlier. There, all is Infinite Liove, under-
stood in its true sense.

It may now be not out of place to recapitulate what
has already been said. The first thing to be done is to
study the axioms of Occultism nnd work npon themn by
the deductive and the inductive wethods, which is
real contemplation. To turn this to a useful purpose,
what is theoretically comprehended must be practically
realised. It is to be hoped that this explanation may
make the meaning of the former article on this subject

clearer,
D. K. M.

THE ORIGIN OF' NATURE AND THE
ORIGIN OF SCIENCE.

A Tuerstic contemporary has, under the above head-
ing, copied an extract from a book called “Is God
Knowable ?7 by the Revd. J. Iverach, M. A., with the
remark that it *“ deals in a very interesting way with the
attempt of Agnostics to show that Nature is without a
Personal Author.” The chief argument consists in the
idea that all the discoveries in Science are traceable to
certain individuals and are thus of a personal origin:
consequently Nature’s origin is personal too. Before
going further, it may be well inquired what is meant by
Nature. Some confine that terwn to the visible pheno-
menon, forgetting probably the fact that what is object-
ive to one state of existence is subjective to another and
vice versd. In philosophy, therefore, the term nature hag
invariably been applied to both the visible and the in-
visible, the phenomenal and the noumenal aspects and
as such includes tie Awrn. Call it Nature, Cosmos,
universe, God or whatever else you like, it is infinite
and eternal, aud to talk of an existence beyond infinity
is a logical absurdity. Now, if there can be a sense of
personality, it must imply a duality—the subject per-
ceiving the object. As both the subject and the object
together constitute the infinity, either of these two by
itself must perforce be finite. A conscious creator, ““tho
loving Father”” of the Theists, cannot therefore but be
fivite. And hence it is that the Adwaita philosopby
says that Iswara, the creative energy of nature, is finite ;
and, in- the Arhat Philosophy, Iswara corresponds to
Awalokiteswara. Both these philosophies moreover
teach that every man has, within himself, the latent
potontiality to rise to that spiritual eminence. 'These
considerations are generally lost sight of, by theologians,
when they try to put forth the idea of a personal God.
The discovery of a scientific fact may imply a discover-
er, but that does not prove that the Law of Cosmic Evo-
lution cannot exist without a personal Lawgiver. Phi-
losophy recognises the truth of Plato’s words, “ Ideas
rule the world,”” and says that the ideas inherent in the
cosmic or the Deminrgic Mind striko varions individu-
als during the process of cosmic evolution whenever the
minds of such individuals are sufficiently developed.
Hence it is that the same discoveries have been made
by different individuals at different epochs of time or
sometimes even simultaneously, without the discoverers
being, in the slightest degree; acquainted with one
another or having ever exchanged their ideas by any
possible means. It must here be remarked that the
Demiurgic Mind means the synthetic aggregation of the
minds of all the Dhyan Chohans and all men, that were,
that are and that will be, since past, present and future
aro only relative terms, having no absolute reality
in Eternity. It will be apparent that to attach per-
sonality to the infinite is to dethrone the awful Reality
from its high and incomprehensible position.

AN ADWAITEE.

Hotteys fo the intlitmp

THE FUTURE BUDDHAS.
Or page 144 of FEsoteric Buddhism we have the follow-

ing :—

“ A Buddha visits the earth for each of the seven races of the great
planetary period. The Buddha with whom we are occupied was the
fourth of the series, * # * # Thefifth or Maitreya Buddha
will come after tho final disappearance of the fifth race, and when the
sixth rnce will already have been established on carth for some hun-
dreds of thomsandas of years. The sixth will como at the beginning of
the soventh race, and the seventh towards the close of that race.’””

Later on we find on page 146 :—

“The first Buddha of the series, in which Gantama Buddha stands
fourth, is thus the second incarnation of Avalokiteswara—* * #* gapd
though Gautama is thus the fourth incarnation of enlightenment by
exotoric reckoning, he is really the filth of the true series, and thus
properly belonging to our fifth race."”



August, 1884.]

THE THEOSOPHIST.

- 269.

According to this latter interpretation then, if we are to
accept our enlightened Gautama as the fifth Buddha, it is
not understood what the author means by saying *‘ the fifth
or Maitreya Buddha will come after the final disappearance
of the fifth race,” &e., &c. If, however, it is meant that the
Maitreya Buddha will then become the sixth, it will thereby
neeessitate an eighth Buddha to complete the series, which
I believe is not the case.

Again, just after the passage first quoted, the author points
ont a difficulty likely to arise in tho minds of his readers,
‘“{ere we.are in the middle of the fifth race,” he says, “and
yet it is the fourth Buddha who has been identified with
this race.” But his explanation does mot clear the point.
He explains how after the end of an obscuration and
beginning of each great planetary period, when the human
tide-wave ‘* arrives at the shore of a globe where no humani-
ty has existed for milliards of years,” a teacher i3 required
to impress “ the first broad principles of right and wrong
and the first truths of the esoteric doctrine on a sufficient
number of receptive minds, to ensure the continued reverbe-
ration of the ideas so implanted through successive genera-
tions of men in the millions of years to come, betore the
first race shall have eompleted its course.” But the diffi-
culty remains all the more unsolved as to why that very
necessity does not exist in the case of subsequent races, each
of which is said to be separated from its predecessor by
cataclysms, and why it is that the fifth Buddha or teacher
will come after the final disappearance of the fifth race, the
gixth at the beginning of the seventh race, and the seventh
at the close of that race. .

Kurtrae Morana MyugHOPADHYAYA,
‘ - ¥ oS,

Beraronia, 1}
12th June, _l884:. f

Note :—What Mr. Binnett meant by the two passages on pages 144
and 146 of Lis Esoteric Buddhism, was that Gawtamu was the fourth
Buddha, i.e., ‘enlightened,” while he was the fij/th spiritual feacher,
The first “ teacher” of this “ Roand” on this planct was a Dhyan
Chohan. As a Dhyan Chohan, lie belonged to another System, and
wag thus far higher than a Buddha. As, however, in ordinary
language, all spirivnal teachers aro called * Buddhas”, Mr. Sinnett
spoenks of Gautama ag the fifth Buddha. ‘To be moro accurate, it must be
said that Gautama was the fifth spiritual teacher in this *“ Round” on this
planct,while he was the fourth who became Buddha. The one who will
appear at the close of tho seventh race--at the time of the occupation
of the next higher planet by humanity—will again be a Dhyan Chohan.
The passage of humanity into a planet and its going therefrom to
another— are two critical junctures, necessitating the appiarance of a
Dhyan Chohan. At its first appearance, the secd of ¢ gpiritnal wis-
dom” has to be implanted and then carricd on to tho next planet, when
the period of the obscuration of the inhabited planet approaches. The
intervening disturbances, caused by racial cataclysms, on the globe,
do not destroy thut seed and its growth is ensured by the appearanco
of the intermediate Buddhas.— Editor.

THIEF OR “ MEDIUM p”

I forward herewith an extract from the Adssam News of
9th June 1884 for favor of publication in the Lheosophist.

I shall feel myself highly obliged by an expression of your
opinion as to whether any other cause can be attributed to
the phenomenon other than that arrived at by the Magis-
trate and the Judge Mr. L. Johnson.

Ranian Vieas Rar Cunavpmury, 7. T. 8.

Dacca, 16th June 1884,

A somewhat singnlar case was lately tried by the Assistant Com-=
miggioner of Golaghat. A person, whose name we do not remembern
was robbed of some property. Not being abloto find any clue either to the
thief or whercabouts of the stolen property Le resorted to what iy callod
in Assam . [fouka-M=la or canc-moving for the discovery of the pro-
porty. He epplied to a well.known cane-niovor, named Muhidhar, who
camo to his honse, and, a cane being produced, uttered a certain incan-
tation over it in due form. A man named Rohpor was then asked to
hold it. The latter complied with the request, held tho cane aud ran out
of tho house like a mad man followed by a large crowd. e went
straight to a tank, not far from the house of the person whose property
Hud been stolen, and pointed, with the stick, to a part of the tank ; one of
the spectators jumped into the water and found u portion of the stolen
property. Encouraged by the success that attended the operation, the
owner of the property had the same cercmony performed by the same
persons for the discovery of the remaining portion of the property on the
following day. The formula of uttering the incantation having been gono
through, Rohpar held the stick, and ran cat as before, and stopped at a
place near the houso of the person robled; and on digging the ground
the romnant of the property was found ; whereupon the Police, who
always show great skill indoing mischief rather than their legitimate
dutios, interfered and arrested Rohpar whom they sent np to the Magis-
trate charged with theft, The ageused pleaded not guilty, and stated tLat

he liad neither stolen the property, nor had he known its whereabonts
before he held the cane, and that when he pointed out the places where
the property was fouud, he was in a state of insensibility; he stated
further that he had not gone to the places of his own accord, but had
been led to them by the enchanted cane, and that therefore he was not
guilty. There was no ovidence whatever to bring the commissiou of the
crime home to the accused, but the Magistrate solely upon the proof
that he had pointed out the places where the property had beesn found
convicted and sentenced him to imprisonment for one yeur,and in appeal
the conviction and sentence were upheld by our mnew Jadge Mr:
Luttman Johnson. A layman, as we are, wo can agree neither with
the Magistrate who punished the accused nor with the Judge who
upheld the sentence. Of course a strong suspicion would arise in tho
mind of every person who is not blinded by superstition that the
prisoner had either stolen and concealed the property himself or was
a privy to the sct, and in either case he would be guilty; but it must
be remembered thatl more suspicion is no evidonce, and that thercfore no
person ought to be convicted upon suspicion only.—The Assam News.

Note—We have not sufficlent information about this case to decido
whether or not tho action of the Magistrate was justifiable. It is quite
possible that the accused was a cheat, and it is also possible that he was
a “medium.’ It is highly desirable that lawyers and judges should
study tho laws of psychology, so as to aveid errors in similar cases.—H,

NOTES ON “THE BEST FOOD FOR MAN.”

In the beautiful essay on “ The Best Food for Man,” Myg.
Kingsford, . ., F. T. 8., arrives at conclusions bascd upon
science. This subject was discussed among some friends,
One of them raised an objection that the Lapps cannot be
made vegetarians. In the first place, their country does not
produce any vegetation on which the people might sabsist;
and secondly, if they be made to feed on vegectables, the

. race would soon become extinct,

The answer to this question is plain enough. The guestion
is whether the Lapps were originally flesh-caters. Their
present condition, brought about by the influence of climate,
is out of consideration. Darwin in his “Descent of Man”
comes to the conclusion that the habits of the progenitors of
man were arboreal. Man’s first habitation must have been
some tropical country. The Bible also says that man first
lived in the garden of liden watered by many lovely streams.
Hence the fiest habitation of man must have been & country
adorned with all the grandeur of vegetation. Therefore the
Lapps also must have proceeded from a country where * grew
every tree that wag pleasant to the sight, and good for food.'
As habit is second nature, the dreary and cold latitudes
habituated the Lapps to flesh-eating.

Though I cannot quote the passage, T remember it well that
it says that the Africans leave some kind ofliquor, made of
plantaing, under trees frequented by monkeys. When the
monkeys arc intoxicated with the beverage, the hunters
catch them. In llurope it has been tried that the monkey
might get into the habit of drinking alcohol. They drink
it the first time and make merriments, but they cannot bo
made to drink it the second time. Here the monkey is
guided by his instincts, and hence drinking alcohol is re-
pulsive to that tribe. As alcohol was first brought into use
in Arabia, man got into the habit of drinking it. I'rom thig
it is plain that if man were guided by his instinets, he would
prefer milk and fresh water to all other liquors. Of course
milk is the first drink of all mammals.

The carnivorons animals drink water by taking it with
their tongues, as the tiger, dog, &c., and the animals that feed
on vegetables draw their breath at the time of drinking
water, as the horse, cow, &c. Many a time, by the side of
streams, [ have seen the monkeys drink by applying their
mouths to the water. While so doing, they rest upon their
hands. Travellers say that there are some savages who do
not use any bowl or cup in drinking water; but they go to
a river, rest on their knees and hands, and lower their mouth
to the surface of the water and drink it like monkeys. Man
also draws his breath at the time of drinking water.

Proceeding upon the foregoiug facts, one must come to the
conclusion that man must have been originally a vegetariau,

JUBBULPORE, } B. G.

4¢h June, 1884.

——

Note.—By tho same kind of argument, it is easy to “prove’ that man
“must have been originally” carnivorous. Mau has evolved under
various conditions ; it would be well, therefore, while trying to arrive at
what is best for man, to abandon the fulse notion that he was *“ originally
created” with any specific attribates.—L, F,

4
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INTERVIEW WITH A MAHATMA.

I wap the pleasure of seeing in several isgues of the
Theosophist articles describing iy interview with a Hima-
layan Mahatma. DBut I am sorry to see that you have been
led or rather misled to form some strange, if not incorrect,
notions about the fact, and also regret to find that sone

positive mistakes have been made by the writer in reporting.

the matter to you. In order to make the matter more
clearly known to you, I beg to write the following few lines
and trust they will meet with your approval.

At the time I left home for the Himalayas in search of the
Supreme Being, having adopted Brahmacharyashrama, 1
wag quite ignorant of the fact whether there was any such
philosophical sect as the Theosophists existing in India, who
believed in the existence of the Mahatmas or * superior
persons.”  This and other facts connected with my journey
have already been reported to you perfectly right, and so
nced not be repeated or contradicted. Now I beg to give
you the real nccount of my interview with the Mahatmas,

Before and after I met the so-called Mahatma Kouthumpa,
T had the good fortune of seeing in person several other
Mahatmas of note, a detailed account of whom, I hope,
should time allow, to write to you by aud bye., Here I
wish to say something about Kouthumpa ouly,

When I was on my way to Almora from Mansarowar and
Kailas, one day I.had nothing with me to eat. I was quite
at o loss how to get on without food and keep up my life.
There being no linman habitation in that part of the country,
I could expect no help but pray God and take my way
patieutly on. Between Mansarowar and Taklakhal by the
side of a road I observed a tent pitched and several Sadhus,
called Chohans,* sitting outside it who numbeved near seven-:
teen in all.  As to their trimmings, &c., what Babu M. M.
Chatterjea reports to you is all correct. When I went to them
they entertained e very kindly, and saluted me by uttering
“ Ram Ram.” T returning their salutations, sat down with
them, and they entered upon conversation with me on
different subjects, askivg me first the place I was coming
from and whither I was going. There was a chief of them
sitting inside the tent and - engaged in reading a book, I
enquired about bis nameand the book he was reading from oue
of hiis Chelas, who answered me in rather a serious tone, saying
that his name was Guru Kounthumpa and the book he was
reading was Rigveda. Long before, I had been told by some
Pundits of Bengal that the Thibetan Lamas were well-
acquainted with the Rigveda. This proved what they had
told me. After a short time when his reading was over, he
called me in through one of his Chelas, and I went to him. He,
also bidding me “ Ram Ram” received mo very gently and
courteously and hegan to talk with me mildly in pare Hindi.
He addressed mein words such as follows :—* You shonld
remain here for some time and sce the fuir at Mansarowar,
which is to come off shortly, Herc you will have plenty of
time and suitable retreats for meditation, &, I will help
you in whatever I can.”” Having spoken in words as above
for soma time, I said in reply that what he said was all right,
and that T would put np with him by all means, but there
was some reason which prevented me from stopping there
any longer. He understood my object immediately, and
then having given me some secret advico as to my future
spiritual welfare bade me farewell, DBefore this he had
come to know that I was hungry that day and so wished me
to tale some food. Ile ordered one of his Chelas to supply
me with food, which he did immediately. In ovder to get
hot water ready for my ablutions he prepared fire by blow-
ing into a cowdung cake which burst mto flumes at once.
This is a common practice among the Himalayan Lamas.
1t is also fully explained by M, M. Chatterjea and so need
not be repeated.

As long as I was theroe with the said Lama he never
porsnaded me to acept Buddhism or any other religion;
but only said,  Hinduism is the best religion ; you should
believe in  the Lord Mahadewa—he will do good to you.
You are still quite a young man—do not bo enticed away by
the necromaney of auybody.” Having had a conversation
with the Mahatma as deseribed above for about three hours,
I at last taking his leave resumed my journey,

* The correspondent probably means “ the Chutuktus” or the disci-
ples ? Chohans are the « Masters.”

I am neither a Theosophist nor any sectarian, but am
the worshipper of the only “Om.” As regards the
Mahatma 1 personally saw, I dare say that he is a great
Mahatma. By the fulfilment of certain of his prophecies 1
am quite convinced of his excellence. Of all the Himalayan
Mahatmas with whom I had an interview, 1 never saw a
better Hindee speaker than he. As to his birth-place and
the place of his residence, I did not ask him any question.
Neither can I say if he is the Mahatma of the Theosophists.
In short, I beg to ask the leaders of the Theosophic move-
ment, Col. Olcott and Madame Blavatsky, why they are
entertnining doubts as'to his personality, why do they not
refer the matter to the Maliatinas, with whom they
can easily have communication. When they say they
receive instructions from them in petty affairs, why do they
not get them in a matter which has become a riddle to
them. As to the age of the Mahatma Kouthnmpa as I
told Babu M. M. Chatterjea and others, he was an
elderly looking man, Cannot the Mahatmas transform
themselves into any age they like ? 1f they can, the
assertions of Babu Damodar caunot be admitted to be true
when he says his Guru was not an old one. When the age
of ¢ven a common man cannot be told exactly, how is it
possible to be precise about the nge of a Mahatma, specially
when one believes that the Mahatmas have the supernatural
power of changing their outward appearance and look.
It must be admitted that our knowledge of them is far
from being complete ; and there are several things concerning
them which we do not know.

It is said that

AR FINTAAIAFY |
qAAANREAEAT FPagaiEETaT: |
Rasaxt KANT BRAHMACHARI.
ALMORA, 3rd June 1884

—

Note:—Althongh the correspondent beginas by saying that certain
“ incorrect’’ notions have crept into the narrative of his interview with
o ManatMma, I fail to seo a single statement of Babu Mohini M. Chatter-
jec contradicted by the Brahmachari, As the former gentleman isin
Europe, he cannot give a reply to the above letter ; but the reader ean
compare it with BMohini Babu’s statement on pp. 83—86 of Vol. V
of the Theosophist. All that the correspondent does now is that he
gives u few additional facts.

As regards the Brahmachari’s remark about my statement concerne
ing the MAnATMA’S age, the reader will perceive that the correspondent
but repeats, in other words, to a certain extent, what [ have already
gaid to be tho reply of my MasTrr (Vide page 62, Vol. V. Theosophist,
col. I, para. 1), I may, however, add that sinco “intellect moulds the
features,’” many of the comparatively young persous {if physical age be
takou into acoount) look * elderly,” such is the majesty of their appear-
ance. The question has already beeu discnssed at length in the article
¢« Maphatmas and Chelag” in the last month’s Z'heosophist, nnd in several
other writings.

The question put by the correspondent to Col. Olcott and to Mme.
Blavatsky, and the advice he offers them, are rather confused. Dat
every reader of 'the Theosophist knows full well that the Founders
collect and publish independent testimonies about the existence of the
Manaraas, not becanse they have any doubt in the matter, but because
they wish to put their case as clearly and as strongly as possible before
an enquiring public. Nothing more need be said about it, ns every.
gearchor after trufh—in whatever department—knows full well the
weight and validity of evidence, especially concerning facts which are
out of the reach, at present, of the ordinary run of maukind, although
these facts may in the process of higher evolution como more aud more
within the grasp of a more developed hmnanity.—D. K. M.

VEDANTISM AND BUDDHISM,

In the review of the Vedantasara on page 318 of Vol. IV
of the Theosophist, I find the reviewer asserting that Sanka-
racharya’s Adwaita teachiug is identical with the Bud.
dhistic exposition of Gautama Buddha, and that Sanka-
racharya “ thronghout his works kceps wiscly silent about
the esoteric doctrine taught by Gaufama Buddha.” He
further challenges the Arya to disprove his statcments. T
now beg to draw the attention of the reviewer to page 76 of
the Arye for this month, where a translation of Sanka-
racharya’s remarks against Buddhism is given, and would
like to know how ho can reconoile this with his assertions.

9th June 1884. Ax INQUIRER.

Note—-The translation in the Arya is of Bankaracharya’s Commen-
tary on the Brahma Sutras of Vyass, The Bouddhas, therefore, re.
forred to therein, could not have been the followers of Gautama
Buddha who lived only about twenty-five hundred years ago, whilo
Vyass, who mentions tho Bouddhas in his Sutras—against whom only
does SBankaracharya argue—preceded him by sevcral thousand years.-
CQonscquently the fact that Sankaracharya remains silent throughout

I—-
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his works about the esoteric doctrine taught by Gautama Buddha, re-
mains perfectly sound and unassuiled. Probably the so-called* Buddhist”
religion in the time of Vyasa, the writer of the ABrahma Sutras,
was degencrated as we find the Vedic Religion in our times, Gauwtams
was one of the reformers, aud although his followers may have becn
known by the samo name, it does not follow that the opposition to a
religion called Buddhistic necessarily means antagonism to the teach-
ings of Gautams. If that were the cuse, Gautama himself might be
called an opponent of Buddhism, for he went against its abuscs, and
thus against the degenerated system known as Buddhism before his
time. We maintain that the Arhat Doctrine of which the latest pablic
exponnder was Gantama Buddha, is identical with the Adwaitee
Philosophy, whose lutest pablic exponent was Sankaracharya. Hence
tho latter Philosopher’s silenco abont the former’s tenching. 'The
objections urged by *“ An Enquirer’” were already anticipated and answer-
ed by Mr. Subba Row in hisarticleon * Sankara’s Date and Philosophy.”
(See Vol. IV, Theosophist, page 306.)-—D. K. M.

SYMPATHY.

In the President’s review of I'rancis Galton’s * Inquiries
into Human Faculty and its Development” in the May
number of the ZLheosophist, he refers to the well establish-
ed fact that sympathies aud antipathies exist between
plants or trees and man.

It may intercst some of your readers if I give the parti-
culars of a case which occurred in my own family and under
my own observation in corroboration of the alrcady strong
evidence on this point,

On the day on which my elder sister was born, my father
was driving liome through a village where some willow trees
overhung o stream of water.

These trecs had always been favourites with him on
account of their exceedingly graceful growth. He stopped
and cut scveral small branches from them which he planted
in his garden,

Only onc of the number took root, and this, after sending
up » main stem for five or six feet divided into two branches,
eventually developing into a fine tree. This trec was always
called by my sister's name, and we children looked apon it
almost as one of the family.

When my sister reached her cighteenth year, she was
stricken with paralysls on one side only; within a few weeks
ber tree exhibited signsof decay in the corresponding limbs,
which, in a short time, withered away. :

During the period of her .illness, which lasted for about
three years, the tree faded as she faded, and within a week
or two of her death her * vegetable foster sister” had ceased
to exist.

EpyMonp W, WaDE.

Lee, May 1884,

— e

AN ASPIRANT'S PERPLEXITIES.

- TakEe the case of a person who is awakening to the sense
of living a higher life, and finding the utter hollowness of
pursiing worldly objects, such as money, position, &c.,
resolves that the remainder of his life should be devoted in
engendering those affinities which shall hercafter—in this
birth or the next—lead him to the attainment of his desire.
But suppose he has got parents, whe, like worldly men, wish
that their son should act so as to enable him iyzercufter to
acquire riches and support them in their old age, and are
quite against the notion thut he shonld live the life of an
ascetic.  The son, for fear of deeply hurting the feclings of
his parents, outwardly complies with their wishes, but
wholly neglects those studies which are to get him a living
in the world. Now what I want to know is this :—

(1.) Is not this kind of life a life of hypocrisy ?

(2.) Would he be justified in plainly breaking up with his
fumily, and in leading the life which his highest aspirations
urge him to do ?

ANT. T. S.

Note.— Weo have takon the liberty to publish the above extracts from
a private letter, as quustions of such u uature, very often urged in pri-
vato correspondence, had better be answeroedgthrough tho Lheosophist,
For obvious reasons, the writer’s namo is withheld.

Wo believe that until a mau has evolved his higher ego which can
work on a higher plano for the moral and spiritual benefit of humanity,
he must perform his duties by remaining in the world. To have o
right sense of duty, ho should of courso be continually striving to ele-
vate himself, but to attempt to live the life of an “ ascetic” at once or
to run away into the jungle, is like attempting the absurd task of begin-
ning at the nppermost step of the ladder. It has been emphatically
asscrted over aund over again in this journal that it is the inward desiro
for physical gratification or personal and, hence nccessarily, solfish ade
yantage, that must be controlled, To guard self agniust self and to be

in the world, yet not be of it—are the two primary lessons which every
beginner would do well to remember aud to realize. It should not be
forgotten that there are very advanced occultists who are carrying on
thoir professional avocatious, their higher evolution being’ due to the
self-control they have achieved, The more the temptations in the
way of the neophyte, Lhe greater are the opportunitics for-hi.m to
strengthen his Will-power. Evory unselfisk lubour carrvied on with a
determined purpose must be crowned ultimately with success. The
studént must first have confidence in self and in the Law of Absolute
Justice. If he works uunselfishly and if he has evolved his bigher ego,
the circumstances will mould themselves and put him in the sphere he
is prepared to live in. He must gradually become thoe master of his
low er solf, and naturo will accomplish the rest.—L. S.

YOGA VIDYA.

Tue word Yoga means to join, to meet, to concentrate, &e.,
one object to another, The term Vidya mcans kuowledge.
This knowledge points out the process by which one cun
concentrate his mind and put himself in direct communion
with the Apsorure One. This knowledge alone clearly shows
the corvect path to the travellers towards the destination,
if they inherently adhere to and obey the guide.

The Yoga Widya is a perfect science, given out to the
world by the Mahatmas of different ages. This science is
divided into several sub-divisions. The processes, laid down
for acquiring the knowledge, are various and different, but
the object of all of them is one—to strengthen the Will-
Power. Of all the systems Raja Yoga stands first in order.
The simple meaning and the principal object of the science
is the mental as well as the physical training.

Theosophy has given out to the world clearly, distinctly
and definitely, the constitution of man, the component parts
of man, his ultimate destiny, and so on. This knowledge
hitherto was known to wvery jew, and those few kept itin
great sccrecy. It can be safely asserted that this science
was not within the veach of ordinary mortals. The texts
and tenets of the Vedas, Upanishads, Gitas, &c., contain mas-
terly instructions to the effcct. But the real meaning of
those doctrines is so cleverly veiled as to convey double
meaning, one diametrically opposed to the other. The
ordinary readers, instead of-diving decp to the real meaning,
feel quite satisfied and contented with the exoteric meaning.
The process of learning and sequiring the Yoga Vidya should
engage the atiention of every individual. What does thig
science teach ? It tells us to strengthen and develope the
Will- Power. Every human being, therefore, should arm him-
solf with a firm and dogged resolution to learn the science
and then fight out his own battle in the best way he can.,

Theosophy has taught us that the human being is com-
posed of seven principles, They are all connected with each
other, and each has its own functions to perform. The fifth
principle is the most important one of the whole lot. The
whole success or failure entirely depends upon this prineiple—
the Manas. The Yoga Vidya teaches us how one should deve-
lope his Manas, what conrse should be adopted to strengthen
his Will-Power ; and points out the impediments and diffi-
culties, and the way to overcome them,

Tu the commencement of the journey, the traveller must
be well provided aud armed with a strong will, with-
out which, all is useless. With that will, he should entirely
devote himself to sclf-conquest and spiritual evolution, Inm
doing this, he will find the animal soul his greatest and
bitterest enemy, His first and impcrative duty would be to
defeat and subjugate the seat of all evil and vicious propen-
sitics. They aro inuumerable. Al} those should be checked
and defeated, one by one, gradually and steadily, by strong
will, so that they may never find opportunities to twn up
again and disturb the equilibvium. (Our Arya Guru
Malatma Sree Krishna has given the splendid illustration, in
the destraction of Kuli serpent). In order to realize his
object he has to watch the Kamarupa constantly and vigor-
qusly. His sole aim would be to weaken his enemy gradu-
ally, and afterwards * he must demoralize him and throw
him into disorder,” 'as said in the Elixir of Life. On the
other hand, if both these principles (4th and 5th,) are provided
with ¢ breech loaders,” the game is lost, the fall is inevitable,
and the supremacy of the 5th over the 4th is quite out of the
question. In short, the development of strong Will-Power
is quite indispensable, which should guide the lower prin-
ciples, particularly the 4th, and not be guided by them, to
dictute and not to be dictated, to command and mnot to be
commanded ; and then success is quite SURE and CERTAIN.

FrzaBap, Pagrasu Natg CHOUCKERBUTTY,
20th June, 1884.§ . F T, 8,
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Note.—Although the correspondent beging hy the definition of tho
word “ Yoga,” ho does unot show its practical application. « Yoga
Vidya' is the knowledgoe which tenches tho union, but of what with
what ? That knowledgo shows us the path whereby may bo effected the
“union” of our fifth” principle—wherein resides” our individual con-
sciousness —and the sixth with the seventh principle, which at present
only overshadow us. Oceultisin therefore not only teaches us that tho
lower four priuciples should be coutrolled, but it adds that the most im-
portant achievement is to so coutrol the lower portions of tho fifth—
wherein are gcuoratod the impulses which attraot us earthwards—
that all theso four principles together with the lower half of the fifth,
pocomo merely like a clonk (which can be pat on and off at will) covers
ing the higher portions of the fifth—merged in tho sixth and the seventh.
When this union between our highor fifth principlo—which gives us the
conscionsness T am I”—with the Spiritual Monad (the sixth nnd the
seventh prineiples) is completely effected, the individual then nttaing
Nirvana or becom.es a Mukfa —free from the chains of Maya, in which we
aro all more or less hound. Thus, not only physical and menbat, but
also moral and spiritual training form  an essential part of Yoga
Vioya :—Editor.

Achnowledgments.

Wz beg to acknowledge with thanks reccipt of a Calendar
for ascertaining any day of the week for any given time
within the present century. Itis designed by Babu Kali
Bhushan Roy, Jamalpur; and lithographed and printed by
Messrs W, Newman and Co., Calcutta.

Bovigws.

(Concluded from the last Number.)
POSTHUMOUS HUMANITY.

WE now come to a consideration of a different class of phe-
nomena, which, although rvelating like the foregoing ones to
an gction of the magnetic cther, yet differ from them in the
method of their production, being artificial processes by
which the fluidic personality (the astral body) becomes cvolv-
ed, and which ave generally known by the namne of Magic,
The words“ Magic” and Miracle have been misused
so often that men of scienco have been induced to strike
them both from their list, but nevertheless magicians
and medinms continue to cxist and if we strip the witch trials
of the Middle Ages of all the supevstition with which they
were connected, there will still be a suflicient amount of
facts loft, which woe cannot deny. We may flatter ourselves
that we are possessed of a superior intelligence than that of
our forefathers ; but the age of Shakespeare included men that
were not all’ fools. Lawyers then as now were intelligent,
circumspect and shrewd, aud our mothods. of administering
law have been derived from them. They had the same love
for truth, were very minute in their researches, and used almost
the samo language. Criminals were not convicted unless their,
crimes were confessed or their culpability proved, and al-
though the ends of justice were often thwarted by superstition
and bigotry, still many convictions were based on irrefatable

proofs.

Why then has witcheraft disappeared from our midst?
1t is because the conditions for its development arc not so
favourable now as during thc Middle Ages. At that time
socicty wasin a state of confusion and chaos. The countries
were ruined by continual wars, famines and plagues,
and the people prayed to. the devil to obtain what
they no longer expccted to geb from the gods. A night-
mare was sitting on every one, and many looked to the per-
formances of black magic as a means to keep them from star-
vation. When peace and order weve re-established in Europe,
the labouring classes could obtain bread, aud the causes
which produced witcheraft ccased to exist. On tho otler
hand justice had over-reached her aims. One accusation gave
rige to numerous others, every one beheld in his neighbour
only a fiend and necromancér ; as the belicf in wibtcheraft in-
creased, so increased the facts; but when the torturer and the
hangian ceased their work, witcheraft was less thoiight of
and disappeared with its persecutors. At present very few
people will be found, who actnally know what witcheraft is ;
bub there are many people whose look or téuch emits a
mordl poison, or, in other words, whose nervous fluid or mag-
notism is of a'degenerate kind, and whichimay be injurious

.

4o ohildren, small animals, or sensitive persons, !

There arc occasionally some persons to be found, who
have the power to send out their * doubles” to perform
mischief. Mirville gives the details of a case, wlhere the
invisible double of a shepherd by the name of Tourct was
wounded and asked for pardon, promising to come the next
day to confess. The next «day Touret came with a severe
wound in his face, which his phantom had received the previ-
ous day, and asked to be forgiven. The fact is also well known
that a nobleman by the namé of M, Mompessou, being much
annoyed by the noise which a begging vagabond made
with his drum, took that drum away from him, and finding
that the vagabond had a false passport, he turned him over
to justice. The beggar, however, escaped ; but for several
years the house of Mr. Mompesson was disturbed nightly
by great noises, which made it impossib'e for any one to
slecp. Well might Mr. Mompesson with pistol in hand
examine the lLiouse. The noise ceased as soon as
he entered one room, onlyto begin furiously in another.
Sometimes there was an interval of rest for a few weeks
or even for a few months. The vagabond in the meantime
had been several times arrested and put into prison for
small thefts, and not only did he finally confess that he was
the anthor of these disturbances ; but it was also found that
the period of rest corresponded to the periods of his irapri-
sonments, The fact of the vagabond being powerless to act
during his iinprisonment may seem strange; but it becomes
quite plain, if we consider’ that the beggar, being an igno-
raut person, was probably not acquainted with the laws by
which he aected, and being in a depressed mental condition
on account of his imprisonment, imagived himself powerless
to act and therefore did not exert his power. The vagabond
was afterwards exccuted, and from that moment all the
trouble in Mr, Mompesson’s house ceased.

The witeh trials proved that many females attended the
“ witch-sabbath, ” by which nocturnal expeditions of the
fluidic body are nnderstood. These females said that they
did mot mako such nocturnal visits in their imagination, but
with their real bodies, and their fluidic or astral bodies were
at such times real to them. To convince such females that
they did not speak the truth, they were often allowed their
liberty, because they could not goto the ““ witch-sabbath”
while they were in prison, and the judges then caused them
to be watched, either with or without their consent.  Those
females were seen to rub their bodies with the ““ witch-oint-
ment” and then fall into a decp sleep; which resembled the
maguetic sleep of mesmerised persons. They were insen-
sible to pain and their limbs were of a cadaverous stiffness,
When they awoke, they said they had been to the * witch-
sabbath.” In vain did the attendants prove to them that
they had not left the room for a single instant; they ingisted
that they had been at certain places, told of certain events
that had occurred at such places, asked the judges to go and
sce, and many times what they said was foand to be true
after investigation was made.

The * witch-ointments,” which those females used, have
been examined and found to consist of the juices of narcotic
plants, such as hemlock, henbaue, nightshade and mandrake,
mixed with grease or honey ; sometimes opium and aconite
wore mixed up with it. On one occasion the executioner
took a pot of such ointment from a *“ witch;” his wife having
neuralgia, he rubbed it on ber body and she fell into a deep
slecp, lasting thirty-six hours. The usc of the * witch-oint-
ment” sometimes produced only simple hallucinations like the
Hashish of the Orientals. Such persons would believe them-
selves.to be going to the houses of the rich, to feast at their
tables, and thcy would afterwards wake up as hungry as
thcy were before they went to sleep ; but sometimes the
magnetic body would leave the physical body, the witch
would enter certain houses and perform mischievous acts,
and if the persons, to whom such mischief was dowve, used
violence and struck at the phantom with a weapon, the
witch would often be found with a terrible wound, the cause
of which she would not or could not explain,

“ The ¢ witch-ointment” was not the only means to send
out the magnétic body ; there were also narcotic beverages
in use to produce the same effect; and all bad the same
object in view, which is a deadening of the outer life and a
transference of the vital forces to the inner body. DBesides
these thers were and still are various ceremonies in use
Amorgst the different nations,such asinhaling of various gases
or vapors, music, danges, noises, or various religious cere-
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monies, but all serving the same purpose, which is to dis-
cugage either the entire magnetic body, or a great amount
of nervous fluid, which may travel loug distances and either
impress the brain of a sensitive or carry impressions receiv-
ed in a kind of telegraphic manner back to the brain from
which they emanated.

There is another class of phenomena as horrible as they
are cxtraordinary, but, nevertheless, proved beyond doubt,
which include the phenomena of the Incubus, Succubus and
Vampire.

In a village in Sommerset (England) there lived about
fifty years ago an old woman, who was generally believed
to be s witch. She was emaciated and wrinkled, bent from
age, and had to walk with crutches. Her voice sounded
rough, mysterious and hypocritical, and her penctrating eyes
seemed to emit a light, which sent terror to the hearts of
the beholders, A youug man of tweuty-two years, strong
and of sound health, who lived in the same village, found
himself suddenly tormented by an hinpure spivit, 1o such an
extent, that his health suffered seriously, and at the end of
three months he became pale, weak and exhausted, and
in danger of death. Heas well as his parents knew what
was the cause of this evil, and they resolved to catch the
witch. So one night the female spirit came and glided
upon his bed, when he grabbed her with both hands by her
hair, calling iu a loud voice for his mother who was in the
next room, to bring a light. A terrible struggle ensued
between the boy and the “spirit;” but when the light
approached, she tore herself with a terrible effort from his
grasp and disappeared like a stroke of lightning. The
young man was found by lis mother almost exhausted, and
with both of his hands full of hair. When he threw those
hairs on the floor, they too disappeared. What may appcear
singular is-that the female spirit during that struczgle
showed no signs of being a decrepit old woman, but her
breath, actions and form proved her to be a young girl.
This fact however, can be explained by the well based theory
that the magnetic body does not necessarily take all the
infirmities of the physical body, but can even appear in
different forms. The spivitualists believe all Incubi and
Succubi to he the * spirits of the departed”; but a
posthumous being, having no source of vitality from which
to draw strength, cannot well Le supposed to be able to per-
form an act which requires an excess of vitality. A shadow
is- the -antithesis of a satire, and we must look to the acts
of the living for an explanation of such enigmas.

Goerés cites several such facts, and we find them very
often amongst nmuns who are shut up in convents, and
amongst hysterical females as a result of a morbid imagina-
tion. Madelene dela Crux, Superior of a conventat Cordova,
confessed that for thirty years she had intercourse with an
Incubus, who came to see her every night in the form of a
Moor. The Mooyrs were at; that time quoted as the types of
chivalry. A nun of the Order of Saint Francis acknowledged
to have submitted for eighteen years to an Incubus who came
to her under the form of a charming young man.

. But, we have other and similar occurrences which are not
‘hidden behind the walls of a convent, but happen in day
time, in public, and are subject to investigation. Not unfre-
queutly a lady sitting in a * spirit-circle” is secn to give a
start or a sercam -and to rjse abruptly from her chair. If

ou ask her about the cause of her alarm, she will probably
tell yon that a *“spirit” hand had touched her knees, and

ou will easily perceive that she only told you half the truth.*
The Dutch Major Révious says, giving an account of a
‘¢ gpirit-seance :"~—The ladies were all indecently touched....

On another occasion, when only men were present, female
“gpirits” came... What followed cannot be described in this
review. ‘

We Delieve that the animal magnetism is the cause of
these phenomena and furnishes the condition nnder which
they occur, and that the Satires and T.amies which appear
in those ‘‘spirit” circles come from the ‘ doubles” of the
“medinms,” or the sitters themselves. They are their own
fluidic personalities which change their sex according to
certain tendencics inherent in the human phantom.

A young lady who was passionately fond of spirit-circles
felt o great muscular strength growing in her, which enabled
- her to perform nnusual athletic feats. One night, soon after

- % Wo remind the roaders of & well-known case that happencd not
Jong ago in Loudon, and also of the “spirit-wives’ and **spirj}-bus-

.. bandg” of certgin New-Fpglud “ medinms,”—Trans,

such a peculiar exaltation, she saw before her bed a good
looking man, well dressed and of deathly palor. He over-
powered her, and for three years he came every evening and
remained with her all night. She finally became delivered
from that horrible sevvitude, the actual reality of which she
never hesitated to affirm to her friends, A case is known of
a mesneriser who had to give up his business, because as
soon us he made passes over any woman, she would start up
and complain of the indecent caresses of a satire. The appa-
rition of “a man in red” is not unfrequently scen. He ap-
peared twice to Swedenborg; notas a satire, but as a coun-
sellor,  If he comes to a woman, he generally appears as an
Incubus. A woman was very foud of dancing; but one
day as she was dancing alone in her room the “ man in red”
suddenly appeared and danced with her. She fuinted and
since that time visited no more balls. Sometimes duriog

-ecstacy the “ man in red” takes the form of an angel resplend-

ent with beanty. This happens often to girls after the ** com-
muuion,” when they expect to be united with their “divine
husbands.” He is very pleasing and persuasive and usually
ends by overcoming the doubts of the “bride.” After that
she will go aud tell her coufessor, who will probably inform
her that 1ustead of seeing an angel of light she has been
visited by the devil. In Oriental countrics such cases aro
well known and the discase sometimnes becomes epidemic, At
Shanghai whole streets might be shown, where such prac-
tices are carried on in every house. Afterabout five years of
debauchery the vietims usually fall into marasmus and die.
In China it is called “the devil's disease;” the demon appears
cither as iucubus or suceubus according to the sex of the
victim, and if they have once gained control over a person,
resistance becomes impossible, they will have to submit to it
until death. They know of only oue remedy, which is to be-
come baptized. The missionarics know that very well and
have a good reason to say that the devil is their greatest con-
verter. This, however, is iu no way surprising to students of
physiology. The candidate for baptism uundergoes o great
mental change ; he is filled with cnthusiasm ; and with o new
faith, his higher aspirations overcome his brutish passions
and modify the quality of his nervous fluid; and the mission-
ary, ignorant alike of physiology, psychology and mesmer-
ism, ascribes a natural fact to a supernatural victory over
the devil.

In the highest antiquity as well as in modern times we
find a beliet in persons being obsesscd by the soul of a de-

. ceased, and such cases were espeeially frequent during the

Middle Ages. Sometimes tlie * spivit” gives his name; at
other times he gives fantastic names, and often he talks in
a wild, foolish and incoherent manuer, which leaves dounbt
about his real nature. A young lady at Vallombreuse became
‘“ obsessed,” because she knew her parents guilty of a theft,
and her cure was effected by a restitution of the stolen” pro-
perty. An orphan girl became ‘“obsessed” in consequence
of bad treatment received at the hands of her foster-parents,

_and Marie de Ranfain became * obsessed” in consequence of

¢ love-potion” administered to her by her physician, Some
cases of -so-called obscssion have been curcd by a sudden
fright, others by some other mental emotion, and others by
material remedies. Such cases of obsession have been aftri-
buted by some to discases of the body, by others to the

. devil; but the physicjan and the theologian lave shown

themselves alike unable to cure them, and if one of the two
has had morc suecess than the other, it is the theologian
who exercises his will power, while the physician usually only
relies on ineffectnal remedies. So-called obsessed people ge-
nerally exhibit great muscular strength, so that often several
strong men are required to restrain a weak woman from
doing violence to herself or others, Sometimes they become
clairvoyant, read letters that are hidden away, speak lan-
gnages they have never learned, and are by no means polite.
T'lheir voice is often changed, they become furious if you
approach them with things which are congidered holy, and
very often their physiognomy is so changed that they appear
like different persons. In fact they exhibit all the phenome-
na of mesmerism and somnambulism. A young girl in &
convent said she wus possessed of thirty devils, and these
¢ devils’” promised that as they would one by one lcave her,
so they would extinguish one by ome the thirty candles
which, were burning in the chorch; and they acted nccqt:d-
ing to the programme. Appollonius exorcised a * spirit”
from aii obsessed person, and ordered him to give a sign of
his departure, The * spirit”’ suid he would throw down one
; : 5 :
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of tho statucs standing on the portico; and so he did.
Louis Jacolliot spenks of fakirs, who made inanimate objects
move according to their will without touching them, and he
saw one of them by a simple effort of will rendering a buck-
ol of water so heavy, that the water-drawer could not raise
it from the well.

Like clectricity and magnelism, this ncrvous force has two
opposite poles and modes of action. One is cestacy, the
other obsession. 'I'bings, to which the cestatic is attrnctcfi,
are repulsive to the obsessed and wvice versd. When in
1857 in Morzine obscssion became epidemic amongst the
young givls, they acted vielently, uttered indecent blasphe-
mies and climbed trees like squnirrels; but when the fit was
over, they did not remember what had happened, and  when
told of it, were extremely sorry. The doctors of medunn(:‘lmd
no success iu curing the diseasc and left it to the tllL‘OlOglleS.
The theologinns had some snceess, but it was not lasting.
“The Physicians, becoming j(:alous, accused the. priests of
cousing the disorder, obtained an order px:olubltmg the
interference of the priests, and the poor patients were left
to the miorbid influence -of their mutual magnetism. The
only remedy that counld have doue any permancnt gn.od, that
of taking the patients away from the centre of infection, was
never thought of, or if attempted, was not 'sufh(.:lentiy
enforced until later.  When the epidemic was at its highest,
the animals partook of the contagion, they 1’9flxsed to cat,
cows gave no more milk, ete.  Sonietimes an n'xt-cr(:lumgre of
symptoms took place between a girl and an :me‘ul. When
a girl recovercd, an animal fell sick and »ice versid, :md. this
fact alone onght to be suflicient to show that the cllscfbsg
‘could not have been caused by a ¢ departed human spirit,
but indicates an excess or a degenerated kind of nervous
or mesmeric fluid of the same kind that acted on the cows
in the mountains of Wuertemberg, and is producing tho
Its
rational mode of cure 18 to counteract the poisonous
magnetism by a healthy one, .directcd with sufﬁcien.t energy,
and the separation of the patient from the herd of infection.

There are two clenents at work in the production of such
phenomena. The first is the fluidic being (astral body)

" which every one possesses, and the second is the magnetic

ether. The existence of the first {s proved by the appearance
and the acts of the double, and on account of its existence
people that have lost a limb often fecl a pain in that limb,
and that limb i3 seen by people possessed of interior sight.
This fluidic body is passive and only becomes active under
the stimulns of the vital force. T'his force has its seat in
the nervons system. If by moral influences, diseases, émo-
tions or other causes the vital force is, so to say, infused into
that fluidic body, that body, as it were, awakes from its slum-
ber and manifests its action in different forms so as to
appear as an cntirely new personality. Sometiines its energy

- is powerful enough to brealk 1ts prison and detach itself from

the physical body and to have an appdrently indcpend(.e}}t
existence. It can under certain circumstances become visi-
ble, and is then called the “double.” As the ‘ dedouble-

-ment” is only possible in persons of an exceptional sensi-

v

" culiarity.

tiveness, the appearance of the double must be proportion-
ally rare.

.. There arc persons in whom this fluidic being, although
remaining invisible, performs independent and apparently
.voluntary actions. Such “ mediums” exhibit a strange pe-
Their fluidic personality is their slave who ig
always ready to cxecute their orders. Sometimes, however,
ho threatens to disobcy, and in such cases he becomes dan-
gerous. M. de B... visited a young woman, known as the
sibylle of the Ktna, who was living  at the foot of that

. mountain, and was so satisfed with what he saw, that he

’

e

>

remained with hier for a timoe. He would write his questions
on a paper, the * medium” would then liold that paper near
a fire, and instead of seeing, as he cxpected, the paper de-
stroyed, the answers to his questions would appear on the
same. She told him that a spirit of the Tina was at her
command and was.communicating with -hor through that
fire.  Oue day, however, M. de B... wanted to have an im-

portant guestion answered, but the sibylle told him that her -

" the shore and buried it

- found, which was

" wornan,

‘'she has put out one of my eyes.””

and as if to revenge himself, left upon her arm the marks
of a hand of five.” .
-The fluidic being can only write or act in some other way,

‘if sufliciently infused with vitality or nervous fluid, and if

from exhaustion of the system that fluid is not supplied, it
must be permitted to rest.  To extort labor from it, if in a
state of exhaustion, must cause it to suffer and to become
angry.

Let us retnin to posthamous phantoms. Their appearance
is as scarce ag that of the phantoms of the living, and is
evidently due to the same causes. For the fluidic person-
ality to become an independent and active personality, it is
not suflicient that it should be separated by death from
the physical body; but it must furthermore be infused
with a certain amonnt of vitality. At the ond of life,
when death comes slowly, there is seldom enough of vitality
left to vivify the phantom when it leaves its prison; in
cases of sudden ov violeut death however this is possible,
and in such cases the posthumous phantom -may have suffi-
cient vitality to act independently for a while.* The
posthumous phantom and the phautom of the living act in
the same manner and produce the same plenomena, and it
is often diflicult to distinguish between the two.

The poct Simonides landing on 4 coast found a corpsc on
The following night the ghost of
that dead man appeared to him and warned him not to
embark the next day.. Simonides remained on shore, while
his companions embarked, and the ship with all on board
perishied before his eyes in a storm.

In this case the phantom of the dead man may have had
a consciousness of his own, the death having been sudden,
and the vilality perhaps not yet entirely gone; but the
foretelling of the future was. probably due to the poet’s own
intuition or clairvoyance. The seeress of Prevorst saw for
several days a female phantom standing at a certain place.
The place was dug up, when the dead body of a child was
properly taken care of and the phantom

disappeared. , o . i

‘There is also a kind of astonishing phenomena, which are

-called by the name of Lycanthropy, where the fluidic body

appears in the shape of dogs, wolves or other animals. Many
such cases arc known. A miller by the name of Bigot had
the reputation of being a sorcerer. One morning very carly
his wife told him that she was going to a certain place to
wash some clothes. “ Do not go,” said he, “ you will be
frightened.” “ Why should I be frightened,” enquired the
“ Never wind,” replied he, " * you will see.” The
woman went, and while she was washing she saw an animal

- looking like a dog approaching her. She threw a club at it

and hit it in the eye, after which the animal disappeared.
At the same moment the children of Bigot wére stertled by
a cry from their father: When they rushed to his room,
and asked what was the matter, he said :'“ Oh the rascal |
From that day he remain.
ed blind of one eye. In this case the wound inflicted upon
the fluidic body of Bigot, appearing in the form of & dog,
was evidently repercussed upon the body of Bigot. Theso
lycanthrophic phantoms are gererally of a harmless cha-
racter. .

This transmutability of the fuidic body into various
forms is very rvemarkable, and can only be explained by the
dynamic power of thought. It is nothing unusual to see
“medinms” in a trance take the features of deceased per-

" sons; and even the weight of their bodics changes, as has

been proved by numerous experiments.
Wo have attempted to prove that the posthumous phantom

“and the phantom of the living are of the same nature,

. that of tho Ilindu for Shraddha.

Both seern to be led by certain instincts and habits and
modes of thought. Posthumous phantoms usually seem
to desire to have certain funeral ceremonics performed, in
the importance of which they believed during Hfc. The.
posthunious phantom of the Kuropean asks for! burial,

T,Ee posthumous Catholic
wauts  masses, read,  that of the. Chinese sacrifices to
be. petformed, etc. If a. person dies wit & great desire
to sec. some¢ of his friends, ‘his magnetic  body may go

there (if sufficiently infused with' vitality) and “appear to
them, and carry the consciotsness bf having done so back
to the dying brain. Hatred and revenge .may influence the

-{ demon required rest, and would not -come on that day.
“;:M. de B..., however, was impatient, and the sibylle finally
1., consented to try tho experiment. ~ As soon as her hand ap-
. proached the flame, she fell as if strauck down, uttering a
" horrible ery. Her demon “ had caused hér a severe burn,

" #The posthurr{o‘us_phdpﬁéniz ina:y be however infused with the vitality
of a “medium” and so to'sey be galvanized into a semblance of life,—H,
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actions of the phantom, as well as jealousy, love for material
pleasures or other things. A young man was for three
years in love with a woman, but the latter rejected his offers,
He became ill, and before he died he said he would huunt
that woman for as long a time as she had resisted him.
After his death the trouble began. Noises, laughters,
sounds like pistol shots, etc., disturbed the place. The police
tried to find the offender, but were powerless to act; the
trouble lasted for three years. Another phantom of a man
appeared to the object of his former Jove, nnd struck her
some violent blows, the marks of which could be seen.

In the reign of Frederic 1T a catholic priest had a house-
keeper. She died and the priest took another. But the presenco
of the latter was unnecessary, because all work was done as
before, roonis were swept, furniture arranged, fires kindled,
cooking done, ete., all by invisiblo hands. The king heard
of it and scnt a commission to investigate. As the oflicers
composing the commission cnteved the place a military
march was drammed. One of the officers cxcluimed : ¢ Heve
is the devil at work!” As lLe said this he received by
“an invisible hand a hit in the face, the king was informed,
and being convinced that the house was haunted, gave
orders to tear it down.

Tn 1659 in Crossen (Silesia) the clerk of an apothecary

"died. His name was Christopher Monig. A few days

after his deatli his phantom was secn in the shop. Every

ono saw and rccognised Monig. He handled bottles, ex-
amined and tasted drugs, weighed out mediciues, filled pre-
scriptions, took the money and put it into the drawer. No one
dared speak to him, and he spoke to no one. One day he
‘took a cloak, opened the door and went out. He passed
through the strects without looking at any one he met, went
to the houscs of some of his acquaintances, looked at them
without speaking and ‘left, Ile met a servant girl in the
cemetery,and said to her:  “ Go home and dig in the lower
chamber, and you will find a great treasure.”” The poor
girl was frightened out of her wits and fainted. He bent
down and lifted her up and his touch left a mark on her
arm, wlhicl was visible a long time, They dug at the indi-
cated place and found an 'old pot containing a fine hematito
or bloodstone, a mineral, which is said to possess occult
powers. The princess Iilizabeth Charlotte ordered the
graye to be opened, and the body was found in an advanced
state of putrefaction. The articles belonging to Monig were
burned and the visitation ceascd. -
Often these phantoms disappear if tho expiatory ceremo-
nies in which they believed during life are performed.

that iy done to appease them, until they finally, so to'say, die
of fatigue.* Those phantomg always exhibit little intelli-
gence and no knowledge of their future; thcy only talk

about that which seems to pre-occupy them, and take no in. -

. terest in other things. They. will tell sometimes all about
their previous life and the circumstances under which they
died, but the most important questions about the futore life,

At
other times they persist in coming in spite of everything -

" etc., they leave nnanswered; and do not even seem to under- .
stand them. Their answers make a sad impression, and the .

phantom appears like one 'who is suddenly transplanted
" withouf arms or clothing'into an inhospitable country, and in
" an inclement climate with just enough consciousness to fee

their impotence and eternal isolation. v

" The existenco of the posthumous phantom is of compara-

tively short duration. It dccomposes under the influence of

physical, chemical and atinospheric forces; sometimes how-

cver it attempts to struggle for its existence. In such cases
such phantoins’ hecome vampires. There are many well-
known cases of vampirves, of which we select the following :
In Kisilova, a village in Slavonia, a man died, and thrce
days after his burial his phantom came to hLis son and asked
for something to eat. Tho food was given and three nights
afterwards the visit was repcated. It is not known whether
on that occasion the son refused to give the food, but he
was found dead in his bed next morning. On the same
day six more people fell sick and died. Suspicion was
aroused about six weeks after; the executioner opencd the
graves, '1 The bodies of the six victims were found in a
state of decomposition, but that of the vampire was of a fresh
and natural color, having some respiration, with open eyes ;
yet dead. Tho executioner drove g stako into the heart of
the body. Oue Peter Peogogowitz ' at Kisolova in Hungary

* An ordinary

elementary is said to exist for twonty years or
more ;-lhznsl,;:, ) : )

died. - Six wecks after that his phantom appeared and
choked several persons to death, so that in eight days nine
persons died. Oun the urgent request of the people tha
authorities opened the grave, the body was found with fresh
grown hair, beard and nails.  The dead skin ‘was in man;
parts replaced by a new one; the mouth was full of fi‘esg
blood, and when a stake was entered into the breast; a large
amount of fresh blood ‘issued from the mouth and the nosé,
The people burned the corpse. The vampire of one man wha
was deand thirty years came three times into his house i
plain day, . killed his brother, next one of his own sons; and
finally u servant. The body was found with open eyes and
a life-like look and without any signs of decomposition. *
Accounts of such cases might be ‘multiplied, and in the
North of Kuarope they are well known. Iu such cases the
fluidic person, instead of abandoning the body at the time of
death, clings to the same, and a new life begins, in which
the offices of the two are exchanged. Bufore death the physie
cal body attended to the wants of its cthereal counterpart,
but now as the corpse cannot leave the grave, the ethercal
body must sustain the physical. In consequence of this we
sce the stirugyle for existence, the brutal and egoistic ferocity
which characterises a vampire. He comes at night, chooses

“his victim and jumps at it like a tiger to suck its blood or

its nervous fluid. He prefers the blood of members of hig
own family, and if he canuot get at a man he assails a beast.
The nourishment which he absorbs is transmitted to the body
in the grave and keeps an avtificial life in that body.  The
popular instinet is in advance of the opinions of the pro-
fessors of science. It knows that the protection’ againsf

~ such horrors is the cremation of the corpso.

Note.—In thoe proceding review the action of the so-called
‘ Elementals” is not taken into considoration. Spiritual phenomenax
cannot always be cxplained by the sole action of the “magnetic’®
body, becanse in the ordinary posthumous visitor (unless he is a
““dovil”), Lthere is very littlo inhorent consciousness or power of action,
aud it is generally speaking as inoffeusive as the physical corpse of a
maun, unless tuken pessession of by an * Elementul” (a semi inteljigent
force of nature.) ‘To speak of the destiny of the higher principles of
wan was evidently not the intention of the nuthor of this essay.—H.

THE ORIGIN AND DEVELOPMENT OF THE ;
ALPHABET. :

Tue above is the title of a very thoughtful work, in 2 vo-
lumes, written by Isaac Tailor, and published by Kegan Paul
and Co., London. The styleis quite attractive to the ordinary
veader ;" while the illustrations and specimens of ancient
alplabets of different nations, are admirably printed and
arranged in comparative statements, which are easily com-
prohended at a glance. : o

Taking hold of the evolution theory, he says that the
graphic art  was not a result of arbjtrary invention either of
man or of God. It took its birth by a long and natural pro-
ccss from the picture-writing or Hieroglyphics, which the
primitive man cmployed in recording or communicating his
ideas. When man learned to speak, he felt the necessity
of conveying his thought by other means thau voice; and
as he had, at the outsct of his career, no kunowledge of
alphabets and syllabic combinations to form words and sen-
tences, tlie most feasible process, that presenied before his
inexperienced sight, was the employment of rude picto~
graphs, whicl, in conrse of time, grew into conventionalism
in shape and sound, and began to mean other than what w
originally intended. :

Henece ideograms degenerated into phonograms, which, ix
their turn, developed into (1) verbal signs which stand for
ontire words, as in the case of the Chinese language, (2)
syllabic signs, which compose words, and (3) alphabetic signs,
which represent clementary sounds, into which the syllablo
can be resolved. The ideograms themselves are of two
kinds, (1) pictures or actual represcentations of objects, and
(2) pictorind symbols, which are used to suggest abstract ideas,
the abstract gencrally developing into the concrete. It will thua
be seen that the graphic art passes five successive stages, befora
it is perfected into the alphabetic writing. Here we musé
remark that the author has not taken cognizance of ges-
tares, elicfly of hand, which must have formed a‘factor in
tho development of letter as also of specch : the Semitic Yop
and Kapug, the former being a letter symbolical of & palm,
and ‘the other, of fingers and thumb with tho wrist turned
to the left, on to the point. ' i

o
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. The anthor classifies the primitive systems of pictorial
syriting into five, each of which grew independently and
,branched off into many phonetic developments in the shape
of letters and alphabets. They are (1) Egyptian Hierogly-
.hhics, (2) Assyrian cuneiform writing, (3) Chinese idcograms,
(4) Mexican ideograms, and (5) Hittite Hierogiyphics, of
Carcheniish, Asia Minor, Liycia, &e.  Besides these five, the
“gomi-savage tribes, such as the North American Indians, the
Picts, the Lnplanders, and the BEskimos possess ideograms
of their own. This classification embraces all alphabetic
gystems, that are known and discovered; but it cannot be
said to be exhaustive and to include all possible kinds of
primitive ideograms, that are not yet known or otherwise
Jost. It would have been better, had the author attempted
4o find out the geographical ceutres of alphabetic origin,
,"keeping an eye at the same time to all kinds of national
_development thronghout the ancient world. Archexology
and geology would have given all necessary aid.

That the author’s classification is extremely faulty and un-
systematic, is apparent, when we come to examine the
-genenlogy of languages he has given. Though the book

. professes to treat alphabets of the whole world, mostly those
. ancient, it dees not suflicieutly deal with the Chinese, Assy-
.risn and other letters; while within the compass of the
Semetic group, the author has pushed in all the epigraphic
.‘materials of old. The Egyptian Iieroglyphic writing gave
“birth to two grand aystems of characters, (1) the Sonth Semitic
and (2) the Pheenician. From the former the Joktunite was
produced ; thence came Omanite of Yemen, which, in'its
tarn, is said to have given birth to old Indian, the Pali of
Asoka, whence the moderu alphabets of Hindustan and Fur-
_ther India aro derived. TFrom the Pheenician came into being
"the Greek, Latin and the modern nlphabets of Bnrope on the
one hand, and Hebrew, Pchlevi, Zend, DBactrian, Arabian,
and Persian on the other. Aud this genealogy the author
tries to establish with many a far-fetched and laboured ar-
gument throughout the two volumes
~ We need not enter into details, in order to combat the au-
thor’s theory. Our business is at present with the Indo-Bactri-
an and old Pali characters of Asoka; the former he dérives
from the Pehlevi, whicli is cursive, slanting, and written from
right to left. The Kapur-di-giri inscription aud the old
coins of Cabul and Punjab ave written in this script, which
flsurishod from about 250 B. C. to 100 A. D. when it died
_out of the laud. The introduction of this script is ascribed
o the Persians, who are said to have invaded India from the
. North-West in about 600 B. C.; why, we might with equal
_reason attribute this introduction to Semiramis, the Assy-
. rian gueen, or the Greek Mythic Bacchus, who is also said to
have come here. By this assumption of ours, we gain a
rospectable period of age which might reasonably explain
" the change, addition and alteration of lettels in their transi-
‘tion, and final adoption from oue country to the other.

Mr. Tailor derives. the Indo-Bactrian characters, consisting

‘of 45 letters, from the Aramean alphabet of the Semetic

" group, which had only 22, the increase being due to an ela-
. borate system of differentiation, effected by the early San-
_Berit grammarians, which, if it ‘is a fact, congiderably damhges
his evolution theory.

In the same way, the old Pali of Asoka’d Inscription is
said to have been transplanted into India from Southern
Arabia, where the alphabet then in use was Joktanite. The
guthor says that Indo-Bactrian and the Asoka (old Pali)
must hiave been doveloped out of two earlier alphabets, in-

. troduced at different times, about the 9th and 7th century

"B. C., rcspectively, from the north-west and south-west;

. both of them possessed insufficient namber of characters
for the necessities of the Indian speech. Here he admits

. that the Indian speech, that 'is to say, language, was
formed into a system, while denying its basis of phonetic

" elements, as represented by characters,—an absurdity on the
very faco of it.

., Besides, the arguments, the author uses, hold good with .

. .. greater force, if we invert his theory, that is, if we affirm

¢ that from the old Indian, the alphabet of Scuthern Arabia -

and Ethiopia was derived, for these important reasons:

" (1) There are no Sabean inscriptions of anteriot date to those

. of Asoka. (2) The Sabean character is written both from
...Jeft to right, as also from right to left, which shows it to be
.. the result of two foreign influences, présumably Semetic

proper on one hand and Indian on the other.’ (3) Indian

civilization was of far greater age than that'of' Arabis Felix

which had almost nothing. (4) When Ram of Aujodhya in-
vaded Liunka (Ceylon ?), the southern nou-Aryans possessed
arts in an eminent degree, which they must have carried,
when they migrated to the valley of the Nile after their great
defeat by the hero of Kamayan. (5) If the origin of alpha-
betic centres be in ligypt and Assyria, two contiguous coun-
tries, and another in China on the other end of Asia, why
not find out a fourth in the valley of the Ganges, the cradle
of a great eivilization ? (6) The Arabians have a tradition

‘that they learnt their numerals from the Indians, which

fact i3 confirmed by the similarity of figures; if the Indians
are credited to have evolved these fizures, now adopted
thronghout the civilized world, is it possible that they—
the originators-—did not poesess collateral letters P (7) And
if it is true that the language, religion and general civili-
zation of tho ancient Grecks, Persians, Pheenivians, é&c.,
had their birth in India, it does not stand to reason that the
Aryans borrowed the art of writing from an unimportant
tribe, the most unknown and uncivilized at a time, when
the world was younger. .

Arguments ngainst the author’s theory might be multi-
plied, the more we thiuk upon the subject. In short, the
only conclusion that gains strength, is that the Indian
alphabets must have originated out of a primitive indige-
nous pictography, as already suggested by Lassen, Thomas,
Cunningham, and Dawson. The last of these duthorities
says that * the peculiarities of the Indiau alphabets demon-
strate its independence of all foreign origin,” and that “ it
may be confidently urged that all probabilities and inferences
are in favor of an independent invention.”

The author’s assertion that there were only two kinds of
alphabets, the Indo-Bactrian and-old Pali of Asoka, in
ancient India, is also open to qnestion; for not only there
are records in old Sanscrit and Pali books of the existence
of the different systems of thé epigraphic art, but many
inscriptions still remain, the anknown characters of whicl
have not yet been deciphered.

- Mr. Tailor admires the old Pali in no measured terms.
 The elaborate and beautiful alphabet employed in these
records (Asoka’s inscriptions) is-unrivalled among the alpha-
bets of the world for its scientific excellence, Bold, simple,
grand, complete, the characters are easy to remember, facile
to read, and dificult to mistake, representing witl absolute
precision the graduated niceties of sounds, which the phone-
tic ahalysis of Sanscrit grammarians had discovered in that
marvellous idion. None of the artificial alphabets, which
have been proposed by modern phunologists, excel it in deli-
cacy, ingenuity, exactitude and comprehensiveness.” These
are facts not in unison with his theory. )

‘With all the above-mentioned and many other defects,
Mr. Tailor's work is a valuable contribution to a -section of a
yet not much known subject ; and it will, let us hope, infuse
a spirit of research into 'the minds of many a stholar

“who, with united effort, might arrive at the fountain-head

of truth.

And for such a grand object, the Theosophical Society
affords ample opportunities ; for we have men and miaterials
in the background, that will aid us .in the solution of not

“only’ this alphabetic but many other problems, connceted

with the evolution of human species. And may that day
draw near, when we, how degenerate sons of India, blind-fold-
ed in ignorance, might no longer grope on in darkness, but
with the proper keys speed on in broad daylight towards.the
goal, under the unerring guidance of our most revered
Mahatmas, in the same way, as the mariner, compass in hand,

‘steers his course in consultation with his Polar Star.

, P. C. Mukersr, F. T, 8.
Luckxow, } . .
7th May 1884.

| MONA SINGH*
Tuig little pamphlet affordy good reading - to an en-

.quirer ‘of what’theOSO£hy is. ‘the authorhas succeeded

in showing that'true Christianity, true Hinduism; true
Buddhism, true Zoroastrigdism; in short -all true reli
gions, worthy the name, rést upon ‘the same foundation,
or, in other words, thors is but one true 'religion: urider.
neath the®varions maskd of external theologies. “The

* A sketch by D, M. 8.—Published by Messra.  Thacker, Spik and
Conpany, Calcutta { (1884.) Price Re. 1-1 (including Indian-Postage)
Apply to the Manager, Theosophist, Adyar (Madras).
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following extract may be useful for those who say that
theosophy, being atheistic or pantheistic, is anti-christian
and irreligious, In as much as it does not recognise the
existenco of a personal God :—

...... the prominent (Buddhist) doetrine *within yourselves
deliverance must be found’ was in many respects similar to the
Christian idea of * working out your own salvation,’ and that the
substitution of a Pervading Principle for a Personal God was not
atheism,

As an answer to those who say that the * universal
Brotherhood of Humanity” of the Theosophical Sociey
i3 defective because it does not recognise the Father-
hood of a personal God, the author quotes various
extracts from Theosophical publications, showing the
untenableness and the absurdity of such an illogical
objection. '

Those dogmatic theologians, who wallow in the mire
of externalism and insist upon the irreconcilability of
world’s faiths, without enquiring deep into the philoso-
phy upon which they rest, will find ample food for
thought in the little pamphlet under notice. The secret
of the success of the foundation of an intellectual
brotherhood of humanity lies in making people perceive
and comprehend this grand truth and not in a mere
appeal to their sentimentality which is a mere flash of
the moment. The author therefore rightly observes
that ““ all religious reform to succeed now must be in-
tellectual and based on the widest and not the stupidest
common sense.” And further :—

Obscure and tortuous, as the study of arcane science is, yet
I am convinced that its development will prove ultimately be-
neficial to our fellow creatures, and that, by belonging to a
society, which encourages it, we are joining our forces toa
noble army of philanthropists, fighting not only for immediate
advantages, but that oursincere and hnmble cfforts may form
part of that great whole which will continue to effect the spiritual
regenerntion of mun and his emancipation from an all absorbing
materialism,

As the author has well said in his preface, the Theoso-
phic movement * has, from time to time, been maligned
by an irreverent press”’ (and, we may add, under the
inspiration of dogmatic Theologians and selfish persons,
whose material interests were threatened by the exten-
give operation of the BSociety)—and therefore every
attempt made to elucidate truth and thus disarm the un-
healthy opposition, is a great help to the cause, the pro-
moters of the Institution have so nobly espoused. This
pamphlet should not only be in every Theosophic Library,
but should Dbe circulated as extensively as possible.
Our other Fellows of the Bociety and Branches should
moreover try to bring out from time to timne such works
in behalf of the movement whose operations and bene-
ficent influence they have pledged themselves to pro-
mote. For the additional support added by the author
by his work under notice to the structure under con-
struction, the thanks of every well-wisher of the cause
are due to D. M. 8., initials well-known to many
Fellows of our Society.

THE ART OF BEING HAPPY.*

THis small treatise is compiled from the writings of Bishop
Butler, Dr. Chalmers, Abercrombie, Paley, Combe, Bain,
Rev. Hall Daper, &c. &c. Happiness is described to bo
“a feeling...avising from an action on the part of an intelli-
gent ageut, in harmonious unison with the faculties of tho
mind and body,” Man is said to betriune : physical, organic
and moral. Therefore, in order to attain happiness, the laws
pertaining to all these three departments must be thoroughly
studied and scrupulonsly obeyed. The application of these
laws is declared to be both individual and universal and
their action is ¢mmutable. Considerable space is devoted to
show that these three act independently of each other.
However moral o man may be, he cannot transgress the
physical and organic laws with impunity. The excuse of
ignorance cannot be pleaded to avoird the consequences of
any of the laws which prodoce their effects on the same

*Compiled by Ifari Narayan Somnay, Translator to Ilis ighness the
Gaikwad of Baroda, Frinted at tle Indian Printing Press, Bombay,

planes on which their causes are set in motion, namely, the
transgression of a physical law is met by physical punishment,
that of an organic law by organic saffering, and that of a
moral law by the absence of mental pleasure which gives
rise to trne happiness. Turther on, the immutability of the
laws of Nature is thus explained ;:—

Every object and being in nature has recoived a definite constitu-
tion, and also specific powers of acting on other objects and beings.
The action of each force in the same circumstances is so regular, that
we describo the force as operating under laws imposed on it by God,
but these words indicate merely our perception of the regularity of
the action. It is impossible for man to alter or break a natural law,
in this sense of the phrase; for the action of the forces and the
effects they produce are placed beyond his control. Bat the observa-
tion of the action of forces leads man to draw rules from it for the
regulation of his conduct, and these rules are also called ‘ natural laws,”
because it is through nature that Qod reveals and prescribes them to
the human mind,

Man is gaid to possess physical and organic faculties in
common with animals; but differs from the latter in the
additional possession of moral faculties. His intellect is the
fulerum and, from the way in which the author makes usa
of that word, he seems to imply thereby what the occultist
calls his fifth principle or the human (physical) ego or con-
sciousness. The book under notice says that when thia
iutellect is mnder the sway of lower desires, then the man
resembles an animal, and if he gives free scope to them ha
misges troe happiness. On the other hand if his intellect is
guided by Ligh moral sentiments, he does what is right and
thercby makes himself happy. The aunthor therefore recom-
mends that man should study all these laws of Nature, their
rolations to one another and to himself and also the influence
which his faculties can exercise upon external objects and
vice versd. tc sliould not only obtain a theorctical knowledge
of these subjects, but try to apply it to practical life. The
attitude of thcologians and that of the so-called men of
science i3 coudemned, for they try to widen the breach be-
tween religion and science, while the endeavour should be to
make religion practical and scientific, and science rcligions
and covering not only the physical but the other sides of
Nature. The treatise, however, bristles with too many in.
dications of the human tcodency to anthropomorphise and
personify the eternal, infinite, immutable, Absolute Reality.
The author has confined himself mostly to the writings of
Clristian divines and Western psychologists, who can hardly
be expected to completely get rid of their theological pre-
judices, and henco the reader searches in vain for that
Ligh philosophy and abstruse metaphysics which he has to
laboriously study in order to comprehend the transcen-
dentalism of Sankaracharya’s exposition of the Adwaita
Philosophy and of Buddha's teachings of the Arhat Doctrine.
Moreover, the author does not show that the effect pro-
duced on any of the three planes he mentions, musk
reach the other planes too, the extent of their opera-
tion depending upon all the other circumstances. It is-
an admitied scientific fact that a physical injury produces
mental suffering and vice versd. However, the work seems
to be meant for a public unaccustomed to any deep philoso-
phical or metaphysical thought, and to supply the waut of a
guide for every day affairs in the world to be condacted in
such a manner as would yield happiness in this as also in a
future state of existence. Wor such, we would recom-
mend this small treatise. We, of course, leave out of
consideration here various points which might be disputed by
an occaltist, as those would call for a discussion which would
be out of place in a review mcant for a magazine article.
We couclude this review with a recommendation that those
who do not carc to go decply into philosophy or metaphysics,
but yet want some practical suggestions for every day life,
will find the work under notice very useful. Even thosa
who may wish to prosecute their studies further, will fiud
in it & basis npon which to procecd.

TIE PANCHADASI*

We have to acknowledge, with thanks, receipt of No, 1 of
tho series, being published in monthly parts. The notice,
Lowever, does not state the period within which the work is
intended to be completed. The first number consists 012 t pages.
The work proposes to discuss ‘“ fully and eluborately’” what-

%A Hand-bookof Hindu Panthicism translated with copious annotations
by Nandalal Dhole, L. M. 8.—Publisher, Babu Heeralal Dhole, 12,
Musjid Bari Street, Calcutta. Annnal subscription Ls. 8 foy In
Ra. 7 fox Ceylon; for Europe, Africa and U, §. America, 14 S,
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ever the Aryan Philosophy says * concerning the Atmd
(Sonl) and Parabrahma (Absolute)” with  critical notices of
the other coutending systems.” If we may judge from the
coutents of the number under notice, the anthors evidently
are for the Adwaita doctrine of Srimat Sankaracharya.
The argnments against the opponents of that system are
andoubtedly strong; but they are mot put forth with that
cleariiess which would carry conviction to the mind of a
dogmatic theologian. However, those superficial readers,
who often venture to assert that Sankaracharya admitted
the existence of a Personal God being at the same time
anfinite, will find a refutation in the Panchadasi. On page §
occurs the following :—

The reflection of intelligence in Maya after having subdued'it, is
called the oniniscient, Iswara (tho Lord).

This passage, together with several othervs, shows that
Tswara 1s not the infinite, eternal existence itsclf, but rather
the reflection of the latter in Maya. Hence Iswara is finite
and corresponds to the Avalokiteswara of the DBuddhist
Philosophiers, while Parabrahma of the Vedantins (and
Adi Buddha of the Arhats) is eternal, infinite and 7m-
personal.  Iswara is still tinged with Maya, while Para-
brahma, the Absolute, is freo from it. There are, however,
a fow points in which we cannot agree with the authors
of the work under notice. The aunthors seem to hold
the theory that the Afma is our real “sell” entangled in
the five Koshas. When the latter aro destroyed, Atma is
entirely free and cnjoys felicity. The Adwaita doctrine,
however, teaches otherwise. Itsays that dima isalready free
in fact, for it is not imprisoned in any of the Ifoshas. In the
Kosha, called the Manomaya, is centred Akankaram, which
gives the conseiousness “ I am 1.” The Atma only overshadows
the individual. (It is merely a Sakshi.) The consciousness
1n the Ahankaram is of a dual kind, the lower portion drag-
ging the individual downwards towards the lower Koshas,
while the higher portion dragging it upwards to the Atma.

When the individual succeeds in cutting off the threads
which bind him to the lower Koshas, then only does ho suc-
ceed in identifying himself with his Atma and thus become an
Iswara, or attning Nirvana, or Mukti, 7. e., freedom from all
that which canses reincarnation and suffering, Of courso the
Parg Nirvanic condition is something still indeseribably higher,
but that reed not be discussed now. As tho future numbers
of the serics may give full explanations, it is needless to
refer to other points here,

On the whole, the publication of the book wunder review is

likely to do good, and we would recommend it to all who
way be interested in a study of the Aryan Philosophy.

TIIE PEOPLE'S MAGAZINE.*

Ir it may be permissible to judge of the future of the
newly started monthly Journal, the People’s Magazine, from
its first Number, it may safcly be asserted that it must prove
a great power and an important factor for the good of the
coantry. It is outside the legitimate province of the Theoso-
phist to discuss politics in its pages; but it may be stated
with gratification that tho method the conductors of the
People’s Magazine scem to adopt is a thoroughly Theosophical
one, namely, that of conciliation. They do not attack or
abuso those who may disagree with them : but use a langnago
of persuasive argument to put forth what they conceive
to be the right view. Many a writer forgets or is ignorant of
the fact that thought; being dynamic, has the tendency to
repeat itself and to act and react. Should we therefore try to
retort an abuse in a hostile spirit, we only create a usecless
havoe in the occult forces acting on the intellectnal plane
and thug do harm both to ourselves and to the cause we
advocate. While, on the other hand, if we use a concilin-
tory, though powerfully argumentative and logical tore, in
a friendly epirili—a pure desive to bc guided by the Law of
Absolute justice as far asit can be comprehended—we not
only tliereby appeal to the good sense of onr opponents who
arc thus disaimed of their sting of hostility, but we more-
over so arrange the occult forces on the intellectnal plane
.a8.'to produce beneficial results physically. This is the
secret of true power wlich is the necessary concomitant of
true knowledge, for the work on an intellectual plane is a$
superior to that on a physical plane as that om a spiritual

- *Edited by P. Anunda Charlu. Annnal Subscription, rapees three,
including postage. (For England, 8 shillings.) Apply to the Manager,
Nationnl Pross, 100 Mount Road, Madras,

plane issuperior to tho one on an intellectual plane. The
article of special interest to Theosophists is that on the
Theosophic Movement. The writer charges Col. Olcott
with being too severe in his eriticisms npon the gradnates.
A reference to his address to the graduates delivercd in
Madras about two years ago will show that he exhorts them
to their duty by reminding them of the fact that, as educat-
ed gentlemen, they are the natural leaderd of the ignorant
masses, and that they will be held accountable at the bar of
Indian history, should they neglect the duty imposed upon
them by their education. However, the article as a whole
fairly vepresents the various phases of the Theosophic
Movement, and, the thanks of every Fellow of our Society
are due to the author for the appreciative tone in which he
speaks of it. We cannot conclude this short notice withont
expressing the hope that the Theosophic method adopted by
the conductors of the People’s. Magazine will ever be strictly
adliered to, and that the journal will grow in power for the
good of this country and of humanity at large.

THE MARATHI THEOSOPHIST. -

AFrTER our last number was published, wé received during
the course of one week the May and Junoc issues of the above
Magnzine. We were glad to notice that tho May number
coutains a condemnation of Changadeva on tlhe same lines
as pointed out in this journal, although mot to the same
extent. The June number completes their . first volume.
1t reviews the work of the past year. They had to contend
against various difficulties which they succeeded in gradunally
overcoming. At any rate, the journal was self-supporting
during the first year of its existence, although pessimists
warned them against the venture ag they did in our case at
the commencement. The very fact that notwithstanding
the rigidity of the terms and the very limited extent to
which the Marathi language is spoken, that in spite of
these two obstacles the Marathi Zheosophist should have
paid its way doring the first year of its career—this is 4
sufficient proof of the fact that the growth of the Theoso-

hical Society is an evolntion and a neccessity of the times,
and that tho intelligent public is gradually but steadily
awakening to & sense of the divine knowledge—Theosophy—
handed down by the Rishis from one generation of the
Occult Brotherhood to another. As the publication of the
Marathi Thessophist is as much a labour of love for its
conduectors as it is for thosc of this Maguzine, our friends
will continue the journal for another year. Should the num-
ber of subscribers inerease, the eonductors purpose ingreasing
the sizeo of the journal. We would however suggest to them
the translations into it of such articles in this Magazine as
treat the subject of occultism in a scientific manner. This
would sceure to a large extent our chief end, namely to prove
that the religions Philosophy of the Rishis is highly scientific,
in the noblest significance to be attached to the words *“ Reli-
gion” and “ Science.” We wish the conductors of the Mara-
thi Theosophist every success, and hope they will continue
their labonr for the benefit of the Marathi-speaking public.

After the above was in type we received the first number
of the Sccond Volume. '

THE PHILOSOPHY OF MAN*

Tre work was published about six years ago, and from
the opinions of the press, collected together, it appears to
have been well received, as it deserves. The author, speak-
ing of “Man and his Relations,” observes, that * we
are the microcosm of all forces.” In support of his proposi-
tion, he analysos the properties and functions of man and
their relation to the forces of Naturc. The author’s study
of the past six years in Occult Philosophy must undoubtedly
bave modified some of the views expressed in the book under
notice, but he deserves praise for having s0 ably and suo-
cintly elucidated various points puzzling the minds of not a
few thinkers. Where he fails to reach the heights of the
Esoteric Doctrine, he at any rate goes much beyoud the
poiut where the modern * scientist” halts, IHis remarks
upon what is life and what is death are worth careful
stady :— o

It is beautifully and well observed by Eliphas Levi, that Death,
properly speaking, has no existence, for man necver steps onteide of

*Man considered Spiritually and Physically. By P. Davideon,

‘F. T. 8.; price, nunas fourteen (inclusive of Indian postage.) Apply

to the Manager, Theosophist, Adyar, (Madras.)
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universal life, and those whom we think dead still live in ug as weo
live in them, for he who lives for humanity does more than he who
dies for it. ) )

He shows that exoteric "Christian’ theologians in rea-
lity degrade Jesus Cbrist when talking of his having died
for hamanity. ‘I'he philosopher, on the other hand, sees in
that allegory a great truth—the redemption of the man
throngh Christ, his immovtal 4¢ma. The abovo passage also
gives the key to an nnderstanding of the meaning of the
mystery of the Trinity. In the Hindu mythology, Brakma,
Vishnu, Stva, represent the Trinity, the three universal ener-
gies of creation, Frcservation and destraction, although these
three are in reality the same power in its three different
aspects of manifestation or ruther the result from which we
take cognisance of them. Almost every religion has 1ts
trinity in unity and its unity in trinity, and the vulgar follow-
org of each “ faith’’ have grossly materialised the sublime
conception and degraded the spiritual to a physical plane,

In the second chapter, the author treats of * Disease,
its true Nature and Origin.” - His idca is that disease is the
result of the violation of the nature’s laws ; and in the tvyo
subsequent chapters he gives his views of dealing with it.
He says :—

Poisons cannot expel poisons, impurities cannot deterge impuri
tiog, neither can nature throw off a moltitude of burdens more easily
than one. Drug-doctoring locks up the cauge of tho disease within
the system and tends to induce chronic and worse diseases. Tho
canses should Lo expelled, not retained. The remedial struggle—the
disease—should be aided and directed, so that it may successfully
acoomplish its work of purification, not subdued, nor thwarted with
poisong which create new remedial efforts or drug-discase and thos
complicate and rotard the vital struggle....

Myr. Davidson is evidently a great advocate of vegetable
and herb treatment to which he devotes a special chapter.
No reader can deny that his reasoning is based on logic and a
collection of fucts and figures he quotes, as also the experi.
enco of disinterestedly hamanitarian doctors whose opinions
he cites. Tho last chapter treats of the vaccination question.
The author is decidedly hostile to the practico, and if his facts
are correct—which there is no reason to doubt-—the subject
requires a very careful examination and stady. He shows
how vaccination has failed to prevent small-pox, how greater
victims have fallen to the former, and how it has developed
other diseases in cases where mortality was not apparently
due to vaccination. In conclusion it may be suggested
that certain extracts he gives from the writings of Rosicru-
cians bear a deeper meaning than iy apparent at the sor-
face. Those philosophersused a mystical language ; and the
words, which have a donble meaning in their code, are invari-
ably put by thein in italics.

B. S..
———t
LA LINGUISTIQUE DEVOILEE,
A Rercy o Briorores, F. T. 8. (Inpia,)
By M. Luvi Bing, F. T. 8., or Pagis,

Sir,—When, in 1882, I had the honour  of presenting
“ La Linguistique Devoilee” to the French Academy in com-
petition for the Volney prize, which is offered as a reward
for philological research, I merely fulfilled a duty, withont
lLiesitation, though withont illusion. Thus the decision I
bad feared—or rather foreseen, neither surprised nor dis-
couraged e,

“ The system developed” in my ‘ book wa# rejected by
“ gxamiuing Council as being contrary to the Scientific sys-
¢ tem followed hitherto.”

Belonging to that Areopagus which condemns me, yet
you have had the kindness to speak of my work with an
esteem, by which Ifeel honoured, though it does not give me
all the satisfaction I had hoped for.

I have waited until now for the completion of your study
which you havé announced in the 7Theosopkist, and which
has not yet reached me.

I trust, however, yon will forgive me if I venture to com-
municate to you the impressions conveyed to my mind by
your admirable criticism. :

The matter is perfectly well known to you, and with an
art, which 1.cannot but admire, you have exposed the cause
wlich is, or rather which wag, called in question, since yonr
decisiou i3 propounced before that Tribunal of which you
are the judgoe. - .

Assuredly it would ill-become me to speak cvil of a judge
whose courtesy is equalled only by his authority,and I

demand your sympathy—only too flattering for me—in
appealing to you against a very scvere verdict, ' '

Yes—it is true that [ am effecting a revolution in the
philological world, and that I am breaking as completely
away from those who have preceded me in my career, ag
Galileo separated himself from the other astronomers.

Only I trust yon will allow me %o cxplain here the
motives which lead me to belicve that I may—nay, that I
must, separato myself from the present school.

Let us consider honestly where we have been bronght,
or shall be brought by this science of the Indo-Kuaropean
langnages, the only one which after all interests contemporary
civilization ?  You know well—otherwise you would mnot
have spoken of me—there is nothing certain or conclusive
in that mass of documents accumnlated in Germany, England
and especially in Irance. And must wo be condemned to
hypotheses under the pretext that the reconstitution of
roots, and that the unification of roots, must be snbmitted
to Laws, (and what Laws ?) and must we remain in ecstasy
bofore these ‘whole series of inductions which differ so much
one from another ;—before comparisons the very essential
terms of which do not in reality exist P

You fear, Sir, that my method is based npon chance, that
it is empiric and dogmatic—Well, it is not a challenge which
T am offering you, it is an act of simple Justice which I
demand.

Will you offer me as many words as you like from the
different so-called Aryan languages, and when I have point-
ed out to you their essentially Phoenician character, you will
cease to attack me on account of the article, a modifying
particle, the essence of which is absolutcly determinative
and expresses neither being nor quality,

However I accept the contest even upon this ground;
bot this example—*taken from my book and from an in-
numerable quantity of others” is not calculated greatly to
open the road for discussion, which I am calling upon yon to
gravt me, from your love of truth and jostice. However thig
may be, I thank you sincercly, and I fcel assured that you
will not delay in furnishing me with an opportunity of
absolutely justifying myself both in your eyes, and also in
those of that galaxy of learned men, to whom you have
kindly presented me.

Meanwhile, I beg the editor, as a special favouor, {o
insert in the Theosophist this first part of my defencc;
and I am convinced that I shall not be refused the means of
doeveloping personally the data of my convictions and the
numerous documents upon which they have been firmly
established.

L. Levy Bine F. T. S.

Parrs,
56 Rue de la Victoire,
28tk May 1884.

P. 8.—I have had the hononr of seeing, in Paris, Colonel
Olcott, the respected President of the Theosophical Society,
and Madame Blavatsky, the General Secretary of this useful
and brilliant Society, of which I am proud to have been ad-
mitted a member.

[y )

OUR SIXTII YEAR.

Wirn the issue of October next, will commence the
sixth volume of this Journal. Duaring the few years of
its existence the influence and the circulation of the
Theosophist have steadily increased, not only in the East,
but especially in the West. The teachings of occultism
which the Mamatuas have recently given out, and some
of which were written by themselves, during the last year,
have attracted tho attention of many of tho leading think-
ers of the West, from whom we have received appreci-
ative and encouraging letters. The sympathetic response
given by the intelligent public to these writings, promises
a rich Lharvest in the future. The success of the Theoso-
phist and of the Theosophical Society, is now an already
established fact. We regret that we are not yet able to
givo the esoteric interpretation of the Dhagavat Gite
as promised last year. We have, however, succeeded in
getting over some of the difficulties in the way, and have

every confidence of being able to begin the series nexs
year,
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Woe furthermore propose to begin a series of articles
intended to fix the connotation of many words, having
vague and uncertain meanings, such as are used in philoso-
plical, roligious and metaphysical works. A wrong
definition of a term often creates a great deal of confusion
and misundevstanding, and many times the teachings in
occult science appear contradictory, on accouut of a mis-
understanding or misinterpretation of terms. Human lan-
guage is, generally speaking, very imperfect, and especial-
ly are modern lauguages little adapted to express certain
ideas which are clearly expressed in Sanscrit :—‘ There
is no knowledge of things conveyed by means of words,
when their ideas agree not to the reality of things,”
and as the Western nations have no ideas of certain
things, well known to the Bast, it is extremely difficult
to present, in the former’s language, such ideas for which
that language has no words.

While the Theosophist is destined for the goneral
reader, the Supplement, called the Journal of the
Theosophical Soctety, will continue to contain such
matters as will bo of special interest to the members of
our Society.

r———e

In addition to existing agencies in London, Mr. Georgo
Redway, of 12, York Street, Covent Garden, is appointed
agent for the Theosophical Society’s publications.” Copies
of all works, issued by the Society or under its auspices,
will always be available in stock, at his place of business.
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UNPUBLISIIED WRITINGS OF ELIPHAS LEVI
Translated from the I'rench.
Lrerure VIIL
DPower and Iorces.

Arr power ¢émanates from Will, and influences are born
from the magnetisin of the things. The forces of nature aro
influences, hecanse they are conditional commuuications of
power with reciprocity and certainty of action.

God creates® things through the Word and animates them
through the Spirit. The word is the eternal reason of
numbers aud forms; the apirit is the magnétic and niotive
power of the grand universal agent; it is “0d,” * Ob” and
“Aur’t Od is the equilibrizing force, Ly which the
worlds attract and repuise each other. Od radiates, Ob
absorbs, Aur equilibrizes.  Od 1s light, Ob is darkness, Aur
is twilight. Odis the breath of the angels, Ob the inbala-
tion of the demons, Aur the atmosphcre of the sages. Od
illaminates tho minds of the prophets, Ob . produces the
intoxication of the Pythonesses, and somnambales become
lucid or tell falsehoods, according as to whether they have
been magnetized through Od or throngh Ob. Paracelsus
gives the name ¢ ebriecatum’ or artificial intoxication, to the
states of frenzy produced through Ob. Robert Fludd symbo-
lizes Od in the form of a luminous ‘sphere; tvith the image
of Phobus, and Ob in the form of a dark sphere with the

idol of Bacchus, The two spheres are equilibvized by -a thied .

one, the sphere of Anr, aud carries as an emblem the tetra-
grammatan of Jelioval.

The power of God distributes harmonies through propor-
tionate serics and according to the inviolable lnws of nature,
Natare reproduces forces, at the same time, when beings or
spirits gobdue or dircet the 1uflnences. Thereis no form
witliont sabstance and no substance without force. Magnot-
ism is not itsclf a snbstance; 1t is one of tlie four forces of the
primordial and universal substance,

I'he forces of nature are themselves blind, and the wonder-
ful effcets, which they produce, are cansed by their regulated
proportions and their wonderful disposition, and in these facts
becomes revealed to us thie existence of a divine power in a
manier so self-evident, that only a person who is entirely
bLlind in understanding can refuse to believe in the same.
The inlluences are born from the disposition of the forces,
the forces are co-ordinated through power; and power is tho
very esscnce of spirit, because a spirit is a word or a cause in
power. Man is the finite personification of an infinite cause,
he is o spark gifted with volition, and he can, by selecting
bis place, become himself an immense foens of light or fire.

The physical action of man is ilmmited by his organs; but
his moral action i3 nnlimited, provided that action is per-
fectly free, and therefore it resolves itsclf into light, it may
become eternal light, and if it determines into fire, it becomes
devoted to eternal fire.

But there is one thing of which the Theologians are igno-
rant : Hell is as jealous as [Ieaven and allows no mixture.
One gond action, a single well divected thonght is sufficient to
hinder damnation; just as a single sin, or one bad desire, puts
an obstacle in the way of salvation. Thoe elect of hell are
thercfore just as rare and perhaps still more uncommnion than
the elect of heaven. The possibility of their existence is
suflicient to uphold the dogma (of hell), bat in fact that

* Tho word “creatos” should not be understood as a making a some-
thing out of nothing. It inclades in its wider seuse évolution, emana-
tion and formation.—II.

+ 04, Ob, and Aurare tho same thing, but in three different states.
Tn man Lhis principal i3 cailed Od, bat in tho Macrocosm it is called
Astral Light, —1. .

which absorbs after this life the great majority of men, is
called the purgatory ®* The purgatory is not a place, it is a
condition of the souls, which desire to be trausformed by
purification.

The human soul possesses two kinds of memories; the
essential and the relative mewmory. The brain is the instru-
ment of the relative memory; it 1s liko an index or a ledger;
bat the will is independent of the brain, and the essential
ménmory cousist§ of the preponderating habitnal determina-
tion of the will. .

The inherent punishment of the souls of the wicked is their
ingrown habit of a bad volition, and the salvation of the good
is their fustinctive habit of desiring the good. The recollec.
tiong of the brain perish with the dyiiug brain, like letters
written in a book disappear with the book which is burned
to aghes; but the moral effect of the book survives, and the
soul remains impressed dnd modified by those lost recol-
lections.

The soul may then still find again traces of such recollec-
tions in the brain of the living, with whom she may be
connccted through sympathy or remorse. For this reason it
is of great importance that we should before death become
reconciled with all-and forgive all, so that we may not leave
behind us any ferments of hate or sorrow, which might form
an obstacle to our transformation and eternal rest. For that
reason it is necessary to respect the memeory of the dead, to
salute without distinction all corpses, arid not to harbour any
feelings of rcsentment for those that bave trespassed
against us; otherwise wo cxpose ourselves to obsessions, and
this it is what makes the operations of necromancy so
dangerons, He, who evokes the dead, lends them his brain ;
he identifies himself with the evoked persons, and by rites
he ought to bo made to expiate the faults or the erimes,
whose memory he revives, Judging from this stand-point,
Saul, who evoked Samuecl, ought to have been cut to pieces to-
gether with his children at Gilboa like Samuel, who had cut
to pieces tho king of tho Amalecites at Galgala. To eall up
the dead is to call up horrible misfortnnes; such at least
is afirmed to bo tho case, by all the most reliable traditions
of Oceultism.

A serious evocation of the dead (for we do not refer here
to thie expericnces with turning tahles) is asacrilege compar-
able to a violation of a corpse. To make the dead return
to carth, is to create a vampire. We might properly define
the term “ necromancy’’ as an act of pairing together & living
body and a corpse.

Man has the power over inanimate objects ; to vivify them
with his own life. He can influence through the power of
his will the instinct of animals and even the will of other
human beings, such as are weaker than himself,

By “ Geniuns” we understand the power of him, who knows
Low to rulo over things and men; the genins of magnetism
is in him who speaks aud who radiates over the andience
his enthusiasm and his conviction. The genius of medicine
is the authority of the physician, who infuses faith into the
sick and a salutary influence into his remedies. If you doubt
your physician, you destroy the power of his trecatment ; the
physician is the priest of the body, as the priest isthe phy-
sician of the soul. Good alone is a power and must always
come out victorious; but it may for a time be trammelled and,
so to say, paralyzed by the inflnence of evil. Ivil clings to
good like diseases to bealth. Flies dirty by proference gilded
frames and mirrors ; dogs like to lift up their leg near pre-
cious clothes s and sorcerers pretend that, to force the devil
to produce his stench, it is only necessary to offer him per-
fumes and to give him pearls.

# Kama Loka,—H,
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Great men have often great vices, and large cities, which
are the focusses of light, are alnost always great centres of
corruption. We must never despise the good, because it is
80 closely associated with bad ; we must know how to pick
pearls out of the dunghill, and the physician must not allow
himself to be repulsed by the bad odour and the horrible sight
of ulcers. The power of good can never be more victorious
than when surronnded by the influcnces of evil; and the
writers of legends tell us that when hell celebrates its worst
orgies, a single sign of the cross is snfficient to put to flight
and make instantaneously disappear the whole phantasmagory

of Sabbas.

This leads us to speak of theinfluence of signs and mag-
nctised objects, for both are in fact the same. The Pope
magnetises amulets and blesses them by taking them
between his two hands and he attaches indulgences to them ;
that means he makes of them efficacious signs of good
works that have been accomplished with reversibility of
iufluences and merits. Now, the magnetism of the Pope is
to those who believe in him the power of Ged acting in a
sovereign manner in his church,

The man, who rejects the remedies of the church and denies
to himself the privileges of the sume, deprives himself of a
very great power. Man does not put himsclf with impunity
outside of all magnetic civcle. If be does so, he may be
compared to an insect, which attempted to tuke a walk
between the wheels of a clock. He runs great risk, to be
canght in some spring and to bo helplessly lost. Therefore a
celebrated seeress, Mad. de Kradener used to advise all those
who consulted her, and even all that woald consent to listen
to her—for she preached like an apostle—to practise that
religion in which they counld believe. She wanted the Jews
to go to their synagogue and to observe the Sabbath;she
advised the Protestant to go to hear the preaching, and told
the Catholic to go regularly to mass; and in fact, irreligion,
being an isolation of the souls, is something very unsocial ;
and it is better to worship a fetich, than to worship nothing,
becuuse adoration being the sense of divinity in man, this
alone distinguishes bim from the brute aud makes of him
o moral existence.

There is certainly only one religion in the world; the
different sects are only separated from each other by preju-
dices of race and priestly pretensions. IFundamentally the
moral is everywhere the sume, and all those ceremonies, that
have any real effect, possess their power only through the
faith which vivifies them and are only magnetic practices
exercised by the wise. Catholicism is certainly amongst all
sects that which produces the most wonderful effects. It
alone claims to show us and make us feel God with our Iips.
It makes us eat him, and identifies us with him, The sacra-
ments are masterpieces of High Magic ; and whenever this
beautiful religion will have broken the chains of clericalism,
it will probably become the veligion of the world. Protest-
antism is ouly a mutilated Catholicism, the Mohammedanism
is a bastard of Judaism, and Judaism is only the copservator
of the archives of Catholicity. The Greek Church is ouly a
refractory section of the great universal churcli. The patri.
avch at Constantinople and the pope of Rome are two compet-
ing rivals, one of whom must necessarily either acknowledge
tlhe other one as lLis master, or dethrone him. It makes
little difference in what manner that revolution will end ;
but we shall have to pass through such a revolution, and per-
haps sooner than we expect,

The dogma, as it is explained to soience, will remain mys-
terious to science, but science, comprehending the necessity
of faith, will listen to it, instead of fighting against it.*

The priests, for the purpose of maintaining their moral
nqthority, will be forced to ally themselves with science, and
will cease to materialise the symbols of faith ; because science
and faith have each their distinct and separate dominions

and they cannot be united until people will cease to confonnd .

them together.t Pontifical authority has nothing to say

*We beg to be permitted to differ. Theosophy will open the eyes of
the Scientists as well as thosa of the Theologians. When the scientists
will understund the wmysteries, they will notsimply tolerate them as o
convenience, but accept them a8 a necessary truth; and the old super-
stitious will perish.-—H.

t Again wo must differ. There can be only one truth, and science
as well as faith may lead totbat truth. False ecience, which is igno-
rance, nnd false faith, which is superstition, may have different domi-
nions ; bnt true science and true faith are the complement of each
other aud are allied to eagh other ;—H;

before the Academy of Sciences, and human science has no
vote in clerical councils. The whole world would bave the
right to laugh, if the academy of science wonld decide that
there are four persons in Qod, it had aright to langh, when
the inquisitors of Gallileo decided that the world does not
turn,

The miracles of the gospel are to faith incontestable veri-
ties, and science has no right to reject them, Science can
simply demonstrate that they are materially impossible, and
it will then appear that they must be understood spiritually;
and after they have been so understood, they will be attack-
ed no more, becanse they will then be rccognized as belong-
ing entirely to the rcalm of faith,

Some day all the clerical schools will recognize the fact
that the criticisms of Dr. Krauss have done an immense
service to the charch, aud have helped Exegesis to make a
giant step in advance.

Whenever faith comes out of her sanctuary, to trouble
science in her quiet researches, science will have the right
to take her politely by the hand and show her Lome.

And if faith, pretending to be absolute mistress in her own
honse, says: “I am unchangeable, but it pleases me to
affirm to-day what I denied yesterday; to say to-day: *this
is n dogma,’ while yesterday I said: ‘it is not au dogma,’
and while at the same time I insist that all dogmas are eter-
nal truths, and that I have no power whatever to creato
them ;” science will then say to her: “ Be on your guard.
If you throw stones in my windows, you will overthrow the
fundamental laws of logic. You are then no more alove
reason, but you will come in conflict with her, and T have
the right to defend Ler. Will you say that by doing so I
destroy your anthority ? Just the contrary! I aflirm your
authority by abrogating all that you do against that authoris
ty. Can faith affiem or deny anything elsc but herself ? Can
she change according to the fancies of men? If you therc-
fore speak against yourself, it is the same as if you did nok
speak at all, and we still believe to-day that which you taught
us yestorday.”

When will men comprehend that what brings for-
ward the greatest opposition to the establishment of darable
authority in the world, are the pretensions of despotism ?

It is certain and evident that the gospels are still o dead
letter, and that the reign of Christianity, which so many
people believe to be nearly ended, has not even yct .begun,
The Catholicism, which is exclusively Roman, has been nothing
else bat a re-organisation of ancient sacerdotalism, and the
Vatican hag his altars even morc bespattered with blood than
the Capitol. The Rome of the priests has borrowed from
the most barbarous peoples their horrible human hecatombs,
St. Pius V. had no cause to envy the ancient Dinids,
and the autodafe’s surpassed the gigantic idols stuffed with
men, which were burned alive in lonor of Teutates or
Irminsul, However, the victims of the inquisition were
not those that suffered the moet cruel treatment, Their
agonies were sooner ended, than the agonies of those un-
fortunates that were tortured in counvents,

St. John, the evangelist, who was his favored apostleand
knew the secret doctrines, wrote the mysteries of truo
Christianity in a book, which the official church cannot
comprehend. He begins his evangel with those sublime
words: * In the Principle was wisdmm,” He calls those
Antiehrists, who do not acknowledge that Jesus was truly a
man, He says the whole law is that men should love
cach other, that nobody ever saw God, and that we must
love God, whom we cannot see, by loving mankind, which
we sce; he was also dislikod by the usnrpers of churchal
power, and they went so far as to cxcommunicate him.
He did not dare any more to speak publiely to his followers ;
Lie speaks of a man who wants to be looked upon as uni-
versal primate, and who refuses to accept Lis letlers. He
calls him Divtrephes, that means nursling of Jupiter, a
young offshoot of old idolatry, a poutiff who would be
God; and these coufidential communicutions of this mis-
understood apostle are found in an epistle adressed to a
Roman by the name of Cajus.

The doctrines of St. John have becn preserved by secref
societies, by illuminated Christians, orthodox gnostics, by
the Rosicrucians of the middle ages, by tho initiates of
the Cabala, and by the misunderstood Grand-Masters of
Frec-Masons and Templars,

Religious power lias been at all times fettered by saccrdotal
influences ; the priests know that divine power ought to

2
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balong 9 them; and to obtain that power they want to domi-
nate over royal powerin a more easy way than by thesnpreme
ascendancy of virtue. A priest like St Viucont de Panl
does more good even in a temporal order than a king could
possibly do, and all the treaguros of the world are at his feet ;
he can command everything, heeause he covets nothing, and
the law, which maked him master over all, ean be expressed
in a short formula: “ We mnst be above all things, if we
wish to iule over them.” We fully possess only those things;
which we can easily forego; that which we ueed is neces-
sarily our master, and we cannot truly rule, if we are bound’
with a chain. The poor people are consequently the only
rich ones, and to takc away from this sentence its para-
doxicul appearance, we must explain it with the words of
Chirist.  The poverty, of which be speaks, is that sovercign
poverty, which consists of an independent spivit and a
complete emancipation from the covelousness of riches ; the
poverty of spirit, which munst not be mistaken for intel-
lectaal clumsiness. Jesus has praised indifference, but he
never gave any enconragement to stupidity,

To desire continnally and peaceably tlie good in truth
and in order, is to be powerful; but to render our desireor
will peaceful and contivuons, it must be free of all hope
and all fear. Moral evil comes fromn different influcnces
and is always more or less caused by foar orillusory hope,;
and good is the independent activity, which results in a
profound peace. We never attract effeetively things which
we desire, that is to whose influences we submit ; it is the
things that attract us. Avrchimedes said : “ Let me have
a point, where I can attach my lever, and I will move the
world;”’ and Jesms said: “ The son of man must rise
above the earth. If 1 have ascended above the earth, T
shall attract everything to me.” And again he said: ¢ Seck
ye first the Kingdom of God and His justice, and every-
thing else will follow ;" and when he said this, he did not
promise any miracles; he simply rovealed to his disciples
one of those superior laws, which manifest God in nature,
a law which we might call the attractive power of liberty
governed by order, and order in liberty.

———
COL. OLCOTT 1IN EUROPE.*

WE lear that Colonel Olcott is overwhelmed with letters
from leading men of England, enquiring about and actively
gympathising with the Theosophical movement. The Socicty
for Psyclical Research has sufliciently asserted its importance,
and is at last come to be realised as a necessity of the tines.
The sphere of its researches, and the agnitude of work
turned out, make the Society worthy of attention. On the
28th of May last, Professor Henry Sedgwick, its President,
delivered an address at the Garden Mansion. The Society

for Psychical Research has bronght out cumulative evidence

1o prove the genuinencss of the phenomena of . Thonght
"Pransference.” The President aflivins that only iguorant
people can rush to the conclusion that “ Physiology would
be overthrown,”” and thus sums up the results arrived at by
his Society :(— '

“ An instructed physiologist would know that —supposing it ge-
nerally aceepted that ideasand feelings can, under certain rave and

special conditions, be conveyed from one mind to another othor-

wise than by the recognised channels of sense—all ordinary phy-
siological research would go on exactly as before. No *working
hypothesis’ of physiological method would have to be abandoned ;
10 established positive conclusion of physiological inguiry—noth-
ing that basbeen ascertained as the nature of the process by
which visual, auditory, tactile, or other sensations and ideas are
ordinarily produced in the mind—would have to be modified.
What would liave to be given up, would be merely the single
negative couclusion that ideas und sensatious could not be
transmitted frow one mind to another except in certain ways
already known : it was very natural for physiologists to formn

this conclusion provisionally in default of evidence to the contrary -

but to abandon it in view of the preseutation of such evidenco
P

would be a mere enlargement, not in any seuse an overthrow of

existing physiology.”

It is not too much to expect, it is believed, that the Society.

for Psychical Research would, in course of time, prove strong
enough to bring the modern physical scicuce to accept the
rudiments of the Theosophic doctrine.—Indian Mirror, July
3, 1884.

Coronrr Oleott hias returned to town from an official visit
to Paris, and is superintending the passage through the

press of a volume of his collected lecturcs and addresscs
upon “ Thensophy, Religion and Occult Scicnee,” for which
he is to write 48 pp. of new matter. A variety of subjeets
connected with Avchaic philosophy and science are discuss-
ed by him in a popular and striking style. Mr. George
Redway cxpects to publish the book forthwith. It will be
in the style and of about the size of Mr, Sinuett’s ** Esoterie
Buddhism.”—Pall Mall Gazstte (Liondon), June 19, 1884,

~ Bsychic Phenomena,

MIND-READING BY MR, STUART CUMBERLAND.

Mgr. Stuart CuMseRLAND, after achieving n great success in Vienna
and Paris, gave soveral very interesting experiments in the preserce of
a rcpreseatative company, invited to meet him at the oftice of the Pall
Mall Gazette. ‘The guests were summoned at twenty-four hours'notice ;
and many of those who were most particularly invited, Professor
Tyndall, Mr. Mauskelyne, and Mr. Labouchere, among others, were
unable, owing to prior engagements, to bo present. The editorial
sanctom in Northumberland Street was the scene of the experiments,
nod most of those present wcre in the requisite condition of healthy
scepticism.  Almost the only out-and-cut believer in the company was
Coloucl Oleott, of the Theosophical Socicty, but he took no part in the
proceedings beyond that of a passive apectator. As Colonel Olcott
woro on his finger a ring which Madame Blavatsky, by her oceult power,
had causod to grow in the wmiddlo of a rogebud, aud carried in his
pocket a portrait of a seer, which the same remarkable woman had willed
cut of the ‘“ astral light ”’ upou a piece of cardboard, Mr, Stuart Cum-
berland’s divinations naturally appeared to him sowewhat insiguificaut.
Less favored speotators fonnd them remarkable enough, for, as was ob-
served by ono of our guests, ** Mr. Cumberland does all that Mr. Bishop
ever professos to do, aud makes no fass about it. *’ Amung those pre-
sont were representatives of American, Countinental, London, and I'ro-
vineial Press, Professor Ray Lankester, Professer Eduund \W. Gosse,
Mr, Grant Allen, Dr. Donkin, Mr. and Mrs. Einest Hart, Madamo
de Novikoff, Mr. Andrew Carnegie, Mr. Oscar Wilde, Mr. W. Wilde,
&o. Belore describing the oxperiinents, we may as well givo a few
extracts from their letters. (ne eminont sciontist maintains that Mr.
Cuwberland should be blindfolded with pads of cotton wool. Mr.
Edmond Gurney, a well-known authority upon all these matters, wrote
to say that ¢ this power of delicate musole-reading is a far commoner
facnlty than is ordinarily supposed. I have seen friends of my own
give decidedly more startling exewmplifications of it than those which
have stood Mr. Irving Bishop and Mr. Stuart Cumberland in such good
stend. The worst of it is that the public go away with the idea that
these performances are thought-readivg.” 7To truo thought.reading,
which takes place without contact, and to the reality of which Colonel
Olcott boars emphatic testimouny, Mrv. Stuart Cumberland lays no
claim. Mr. Maskelyne wrote to say that, in the absence of trickery
and collusion, he rclies sololy upon muscular indications given by the
subject. 'This thought-reading is not ut all difficult witi practice.  Mr.
Labouchere wrote:—* Thought-roading wny easily be accounted for. 1t
simply moans that with certnin porsons an indication of their thought
may be obtained by—ov rather through—the muscular action of their
hand., In order, howover, to make any use of these indications, it is
necessary for the ¢ reader to be sharp and t» fish for indications.’ What
I mean is this. Suppose you were speaking, you would probably use
some gesture and the gesture would precede the word. So when
you think, * this is right’ or ‘ this is wrong,” just as the words half form
themselves in your brain, or on your lips, so does the thought produce
muscular contraction in the hand.”* :

Abous. five o'clock everything was ready for Mr. Cumberland’s
experiments. One gentleman had two braud new £5 notes fresh from
the Bank, and sealed up in an envelope. But theso were not used,
as Mr. Cunberland became too oxhaustod during the hour-and a.half
that the sitting lasted. Lying on o shelf was a bundle of cotion
wool with which it was suggested that Mr. Cawberland’s eharp ears
should be stuffed and his piercing eyes padded. Not only did & bold
person make this suggestion, but he actually asked that the subject
should he cotton-wooled in the samo manncr., Mr, Cuwmberland, how-
ever, objocted to these suggestions as uunecessary procautions, ‘“al.
though, so fav as I am concerned, I don't think it would make auy
difference.”’ *“ Now, I do not profess, " said Mr. Cnmberland, * to give
any illastrations of the supernatural. I simply claiin that it is possi-
ble to read pcrsons’ thoughts under certain conditions, not abstract
thonghts, mind you, that is impossible, ubsolutely impossible. If a
person will coneentrate his or her wind cantirely and caruestly ona
given object, [ claim that the thought is conveyed to any person of
sufficient quickuess of percoption by the action of the physical system,
which, I maintain, is the only channel through which thougbt can
possibly bo conveyed. Of course, there is a percentage of failures.
Somo subjects are not suflicieut!y sensitive. liverything depends oun
the absolute concentration of the subject, and the absolute giving up
of one-self to the conditions of the experiment.”” Some professors of
the art pretend to tho power of thonght-reading withont coniact,
bat that Mr. Cuunberland says is quite impossible—a doctrine which
Colonel Oleott, who was present, denied in toto,

Somo thirty Iadies and gentlemen composed the aadience, all of
whom were seated round the room, Mr. Coniberland stood at one end,
braced bimself up,. looked round, and opened tho ball by asking Mr.,
Oscar Wilde to be operated upon. Mr. Wilde, however, shook his head,
and declared that lic was not a gocd subject. Mr. Cumberland looked
round onco more, and his eyes fell on the fuce of tho Chairman, who

- * Inthe Theosophist of this month will be found an account of The

tloings in Europe of the two Founders, . 3

% We do not endorse this theory of muscle reading zs being a‘pﬁ;
coble to the above described experiments,—H,

-
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was quite ready. ‘“A good subjoct,” said Mr. Camberland. “ Now,
Sir, please look round the room, and think of some object, which it
is possible to geo at.  Don’t fry to tesist any attompt to think of it,
but surrender yoursolf entirely, all your thoughts upon the object.”
The Cuairman did as he was bid, and apparently concentrated his
thoughts. Mr, Cumberland’s eyes having heen bandaged with a
white silk handkerchief, ho took the subject’s lett hand into his own,
put it on his forohead, and darted across the roow, going first to a
shelf on which were a number of books and papers. lle stopped
short suddenly, darted hack, made another circunit of the room, aud
halted suddeuly before a gentleman standing with his back to the
mantel-picce, tore off the baudage, and pointed to the glasses of the
well known Loundon correspondent of the Newe Freie I'resse. ¢ Right,”
waid the subject. “ Now, why did 1 take you to tho book shelves
before to the cyc-glassas ¢ “ Well,” confessed he, 1 wust tell
you that 1 had flirst thought of a Gazetteer which caught my eye. The
glusses wore o secoud thought.” This was ovevina few soconds,
thirty porhaps, and was qoite sstisfactory. 1t may be worth noting
that Mr. Cumberlaud alwuys dosires his subject to think of the direc.
tion or the route to the article thought of rather thaun the articlo itself.
“1 now propese,” said Mr. Cumberland, *“to discover the seat of
pain in one of you. I wonder whether Mr. Ernesi Hart would
consout to go out of the room, to stick a pin in some part of his body,
and to return with a pain manufactured and ready to bo discovered.”
Mr. Hart ‘declared that his mission was to relieve pain and not to
produce it, and asked whether it was necessary to stick the pin far in—
op tothe head, for iustance. After a little pleasant trifling, Mr. Carnegie,
the fumous Awmerican millionaire and proprictor of kKnglish news-
pupers, declared with a trace of mclancholy ploasure in his vouice,
that he had o pain ready made, and should Lo only too happy to place
it at Mr. Cumborlaud’s disposal. 'L'hat is, if he could lind it. The
muscle roader gludly assentod, aguin resumod the white eilk fillet and
stood up to Mr. Carnegie. Mr. Cumborland’s hands traversed this
subject from top to toe, rumning nervously down and eventually
stopping at the finger. *‘ The linger it is,” said Mr. Caruegio as he
took his seat amid applause. Aftor a short rest, up spoko the gullant
Cumbeorland again. “Professor Ruy Laukester, you and 1 aro old friends.
Will you bo wy next subject P Professor Ruy Laukester smiled grimly
and said :  *“ Well you won't be succossful with me, [ kuow.” “1f
you make up your mind that I shan’t do anything I admit that my
cxporiment will be useless.” “I will give you overy chance,” said the
Professor gaily. Mr. Cumboriand left the room, a pin was fastened
in the lapel of Mr. Aaron Watsow’s coat. Mr. Cumborlaud was
summouned, blindfolded, and took Mc. Ray Laukester’s hand, drag-
ging him here, with much vigour. After a couple of minutes ho
eviuced an affection for an easy chair, which he thought contained
the secretod pin. Knecling down, he poked and poked unavailingly
until at last it was ovident that the muscular indications of the
subject woro not sulliciently violent. Mr. Oscar Wilde, who had seen
where the pin was hidden, then tvok Professor Ray Lankester's place ;
aad Mr. Cumborlaud struck a bee-lino and had the pin in no tiwme at
all.  “Professor Ray Laukester’'s individuality is too great,” said Mr.
Cumberlaud, rosting after his lubour. “1f 1 don’t do a thing imwedi-
atoly, I can’t do it at all.” Mr, Cumnberland’s pulse was not beating
vory fast, he admitted. At one sitting in Vienna it recashed 175 beats
in the minute, wher he fainted. A lady, who was the next subject
for Mr. Cumberlund’s oxperimeut, was asked to think of some
objoct in the room, and to give it mentally to the audience, The
thonghireader and the lady weut round the circle deliberately aud
gedutely,  Suddenly they stopped. Mr. Cumberland’s hand was
strotehed forth, he seized a little vase of rhododendrons from a
number of others. “Right,” said his subject. “ Now you have to
give it to some ouc.” Ho groped round onco or twice, and then
handed it to a lady in the audience. **Right again,” said his subjeot ;
“you have read my thoughts admirably.” Mr. Cumberland was then
allowod to take respile, during which Mr. Oscar Wildo discoursed
in his froe and easy way ou art, poctry, and culture. The confessedly
wode st decoractions which wero pat up to hide the ink pots, the paste,
and the scissors were, be said, unworthy of the darkest ages. The
poet and apostle has a ploasaut way of being diasppointed. Thero was
somothing wrong with the Atlantic, and Ningara was not quite ap
to the mark. Now hs was disappointed with the arrangement of a
tow simple flowers of the ficld and a rathor striking harmony in
curtains which were brought in for the occasion. owever, a lecture
ou art, from one su distinguished and so cccentric as Mr, Oscar Wilde, is
worth houring. Audabovoe all, he is acundid critic. * Your deco-
vations,” he said, * arvabsurd. Therv is no system obeyod. One thought,
like Lisrmouny in music, should pervade the whole. Does it ¢ No. They
sirow 1o soul, Cun you cxist without a soul ¥ No soul, nv harwmouny, and
no—"" * Sun-tlowers,” suggested some one.  “No. A flower is but an
incidont.” In critical vein Mr. Wilde shuok his shorn and curling
locks, and, fauping himself with au oxpansive sage green silk
pockot-handkorchivl, prococded to descant on the maps which hung
rouund the walls. “A map should be a work of art, with azure
ocouns limued on ivs surfuce, laden with golden galloys, wita poops
of boaton gold and purplo sails. Let each continent show its rugged
mountuiny, its strotching plaina. Look at those seothing seus of
grosn hiuod calico, seas of crysipelas, with big blobs for maiulands and
swall blobs for islands.” And thus was abuse showored upou those

offending sheots.  Mr. Wilde waved Lis hund with an attitude of

aespair, and brushing off u tly from his forehoad with the sage groen

pocket-handkerchief, hie lowered his slim form gracofully iuto the bosom
of & yiolding couch.

Strongthened by half an hour’s repose, und cooled by ices, Mr.
Cuomberlaud conscnted to try a much more difficalt foat, * It has
Leou suggested,” he said, *“ thut something should bLe hidden out of
the room. I think if the subject is sufliciently favorable, it would
be as eusy to find a pin in Regent’s Park as here. Some one of you
has thought of an object out of this roowm, I don’t know whother it
igin tho noxt reom, or indeed in uny room, Sy Lam gecking for an

unknown object altogether.” Mr. Grant Allen then agroed to &ctaa
the subject of tho final expariment. He was taken out of the room, and
an object aud a hidiug place were fixed upon. Mr. Cumberland was
told that the object was hidden without the precingts of the Puall Mall
Gazette Office, but he refused to put on his hat, as it might possibly
be iu tho way. This érucial trial of skill then began after he was onco
miore carcfully blindfolded. 1le, of course, went straight for the door,
dragging Mr. Graut Allen after him. e turned the handle, and went
dowu a short passage, followed by the more devoted -spirits of the
assembly. Down the narrow steps, the pair stumbled and into Northume
berlaud Street, much to the astonishment of the passers-by, Ifan:
soms, foot-passengors, Policewen, open-mouthed waiters, stopped
to look at the strange procession.  The windows of Northnmberland
Street were shut up witha rattle, maids and matrons in a1l of them
woudering if the hatloss My, Oscar Wilde was trying to effect the
capture of the new pair of Siamese twins. Ueedless of scorn, the
Siamese twina went on uutil they came to No.7, Northomberland
Street. llere they stopped. Mr. Grant Allen afterwards explained that
he was wondering how thoy would get in, whether Mr. Cumberland
would ring tho bell or knock at the door. Instantly, Mr. Camberland
responded to his thought by ringing the bell and kuocking at tho door.
It was timidly opwmed by a servunt, who, seeing a blindfolded man,
followed by a smuall crowd, promptly shut the door in his face. The
ouly otbor person in the scerot steppod up to Me. Allen and whispered
to him:—“lave you forgotten the house ?’ “ Is this uot it,” ho
replied. “ 1 thought it was the third door down.”” ¢ No, it is next
door.” The conversation passed in a whisp.r inaudible to Mr. Cum-
berland. No sooner however had Blr. Allen thought of No. 6, thau
Mr. Cumberland dragged him up tho stroct to tho door. Upstairs
they went, and straight into a room, usually used as the receptiou room
by the interview stuff of tho paper, on the first floor. Mr. Cumberland
at once wont to a drawer in a writing table, but closed it in a second,
aud cawe round to ottomau standing near the window. M lifted
the lid, put his hand down, and brought ont the hidden object. A
curious one enough. It was a dusty glass shade, under which was a
brownish substance not unlike in shape a goodly bunch from a goodly
loaf. Lifting the glass shade off, and examining it closely, ity ideutity
was revealod. Tt was a hunch of bread, an heirloom of the Pull Mall
Quzette. The Amateur Casual who slopt a night in the casual ward
of a work-house roceived this piecco of bread for his supper eighteen
years ago.

A famous article exposing the ways of casual wards was writlen;
it caused snch o sensation thromghount the civitized world, us no single
article had ever done belore, and finally led to great reforms. Tho
broad was not to be thrown away. It was set npon wire, covered over
with glags, and though o little hard, a triflo cebwebby, still fiuds a
snug cornor in the office, whither it was brought from Lambeth work-
house somo 18 years ago. This coucluded the oxperiments much to
every oue’ s sutisfaction., Mr. Stuart Cumberland is likely to appear
on a public platform before long, but he will find it diticult to give
more conelusive demonstrations of his ability to * read thought” by tle
delicato museular action of tho bandi—Pall Mall Gazette (Loudon.)

—
A BUDDHIST “ MORALITY.”

Mz. 8. Bearn writes to the Academy:—The following
short story, translated from Kumfrajiva's version of
Asvaghosha’s sermons,is so striking in its point and
character that I think perhaps you might be disposed
to publish it in the dcademy. It provides,as I think,
another instance of probable contact between Kast and
West at the time when it was written.

ASVAGHOSIIA’S SERMONS, K. 10, P. 17 (TEXT).
-“Again, ‘Whatever deeds men do, thoy will receive the fruit
thereof.’

1 heard some time ago the following story :—

A certain poor man resolved with himself,—* I ought to offer
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sacrifice to the gods, that my present store of wealth may be in-.

creased, and my possessions mulviplied” !
within himself, he addressed his brotheras follows: —You must
be diligent in caltivating the ground, and working for the good of
the house, 80 thut n10 waut be fele !’ ‘I'ben takiug his brother to
tho field, he said, ¢ in this place you are to sow wmillet, in this place
rice, bere you inust sow coru, snd heve pulse !’ Having thus
made arrangements, he weut to otfer up bis sacrifices ; he offered
up flowers and incense in profusion, and, moruning aud evening,

Huviug thoughs thus”

bowed down prostrate belore [the gods he adored], and humbly *
craved some present advantage aud increase of hig worldly -

substance. At this timo the divine spirit (whom he adored)
thought thus :—'1 muast look into the previous history of this poor
man to see whether, in his previous career, he has acquired merit
by almsgiving, wnd so I muy be enabled to grant his prayer for
increnss of woulth” Huving lovked into the mau’s previous his-
tory, he found that hie had never exercised the gitt of charity, and
80 hud no antecedent claim o the gratification of his wishes,
and so he thought, ‘‘his man, without any claim, still uslks
sud prays that his wishes may be gratified, sud that his caves
muy be lighteued. I will now change myself and go to him, as he
i8 engaged in sacrifice, under the form of his brother, and hold
converse with him.” Oa tbis, changing himself into his brother’s
form, he went to the temple and stood beside him. “Lhen his

R

brosher said,* What are you doing here, instead of sowing the |

lund ?°  On which the brother (iu his assumed form) auswerod,
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¢I wished alsoto come to beg the gods to be propitious tome,
and grant me food and raiment ! and although I have not sown
tho seed, yet 1 doubt not the power of the god will produce
fruit and increase ]’ ‘Then the brother, upbraiding the other,
said, * How can you expect the ground, without being sown, to
produce fruit ? Such a thing is lmmpossible !’ and so be repeated
the gdtha—

*Within the great sea-encompassed earth,
And in every place alike,
What fruit can be expected
‘Where no seed is sown ¢’

At this time the brother addressed the other (in his assumed
form) and said, In all the world bow con it be that the land
produce fruit where no seed has been sown P Then the brother
said, ¢ True! withont sowing there is no increase!’ At which
time the Deva, renssuming Lis heavenly appearance, said,—

¢ Now, nccording to your own words,
Without sowing there is nn reaping ;
1f, in your previous life, therc has been no charity,
What fruit can you now expect ?
Thongh now sou endure self-affliction,
And deprive yourself to offer me offerings,
And so afflict your body with a view to propitiate my goodness!
What is this but to trouble me with your services!
How can I grant you the increase
And the prosperity you desire P
If you want to get wealth and treasuare,
Children and (rich) family connexion —
T'hen learn to cleanse yonr body and mouth,
And do worthy deeds of charity ! . .
T'o expect to renp advantage [religious profit] without sowing,
Taasif we expected the sun, and moon, and stars
[T'o shine] without illnminating the esrth;
Vor as they brighten the earth,
Wo know it is the resnlt of works done befors! *
Above tho heavens and below
Ve may draw this distinction in all cases,
Much blessedness froro much virtue!
Little blessedness from little virtue!
Kunow, then, throughout the world
All things result from previous cause;
Charity brings increase ;
Moral conduct results in birth in heaven;
But if there is no root [cause] of charity,
"ien happiness in consequence is scant, .
Wisdom and meditation bring deliverance [salvation]
"I'heso three {charity, wisdom, and meditation] alone bring
The ¢ ten powered lord” [Buddha] speaks thus: [reward;
“All things result from canse,”
I'rouble me not, therefore [with your prayers] !
Practise virtue! .
Then you will reap beneficent fruit—!""

B o d
TIIE MEASUREMENT OF HUMAN FACULTY.

Mzr. Francis Garton, in lecturing at Cambridge recently on
the above subject, said that although it had beeu a matter of
controversy, whether a more complete measurement of man’s
capacity could be attained than wasalready discovered by means
of examinations, which measured intellectual capacity, yet he
would endeavour to demonstrate that asthe capacity of man,
taken in its widest sense, including charncter and physique, was
finite, therefore it was measurable, The art of measuring human
facultics was now occupying attention, and in it he perceived
the dawn of n new and interesting science. It wouid be impossi-
ble for bim, with the limited time at his disposal, to compress
in one lecture even an enumeration of the means to be adopted
to arrive at correct data, whereby rules could be laid down for
the measurement of human faculty. In order to arrive at any
conclusions, it was necessary that contrasts of men extending
over a wide range shonld be made, but he would coufine his
romarks to contrasts of two kinds—first, temperament and
character ; and, secondly, other —qualities, as height, weights
strength, and the like. Temperament and character formed land-
marks as bascs for survey, and the first question to be solved,
and which arose was whetber temperament and character were
liable to spontaneous changes, or whether man was constituted so
differently that any mensurement was based upon a fallacy, when
wo treat man as a mere conscious machine and endeavour to
uieasure his capabilities as we would that of an engine. He bad
taken some pains to obtain new kinds of evidence, and the result
of that cvidence was that the actions of men were goveraed by
canse and effect, but on the other hand, if the conduet of man
was the result of some external influence, thea such knowledge
as he had obtained was of little service, His carlier inquiries,
which were embodied in his work on ** Hereditary Genius,” led
him to the conelusion that the son conducted himself in life in

* Probably regarding the sun, mocn, and stars, ag devds; shining
thuy, in proof of their former good deeds,

much the same way as the father, was iuflucuced by sin
motives, possessed similar talents and similar failings; that man
was not like a ship drifting, but arrived in due course by certain
sure stages at a predestined port.®* ‘The result of a long habit of
introspective inquiry into one’s actions in daily Jife demonstrated
to him that the occasion when free will was exercised, was un-
commonly rare, lesa than one instance in a doy, and the general
result of an extended habit of introspective inquiry was that
maun is little more than n conscious machine. The problem to bs
solved was what common incidents occurred in the livesofa
given number of people, to select them, and briefly describe how
the various persons acted when they occurred. Oune notable inci
dent to all was emotional temperament, another temper. Taking
a number of men, and comparing their conduct when emotional
temperament or temper was excited, you would obtain statistics §
of each man’s character in ordinary every-dny affairs, and this
would enable the scientist to accurately guase and measure
human faculty. But this measurement would be assisted and §
rendered more complete, if at the same time records were obtain- |
able containing particulars regarding eyesight, color, sense, hear-
ing, breathing, capability, height, span of arms, &e. At the
John Hopkins University in America, physical edncation and
hygiene were compulsory on all students, and although the
physical measurements taken were not compulsory, yet few ob-
jected, and the result was that the most valuable statistics were
collocted, aud in many instances good advice given to the students
in what way to counteract the effects of any abnormal condition
observed, such as irregularity of muscular development, The
color of the hair and of the eyes also gave valuable dafa for
measurement of human faculty, ‘I'he color of the hair indicated
immunity from aud susceptibility to disease. At tlie time of the
Awerican Civil War, it was found out, of between 330,000 and
340,000 examined, that thoso who had "light hair were more
susceptible to disease than those with dark hair, in fact those with
light hair were susceptible to all kinds of diseases, except chronic
rheumatism, ‘The lecturer concluded by suggesting that a
laboratory should be opened at Cambridge to investigate this
new science. 'I'he cost would be small ; the result, he ventured
to predict, would be large aud beneficial, for, by the compiling of
continuous records of heunlth, growth, and disease, mueh useful
knowledge wounld be acquired; and by a long series of observations
on the lines he had indicated, it would be possible to measure the
human faculty as accurately ag,if not more so than, our system of
examinations measures the intellectual faculty of man. At the
conclusion of the lecture, Mr, Galton wus awarded a vote of
thanks by acclamation, ) :

——

THE PEHLVI LANGUAGE,

Wz commend the following from the Bombay Chronicle
to the notice of our Parsi readers, especially Fellows of the
Theosophical Society, professing the Zorvoastrian faith :—

1t is reported from Vienua that among the very valuable and
interesting collection of Archduke Kainer’s Egyptian Papyri
there are several in the Tranic language. There are also some
parchments and skine. Some of theso documents are thought
asbeing likely to furnish “ the key to the Pehlvi language,” 'T'ho
scholars of that language, specially the Jearned Parsi Dasturs in
India, would be doing themselves and their oo religionists
yeoman's service by early obtaining some insight into the con-
tents of these important documents. Dasturs Peshotun and
Jamaspjeec of Bombay and Ilosungjce of Poona are specially
those to whom the Parsis would look for the display of some
attive and earnest interest in the matter. Dsstnr Jamaspjee
has many friends amongst the distinguished Buropean scholars
aud others knowing the Oriental languages. I'hese wonld cer-
tainly be found to second the efforts of the learned Dastur, if he
will show any real anxiety to obtain transecripts ot the contents
of some of the mareimportant and valuable Egyptian documents
of antiqnity. We trust the worthy Dastur will pay some atten-
tion to our siggestion. )

[ —
THF. HYBERNATION OF A TOAD

Tur Loundon Correspondent of the Indinn Mirror (Cal-
outta), in his letter dated Liondon, 12th Junve 1884,
observes :—

... L have just heard from Paris of a very interesting experi-
ment made by Monsienr Margelidet, the colebrated naturalist. M.
Jules Liermina, Sceretary to the International Literary Associa-
tion, of which the venerable Victor Hugois President, informs me
that five years ago M. Margelidet placed a living toad in a hole
in a block of granite, prepared for the purpose, and then covered
it with cement quite immpermenble to the air. No food of any
kind was put in with the toad, who was thus shyt up in & state
of comatose insensibility, the usual condition of the animal
during the winter,

* Those, whoe denonnce wholesalo the Hindn casto system, may well
ponder over this statement. 'There is a vast differenco betweon trying
to remove the abuses of a custom and endeavouring to sweep it off
entirely, regardless of the grounds wupon which it might have been
originally based ;—Zditor, :
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On the 7th instant Mr. . Margelidet called his friends to witness
) from its granite bed, and its five
years' barial. The experiment was made in the Paris Museum
of Natural History, the same museum in which Buffan and Cu-
vier labopred for years, in times gone hy, The excitement of the

.savants present was considerable, as ‘the cement was carefully

removed,, and the tond bropght to light' after ips five years’

‘buripl. " 'The animal was alive and healthy, and in half-anrhour

jumped. about in a lively way. .He rivalled . some of the Indian
Yogia in hislong sleep and resnscitation.,, §
THE LADIES THEQSOPHICAL SOCIETY.

Says the Indian.Murror of 16th June 1884 :(— co )

e '‘As. & burning exumf)]e of the progress which female
education has made in Bengal, we may meéntion that that high
class - Magazine, the' Dharati, of which Babu Dijendro Nath
Tagore was the Iditor, is’' now heing edited by ‘his sister,
Srimutty Suyrna Kumari Debi, daughter of Babu Debendro
Nath Tagore, and grnnd,-daughber of Babu Dwarkanath Tagore.
The last issue gf the-Magazice fully susfains ‘its early repura-

be glad to see other educated native ladies

follow. Srimutty Surna Kumari’s example, and employ their
time in enriching the national literature of their country, If
such be the casé jn the experimental stages of female edncation,
what is likely to be the result, when the experimént;hl}s. been
fully developed P. Our mnative land has a’ glorious' praspect
before it with the dawn of a new literary age ‘clearly setting in.
Srimytty Surna Kpmari Debi has a high reputation in Bengali
literary circles. She is the authoress of several excellent
Bongali works. Her literary talents are exceptionally great ;
and we bave no doubt that the Magazine will do asg well under
her editorial management, as'it did when it was conducted by
her distinguished brother. *~We shall not be surprised if, at-no
distgnt  date, Bengali ladies take to editiug even Magazines and
journals in* the English language.......... ” o

Srimutty Swarna Kumari Devi is the wife of Babu Janaki
Nath Ghosal, one of our most earnest members of the
Calcutta Branch. She is herself the President of the “Liadies’
Theosophical Society (Caleutta)’ and an avdent apd zealieus
worker in tho Theosophicpl cpuse.. T'o hér Branch helongp
Mrs. Anandibai Joshi, whois successfully carrying ou in
‘America her medical studies for the benefit of the Indian
ladies. With a President like Srimutty Swarna Kumari
Dovi, and members like Mrs.Joshi the “Ladies’ Theosophical
8ociety” is bound to bo of immense benefit and good to the
future of the country. OChildren genevally imbibé their
ideas with their mother’s milk ; and their early impressions
arc almost indelible.  On the elevation of woman, therefore,
depends Jargely the future greatness of man. And we have
every confidence that the * Ladies’ Theosophical Society”
will bo instrumental in sowing the seed of that future great-
ness which intellect, spiritnality and moral force can alone
attain to, The reader may here refer to the article on
“ Tie Furorks Occurrist’’, in this month’s Z'heosophist.

—_——
“CHRISTIAN” ETHICS.

A VERY sad thing has taken place in Edinburgh, sad in itself,
but sadder in the proof it gives of tho brutality caused by
centurics of Christian teaching. Mr.and Mrs. Chamberlain, the
hall-keepers of the Secular Hall, had a daughter of weak in-
tollect, fourteen years of age. This girl fell from the window on
to some spikes below, and remained transfixed, three of the spikes
entering her bLody. The poor mother rushed down stairs and
tried to lift the c¢hild off the spikes, but she is a small woman
and the girl was very big nnd heavy, and again and again
she half raised her and let -her slip” back on tothe spikes. A
crowd gathered, and she appealed to the bystanders to help her
to save her cbild ; not one responded, but they all stood gazing at
the writhing child and the agonised mother, while one man, stand-
ing close to them said: “ It serves the Atheist right.” Such is
Christianity in the capital of Scotland, in the year 1884. At
last a young girl, a Freethinker, came by, and she at once rushed
to give help and tho child was lifted off.  She died on the follow-
ing day. Well may Mr. Less write to e : ¢ That such a scene
wag possible, T conld not have believed, and it is searcely possible
to contain oneself to comment on it. The placo in which this
occurred is a better class working men’s quarter of Edinburgh
and the main refloxion left on my nind by it is that the effect of
ninetoen hundred years of Christian teaching has been to evolve
a sebt of brutal savages in that class, for whose like we must search
the darkest man-beast stage of humanity.”

————

HOW LONG IT TAKES TO DREAM A DREAM,

Ax old locomotive engineer sat in the smoking car talking
with the brakeman and some other riilroad men. One of them
ssked ~him if he’d ever ‘fallen asleep’ on his ‘engine, and Le
replied :— R '

* Yes ; thousands of ‘times, T mighp say. Perhaps, not that
mavy, but very often, Whep I'm doing extra hours, I fall

" 'minutes.

.and if any of the passengers were killed.

agleep for a second or two, and then start-ns wide awake ps ever
I'm slways dreading going to sleep, and T suppose it’s that cop-
stant fear that has so disciplined my mind that I no sooner losea

. consciousuess than I give a sort of muscular jump,and am

aroused in a jiffy. Talking about how lopg it takes a maa fa

. dream, now I wunt to tell you something: I was running No..4

into Chicago one morning, when I had been on duty eighteen

_hours m.id hadn’t had any sleep for twenty-six. Just as we pass-
.ed the little station at Utica, between Ottawa and La Salle—yoqu
“know, No. 4 doesn’t stop there-—I . dropped asleep. Then I had

adream—a great long one, about an accident. A train order

" was mixed. up'in it and, as it wasn't quite clear, I remember how

I studied over the words, it seemed to me, for ten ar fitteen
Then I dreamed there was a collision : we struck, and
it threw me up in the air thirty or forty feet clear of the engine.
I mind how Ifelt up there, and I was wondering where I'd laud,
It wasn’t a very

leasant sensation, either, you can imagine. Then it seemed

came down, and, strange enongh, landed right on my seat,
with my left hand on the throttle. At that very instant I woke,
and it seemed so real that for a second I could hardly realize
there hadn’t been any collision and I hadu’t been up in the air.
Well, that -dream was full of details,.and a good deal of tima

.appeared o _elapse. between its-begiuning and its ending ; but

when' I looked out of my window, I’ll be cussed if there wasn’t
the switch:light of Utica- siding right.ahead of me. You see I
hadni’t ran fiftcen rods while all that dreaming was goin’ an, aod

was making ' at least forty-five miles an hour.”—Cricago

-Herald,

————
THE LOGIC OF PAIN.
(Contemporary Review.)

We are apt to regard pain as too exclusively an evil, apd an
‘unmitigated evil. i

We regard it as the essential part of the primal curse ;it3
endurance -is part of servitnde, or the fate of the vanquished
amidss sayage races. Pain deliberately inflicted was the weapon
of the Inquisition. The pain, the Red Indian inflicted upon his
white captives, roused feelings which have resulted in tho
extermination of the Indian over mighty tracts where once he
was supreme. Pain was the chief means of government wish
oriental despotisms. Pain in disease has always been regarded
as the great part of the cross we have to bear,

Yet the question may be asked, is pain an unmitigated
evil; has not pain other aspects, other sides to 1t ? I3 tha
pain of discase, or of any injury not oftes highly, indecd
eminently nseful ?

There are certainly forms of pain, indeed, to wlich animated
beings are subject, which seem devoid of any good purpose,
such ag the pain inflicted by a cancerons growth. Cancer does
not necessarily produee pain, and in nerveless regions its
growth is not productive of suffering. But when a nerve-fibril
gets canght by the progressing cell-growth of cancer, and is
pressed upon by its remorseless grasp, then pain, pergistent and
agonizing, 18 the result. Probably no torture that was ever
inflicted by man on man is more exquisite than that caused by
the grip of a cancerous growth, where, as Montgomery wrote,
¢ there is no temporary relief but in opium, no permanent rest
but in the grave.” Such pain lends to the sufferer the determi-
nation requisite to submit to the recmoval ofthe mass by thae
knife, where practicable, a measure by which life may be

rolonged, even when the prospect ultimately is hopeless,

It would, however, be very erroneous and one-gided to regard
pain solely, or even chiefly from the point of view here put

forth.

Pain is the protector of the voiceless tissues! It tells us to
desist from. efforts when they are becoming injurious ; it
teaches us to avoid what is destructive to the tissues; it
compels us to rest injured parts, and so to permit of their
repair! Pain, then, is very far from an unmitigated evil,
Without the sensitive skin in which our bodies are enclosed,
injury would constantly be inflicted upon the tissues ; and
without the lessons taught us by pain, there is every reason ta
believe that most mischievous and injurious acts would ba
constantly committed.

To what injuries, blows, burns, contnsions, . &e., would
not the framework of man and of animals be subjected if the
slow lessons of consequeuntial injury were left without the sharp
reproof of pain] The suffering iinmediately attracts the atten-
tion, and consequently that which wo_uld o much damage is
avoided, not from any rational consideration of _qlle conge-
quences, but from the pain directly produced. Without the
advantages which thns spring from pain, animals and savage
men would incessantly be inflicting much injury upon thom.
gelves, and indeed often be _imperilling the_n‘ existence. Pain
from this point of view is distinctly preservative throughout the
whole of animated creation, ‘Iheo’utility of pain is seen in the
membrane which sweeps the surface of the eye, for instance, in
geveral gnimals, whenever any irritant particle is brought isto
coutact with these delicate structures. ‘The pain caused by
the foreign body sets up reflexly a muscular coatraction in this

3
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membrane, and thus it is brought across the eye, sweeping the
surface, and so the offending matter is removed. When the
foreign body is too fixed to be 8o removed, disorganization of the
eye follows, and amidst a general destruction of the organ
the irritant matter is got rid of. Destruction of the eye in
these animals would be a common occurrence if it were not for
this muscular arrangement, and pain is the excitanst ; it is, a8
it were, the finger which pulls the trigger, and so the
muachinery alrendy provided and prepared is set in action
thereby. In man the suffering caused by a foreign body in the
eye calls the attention to the part, and leads to its removal.
If it were not for thc pain so produced, irremedinble mischief
would often bo permitted to go on unchecked, because unnoticed.
J. MirxEn FOTHERGILL.

(To be continued.)

Goyygspondangs.

A CURIOUS DATE-TREE.

I spent the first half of this month in my native village,
Karmoor, in Kistna District, where I observed a curious pheno-
menon, for which I now seek cxplanation.

One evening 1 found a date tree (6455380} benttothe north

and its Jeaves rising lowest, being 14 ft. above the ground.
Next morning, when I repeated my excursion, the same pheno-
menon recurred. When 1 went there agaia at noon, I found the
top of the tree a little lowered, and all the leaves drooping to the
ground, the lowest reaching it. In the dead of night at 12 p. m.
or so0, the tree attained its normal height, the lowest Jeaf rising
s yard from the ground. I have repeated my visits several times
and have found the same strange pheuomenon, with the addi-
tionsl one, namely that its top was turned from the north to the
west. The tree 1s daily frequented by several people who are
apprehensive that this alternate rising and falling of the date
tree at an interval of 12 hours is the precursor of famine and
pestilence, as a similar phenomenon was seen in a near village
before the famine of 1877. :
MASULIPATAM,
215t June 1884,

V. V. S, Avapuaxny, F, T, S.

CHELAS.

Haviveread the different articles on Clielas and Lay Chelas,
1 do not sec for a moment why any should think of attempt-
ing to become oue, till he has thoroughly tested himself, in
regard to his fitness for the same, in the ordinary routine of his
daily life, and found out if he can successiully resist the tempta-
tions which surround him continually, Take the example of
the athlete ; his daily life is as regular as can be. And after
many wecks or months of trainingin which tobacco, spirituous
Jiquors or narcotics, or anything that is harmful to his physical
heslth is strictly prohibited, he meets, in different contests, with
men who have undergone a like preparatory training, and is or
is not victor, as the case may be. And what is the result? A
perfectly healthy body, existence and enjoyment, his will-power
strengthened, in fact all of his faculties turncd up to concert
pitch. Of course the training of an athlete, and the preparatory
training of the would-be Chela, are somewhat different ; but I
take Lthe case of the athlete as an illustration of what a merely
physical training can accomplish, I canattestin my own person
the benefit to be derived from it, coming as I did from a con-
sumptive family, iny father dying of it at forty-five and sister at
cighteen, while I am at the ago of thirty, in perfect physical
health, thanks to the trainings I have undergone for various
amateur contests. But in the case of the would-be Chela, not
only must the physical health be trained up to the highest pitch,
but the moral, intellectual and spiritual inan, must also be trained
at the same vime, and as he makes progress day by day, month
by month, year by year, the Mahatmas may take him of their
own accord, asa Chela, and he may find that the Rosy-Crux be.
comes and is not made. I think that the words of the Chris-
tian Initiate, Jesus, apply very forcibly in tho case of the Chela.
* Lay not up for yourself treasures upon enrth, where moth
and rust doth corrupt and where thieves break through and
steal ; but lay up treasures in heaven (or rather Karma) where
neither moth nor rust doth corrupt, and where thieves do not
break through and steal : For where your treasure is, there will
your heart be also.”

Hoping that the blessings of the Mahatmas may reach us in
this far western country, and that Theosophy may spread its
win%s' over the whole earth, I rcinain an humblé seeker after the
truth.

Stavvey B. Sexton, F, T. S.
Cmcaco, U, ¢, 4, .

THE GOOTY THEOSOPHICAL SOCIETY.

At pol. Olcott’'s instance our President, Mr,J. Sreenivasa
Row, with the help of liberal sympathisers, founded here a Sans-
crit school only last December, Itis under the general super-

vision of the subscribers and the Managing Committee, and
under the special care of the Execative Committee. 'The Presi.
dent of the latter Committee, Mr. T. Ramachandra Row, B. A,
B.L, F. 1. 8, the Dist. Munsiff of this place, has recently
donated Rs. 100 to the founding of this School. On behalf of the
Gooty Theosophical Society, which has almost affiliated the said

institution, I have to most thankfully congratulate the Munsiff |
on his liberal promise, and acknowledge the receipt of Rs. 30,

contributed by Mr. T. Rajagopala Chariar; the Dy. Oollector of
this place. Along with these officials, we find the Vakeels co-oper.
ating in this noble cause of securing permanency to the school,

Small and large contributions are equally acknowledged with

thanks. The printed forms of Appeals for Help are being circun-
lated amongst wenlthy gontlemen in some parts of India. The

said Vakeels, by their professional and personal influence, aro
it will 4

gleaning money both in and out of Gooty. * Ask and
be given,” is their watch-word. Consequently I have to thank
these men of the Bar.

The bungalow, which the Managing Committee bought for the |
school, is under repair. The work 18 briskly going on.It is intend. ;

ed to form therein (a) a Sanskrit School Hall ; (b) & Reading
Room ; and (¢) a School room.
ing boys studying Sanscrit.

Let me not lose this opportuni
fact. A young gentleman, who is a B. A, B, L,

District, Court Pleader, took fancy to read a few Theo-

sophist Journals, (radually he was delighted with that study— ‘

till at last after an intelligent and patient study ofa few vol-
umes, the tonchstone of Theosophy turned the base metal of his

once sceptical mind (pardon me for the harsh term)into the §

rolden leaf of belief in Theosophy. He is a self-convinced, but
Formally uninitiated, Theosophist.
gophy, under the blessings of Mabatmas, work ?

B. P. NaARAsIMHIAH, F.T. S.
24th June 1884.

et

ACKNOWLEDGMENT.

THoSE, who have any doubts ag to the practical work done

by the Theosophical Society in this country, may, with ad.

vantage, take note of the following utterance of Pandit Vu- 3

ban Mohan Bidyaratna, the best Nyatk Pandit of Navad-
vip, in a public meeting held yesterday at Nababpur, Dacea,
In this meeting, among others, Pandits from Benares, Na-
vadvip, Calcutta and other places were present,

commentator of Logic) said that, owing to the lectures of
Colonel Oleott, thousands of Hindus were now earnestly en-
deavouring to revive Hinduism, rising from their lethargy,
&c. The mecting was addressed by other Pandits.

Rawnsan Vivas Rar Cuavomori, F, T, S,

THEOSOPOY.
[To THE EDITOR OF THE ‘‘ INDIAN MIRROR.”]

Sir,— At the meeting hold ot Ranchi, a few days ago, to heara

lecture on Theosophy, & report of which appeared in your issue of the
11th instant,* it was asked by a gentleman of our so-called educated
class what good the Mahatmas had been doing to the world, Permit me,
through the medium of your much-esteemed journal, to ask the gentle-
man concerned, whether he has mastered all the laws which govern
the visible and invisible operations of nature, and is thus in a position
to judge for himself the works of those exalted personages, whose
sphere of action, it has been authoritatively, repeatedly said, lies in the
inner or noumenal world, which underlies or overflows, as you please,
this visible phenomenal world of ours. And unless one can answer
this questionin the affirmative, one has no right to maintain that the
supposed Masters of Occult Science can do no good to the world, 1
do not, however, dispute the position of the educated gentleman in
regard to his objection to the third object of the Theosophical Society.
He is perfectly at liberty to disbelieve in the practicability of such
object, and to tke existence of the Masters themselves, should sach s
course recommend to his mind. But these few lines are simply meant
as o protest against the unfortunate attitude of some of my country-
men, who, without sufficient enquiry and on mere pretext, reject every
new idea which does not suit their prejudice or predilection. While,
in the present instance, this gentleman sets down all phenomcna
recorded in the “Occult World” as impostures, he specially refers to the
unuwillingness of the Mahatawas to produce a copy of the Times news.
paper, as a proof of his assertion. But the explanations for such refusal,
let me add, carry more conviction to a philosophic mind than the phe.
nomenon itself, even if it were consented to be performed.

In this connection, 1 may remark thata very erroneous idea seems 1o
prevail as to the way in which Humanity may be benefited. Western
education and a material civilization have narrowed our conception, and
many of us cannot think of any benefit other than that which ig ma-
terial in its pature. But our forefathers used to think otherwise,
Material benefit was with them & matter of littlé importance, and many
hoary-headed gentlemen of our own day might bear testimony to the
fact that our ancestors led a life far more happy and comfortable than

¥ Re-printed in the last month’s Supplement (see pp. 96, 97).
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we with our boasted civilization and proud education can aspire to live.
Bot those days are gone by, and a so-called civilization has dragged us
down to the mire of sensnality and sclfishness, But unless we follow
the footprints of cur pious forefathers, there is no hope for the rege-
neration of oar mother country at any day,—and neither some handreds
of thousands of miles of Railways, nor any number of proud edifices
that may adorn British India, nor any bold enterprise for merchandise
that may be set on foot, will ever make this degonerated land to bear
the faintest resemblance to that glorious Aryavarta, where peace and
love and contontnient used to reign.

Yours, &c.,
AN HuMBLE BrAuMIN.

PDhenomennl

I beg to place upon record certain phenomeuns noticed by me
after Madame Bluvatsky and Col. Olcott left Madras to proceed
ou their present European tour.

1. On the 17th February, 1884—(Madame Blavatsky and Colo-
nel Olcott were then in Bombay)—I was favoured with a kind
letter from our Master, Mahatma K. H. It was a long letter
in the Mahatma’s handwriting, showing wme how the spread
of Sanscrit literature was likely to prove advantageous to
the country ; directing me to assume the superintendence of the
Triplicune Sanscrit School ; and giving me wholesome instruc-
tious and advice as to the encouragement to be given to the
school-masters and pupils, &e, The letter was handed to me
personally by brothers Messrs. Damodar and Bawaji, who
furnished the following particulars as to the way in which the
letter reached them, That after-noon Mr. Bawaji—who was for
some time writing at a certain table in the ofice room of
the Head-quarters,—rose and approached the table at which
Mr, Damodar was seated ; but the latter,—acting upon the
impulse which he just then had—iminediately desired the for-
mer to go back to the tahle which he had left a fow seconds
before. Mr. Bawaji did as he was told; and found the above
mentioned letter on the table at a place where there was no
paper before. It was enclosed in a note addressed by the
Mahatma K. H. to Mr. Bawaji himself, desiring him to band
over the letter to me personally—which was accordingly done;
and I need hardly add that the instructions of the Mahatma
have been duly followed by me, I may also add that the letter
contained a reference to a certain fact about the theu working of
the School, of which nobody at the Head-quarters was or conld
be awaroc.

II. On the 4th March 1884—,(Madame Blavatsky and Colonel
Olcott were at this time on the Ocean, having left Bombay on
February 20th for Marseilles)—I, owing to certain domestic afflic-
tions, felt exceedingly miserable; could mnot take a morsel
of food; and remained in the most wretched condition of mind
all that day. But in the evening between & and 6 p. m. I
proceeded to Adyar, in the hope of finding some consolation
there ; and was seated in the office-room of the Head-quarters,
talking to Mr. Bawaji, without, however, mentioning to any body
the circumstance of my being in an unhappy condition. In the
meantime, Mr. Damodar stepped in ; and I at once expressed to
him my desire to seethe “ Shrine.” He very kindly conducted me
to the occult room upstairs forthwith; and unlocked the < Shrine.”
He and I were standing hardly five seconds looking at the
Mahatma K. H.’s portrait in the * Shriue,” when he, (Mr, Damo-
dar) told me that he had orders to close the ‘“Shrine;” and did
so immediately. This course was extremely disappointing to me,
who, as the reader will' have perceived from the above, was
sorely in need of some consolationi or other at that time. But
ere I could realize the pangs of this disappointment, Mr.
Damodar re-opened in an instant the “ Shrine” by orders.
My oge immediately fell upon a letter in a Tibetan envelope
in the cup in the ‘“ Shrine,” which was quite empty before!
I ran and took the letter, and finding that it was addressed to oe
by Mahatma K. H., T opened and read it. It contained very kind
words conveying consolation to my aching heart; advising
me to take courage; explaining how the laws of Karma
were inevitable ; and finally referring me to Mr. Damodar for
further explanation of certain passages in the letter,

How my presence before his portrait attracted the instan-
taneous notice of the Mahatma, being thousands of iles off;
how the Mahatma divined that I was miserable and was in need
of comfort at his hands; how he projected his long and con-
soling letter from such great distance into the closed cabiunet,
within the twinkling of an eye; and, above all, how solicitous he,
the great Mahatma, is for the well-being of mankind, and more
especinlly of persons devoted to him,—are points which I leave
to the sensible reader to consider and profit by, Enough to
say that this unmistakable sign of extraordinary kindness on
the part of the great Master armed me with sufficient energy
to shake off the miserable and gloomy thoughts, and filled my
heart with unmixed comfort and excessive joy, coupled with feel-

ings of the sincerest gratitude to the benevolent Muhatma for
this blessing.

—

TII. ‘I'wo days before the current new year’s day of the
Hindns (26ch March 1884),I wrote a long letter to Mn‘hat:ma. K.H.,
soliciting instructious and advice in respect of certain important
matters, and handed it to brother Mr. Damodar to be put in
the *Shrine,” at about 6-30 in the evening. Aud on the following
day, at abont 2 . M., brother Mr. Damodar sent me a closed
letter, which was in the familiar handwritinvg of Mahatma
K. H., containing replies on all points referred to in my letter,
besides valuable information on other matters which he
considered necessary that I should understand. On enquiry
I learnt that the aforesaid letter had fallen upon Mr.
Bawaji’s table during the few seconds which intervened
between his leaving the table on some business and re-joining
it afterwards in the officeroom, the only two persons
in this room, not having left their seats in the interval,

All these three phenomena, transpiring as they have done,
during the abseuce of our Founders from Madras, speak
volumes for themselves; and I record them for the benefit
of my Brothers,

MaADRAS, }
9th July 1884,

P. Sreexkvas Row. .
—_——
SPECTAL ORDERS OF 1884.
TueosopuicaL SocIEry’s HEAD-QUARTERS,

Paunis, 3rd June 1884.

1. Dg. Formiv of Paris, and his nssociates, not having com-
plied with the couditions required by the rules of the Society
relative to the formation of new branches, the provisional charter
granted upon his application is hereby cancelled, and the
groups hitherto known as the ““ Sociétd Scientifique des Occult-
istes de France™ ceases to exist,

* * * »

9. Members of this group who have complied with the pro-
visions of Rule 12, and who may wish to attach themselves to
any established branch, may do so by conforming to the Bye-
laws of such Branch relating to the admission of members,
Notification of such new relationships to be at once reported to
the Recording Secretary of the Parent Society by the Secre-
taries of the Branches selected.

* * * »

3. The names of the members of Dr. Fortin’s group who
have not complied with the conditions imposed by Rule 12, or
who do not avail themselves of this privilege within thirty days
from the date of this order, shall be stricken from the roll of the
Society, and their diplomas cancelled.

* * » *

4. The official relations of Monsieur P, G. Leymarie b.eing of
a nature to prevent his exercising the functions 9f Presndenp of
a Branch of the Theosophical Society, the Provisional organiza-
tion hitherto known as *the Société Theosophique des Spirites
de France”, is abolished. The members who have slready signi-
fied their intention to enter the Branch presided over by
Lady Caithness Duchess de Powar, are entitled to do so upon
compliance with the usual forms inclnding acceptance in mem-
bership by that Branch, The remaining members will be regis.
tered asfellows una_tl;lxlxched until they shall choose some Branch to
i mselves with,
unite the v By the President-Founder,
Mouint M. CHATTERJSI,
Drivate Secretary.

Offiginl Hapoyts

THE TIRUPATTUR THEOSOPHICAL SOCIETY.

1 beg to report that a Sanskrit elementary school was opened
here on the 11th instant, consisting of 8 boys, of whowm 7 are ex-
pected to make rapid progress in their study. As I said in my
last letter, we think of appointing a teacher as soon as possible.

TIRUPATIUR, 1460 June 1884, N. SreeNivasa IveR,
Secretary.

THE PRAYAG PSYCHIO THEOSOPHICAL SOCIETY,
(ALLAIABAD).
Du. Baosenpro Natit Banersse having resigned the office of
Joint Secrotary, Bubu Beni Madhab Roy has been nominated
Assistant Secretary.

THE CHITTOOR THEOSOPHICAL SOCIETY.

1 am happy to report that a Sanskrit school was opened
on the 15th June, 1884 at 9-30 a. M., in counection with our
Branch. The gentry of the station was invited ; and the
meeting was largely attended, which surely points to the fz‘;cb
that we have enlisted the sympathy of the public here, ' The
business of the day opened with an able !ecburf; from Pa.’n‘dgt,
Coopana Aiyangar on the advantages of Sanskrit study. Thig
was followed by an equally interesting and exhaustive lectur
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by Mr C. Masilamoney Moodeliar, F. T. S. Then the Theo-
sophists and their clildren were initiated in the rudiments of
the Banscrit lauguage, From the iuterest this movement has
oreated in tho town, it is hoped thabt many will be benefitted by
the opportunity now afforded them for “learning Sauskrit. In
the evening the Pandit began to read and explain Bhagavat
Gita, This will be continued every Sunday, '

_ Rouires anp Bye-Laws,

The objects of the Chittur 'heosophical Society are :—

(i). To create a feceling of Universal Brotherhood.

(ii). To encourage the study of Sanskrit and other Oriental
literature and scieuces.

(iii): To cnltivate as much as possible n knowledge of ‘t.he
occult laws of nature and the psychic powers latent in man, con-
tributing to temperance and purity of life. ‘

9. Tho affairs of the Society shall be managed by a President,
8 Vice-President, two Secreturies, a I'reasurer and a Commitlece
composed of seven Fellows. ‘

3. The ordinary meetings of the Socicty rhall be for the pre-
pent held every Sunday, at the prémises of the Society. The
Becretary will be authorized to snmmon a special meeting when-
ever the President or the Vice-President desires him to do so,
or at the request of seven meinbers,

4, A Library shall be formed out of voluntary donations and
of the surplus of monthly subscriptions, after the. ofdinary
expenses for the snpport of the Society are delrayed.

5. Every member of the Branch shall pay in advance a
monthly First Cluss subseription of not less than one rupes, or a
Becond Class subscription of eight annas. T'he mannging Com-
mittee shall have the power of -exempting sany member from

such payment.

6. 'The Secretary, besides n Fils-book and a Correspondence-
book, shall keep an Account-book showing the receipts au_d.d::«.)-
bursements of the Society ; and he.will show the financial condi.
tion of the Society at the first meeting of every monch. .

7. A Sanskrit Pundit will be engaged and paid out.of a special
monthly subscription to be collected from the members; and he
will tench the language in Deva.Nagnari characters, under the
supervision of the President, Vice-Presidont nu(} Secretary, in the
premises of the Society. Books and hours will be fixed .by the
managing body from time time, S o

8, 'I'ne Secretary will arronge.for circulating periodicals,and
books among the members, who will-keep them not more than
three days each. He will be in charge of the books, periodicals
and other property of the Society. .

9. 'The connection of a member with the Branch Society shall
censo, if he )

(a). absents himself without u written excuse continunlly for

three months ; _
(b.) allows his subscription to fall in arresrs for .three conse-

outive months, or otherwise breaks the rules of this Brauch.
10. 1f & member seriously wisbehnves or infringes the rules
and bye-laws of the Parent Society, his conduct sball forthwith
be reported to the Head-quarters for orders.
A, Rav,

Secretary,

TOE HYDERABAD (DEKKAN) THEOSOPHICAL
SOCIETY.

Tue following gentlemen were elected as Secretaries and
Treasurer :—

Mr. P. Iyaloo Naidu, to be Secretary, Captain Rughunath to be
Assistant Secretary, and Mr. Hauumunth Row, to be 'I'reasurer,
RULES AND BYE-LAWS.

In nddition to the Rules and Byc-Laws of the Parent Society,
the following have been ndopted specially for this Branch :—

1. The Society shall be called and known by the namo of
* Hyderabad (Deccan) Theosophical Society.” :

2. A Managing Committee, consisting of 7 members, shall be
sppointed for the discharge of the ordinary work connected with
the branch ; five forming the quorum. 'I'be Managing Committee
have power to increase their number if necessary.

3~ The Managing Committee shall meet once a week or as
often as it way be necessary.

4. A pgeneral meeting of all the members shall be convened
on the last Thursday of every month at 8 p. M., for the purpose
of formally sanctioning the work done by the Managing Com-
mittee during the period, as also for the general purposes of the
Branch.

6. At the general meeting of the Branch, seven members
shall form a quorum, _

6. The Secretary shall be at liberty to convene weekly or
fortnightly meetings at the request of any three or more members
for the purpose of discussing any useful topie of social, moral,
intellectual or spiritual importaace,

7. Due notice shall be given by the Secretary to all the mem-
bers of the Braunch, of the date and place of the meeting, at least
three days before the date fixed.

8. The Secretary of the Society chall keep n book for entering
therein the proceedings of the general meetings and resolutions
adopted at such meetings. This book will be open to inspection
to auy member at any time, :

9. The Secretnry of the Society shall be the ex-officio Secre-
tary to the Mauaging Committee.

10... Any proposal which auy member may have to make
regarding tho work of the Society shall be communicated in
wtiting by such member to the Secretary who shall lay it beforo
the Goneral Meeting, and it shall then be decided by a majority
whether such proposal or suggestion should be adopted or
rejected. '

11, All resolntions passed ab the regular meetings shall be
binding alike on all members present or absent at such meetings,

12. Such resolutions or amendments as are voted for by the
majority present at the meetings shall be considered as resolu-
.tions duly adopted. '

13. Whon votes sre equal; the Chairman shall have the casting }
vote. : - : : '
14. None but Fellows of the Society to be allowed at the

meebings of the Branch. But persons learned or proficient in

ancient, sciences or philosophy, such as Yoga, though not mem- !

bers, may be allowed to attend, provided they are recommended
by at least two inetmbers of the Soéiety,. and previous intimation
given of the same to all thie members through the Jecretary, and
provided also that no chiet& business is to be conducted during
the prescnce of such outsiders at the méeting. .

15, Every year during November, the annnal moetings of
the Branch Society shall be held, when the annual reports shall
be submitted by the Managing Committee and .the office-bearers
far, the next yenr slected, the accounts pnssed and any alterations,
gdéibions, &c., to the rules for the gnidance .of . the Society be
made; also if feasible, 3 sum wmay be spent in; objects of charity
ju, connection with the celebration.of the anniversary.

- 16. ' Every member $hall pay a monthly subscription of not
less than'8 anhas towards the formation of o Greneral Fund to
meet the general expenses of the Society; but it is optional with
generous members to pay suitable montbly sams for tecessary
expenses. DMembers; unable 'to pay 8 annas, may ‘be exompted
from paymoent,. ) g

17, Al payments-on behalf of “the Branch shall be made to
the Treasurer uppointed by the General Meeting. '

18. Tho Treasurer shall keep aregular account of money
received and disbursed on behalf of the Society, and shall submit
the samo every week for the inspection of the Managing
Comumitteo.

19. The Treasurer shall not be at liberty to spend any amount
without previously obtaining the sauction in writing of the
Secretary. R

20. A Library consisting of useful works bearing on ‘I'heosophy,
ancient Aryan Literatnre and Scieuces, and such other worke,
should be formed for the uso of the members of the Society, pro-
vided all the brothers of the Society give the pecuniary help for
the purchase of boolks, &c.

21. Such Library shall be kept in the Society’s Rooms in charge
of the Secretary.

22. 'I'he books of the Library shall be considered to be the
property of the Society-

93. ‘Shouid any of the ollice-bearers vacate his place. during
the year by reason of trausfer from the district or .station, or
any other cause, the members in General Meeting assembled shall
have the right to elect another member for the vacant office.

. 94. Elections for office-benrers will take place once a year at
the Annual Meoting assembled for the purposo.

95. Should any member by an improper or immoral conduct
become an annoyauce to the rest of the members or a disgrace to
the Branch, and the efforts, and personal influence of other
members fail to bring him back to the right path, his conduct
should be brought to the unotice of the Council of the Parent
Society with a view to obtaiu instructions regarding the manner
in which he should be dealt with in future,

26. It will be competent for the members assembled at a regu-
lar meeting, should the state of the funds of the Society allow it,
to .vote out of the same any sum or sums of money for any
charitable purpose, be it fcr hélping any individual or any local
or foreign charity.

27. A book shall be kept for recording the proceedings of the
Managing Committee’s ineeétings, and suih of their proceedings
shall ﬁnfenbries theréin as are to be brousht to the notice of t.gé
general body of the members, which the Munaging Committes
decide to record therein. This “book will alsc be open to the
inspection of all members of the Society. :

R TN Raialy. -7 g e, b 5 et A )
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28. Should any person when joining the Society stipulate
H.m.t'. his name should be kept secret, the same shall be done, pro-
vided the reasous for such a course appear satisfactory to the
Parent Society. '

29. The General Meeting shall have power to add to, or alter,
modify or aunul the ahove rules if found necessary.

~ 80. Under any circumstances, if the Secrotary is unable to
sttend the meetings or carry on the business, the Assistant Secre-
tary will take up hisplace for the time being to execute the business.

DagaBik Dasanuy,

HyDpERABAD, }
Preaideut,

10¢th June 1884,

ey

RULES AND BYE.LAWS OF TBE GYANODAYA
THEOSOPHICAL SOCIETY (BARA-BANKI.Y).-

Ix addition to the Roles and Bye-laws of the Parent
8ocioty, the following have been adopted for the special pur-
poses of this Branch :—

1. All members of the Branch shall cultivate and dissemi-
nate feolinga of love and universal brotherhood.

II. They must live a life of temperance, purity and
brotherly love. .

ITI. They shall study Theosophical works and shajl
endeavour to promote the study of the ancieut Aryan lite-
rature and science.

1V. They shall, individually and collectively, take an
active intercst in promoting and placing on permanent and
sound footing the Sunscrit school in the station.

V. Every member of this Eranch shall abstain from using
publicly or privately intoxicating liquors or drugs and animal
food.

VI. Every Fellow of the Society or of any of its Branches,
wishing to join this Branch shall have to abide by the Rules
and Byc-laws of this Branch; the admission of non-fellows
being regulated by the Rules of the Pavent Socicty.

VII. The Branch shall have n President, a Vice-President,
a Secrotary (ulso Treasurer) and & Council whose mombers
shall for the present be four in number.

VIIL
Yice-Prosident, the Sceretary and one other member,

oflice-bearers shall be cleeted annually.

The Council shall consist of the President, the

The

IX. The Council shall be empowered to transact all ordi-
nury business of the Branch. [t may also, if unanimous, and
with the sanection of the Branch, remove auny of its members
whose conduet aud life be found inconsistent with the rales,
objects and dignity of the Society.  Tho result shall be com-
municated to the Parent Society for information.

X. The Conneil shall bo in doty bound to take effectunl
mensures to place the Branch in a position to represent itself
at tho annual or semi-annual conventions of the Theosophical
Socicty, nnavoidable cases being of conrse cxcepted.

XI. The Branch Society shall act up to the principles and
objects of the Scientific Congress, Bye-laws and rules for the
details of the working connected therewith shall be separately
framed for the guidance of the Branch.

XI{. Every member of the Brauch shall have hung up in
his house the Aryan Code of Morals to be prepared and
adopted at a general mectiug of the Branch.

XI[II. Every Fellow of the Branch shall prudently exert
all his possible might towards promoting the Permanent Fund.

X1V. In addition to theother fces and subscriptions, overy
member of tho branch shall pay a monthly fee of (4) four
annas to defray postage, stationery and printing expenses. It
will, however, bd optional for any member to pay more, and
to any outsider to voluntarily giveany donation to the Branch.
8hould any .member be unable to puy the subscription, the
Council may at its discretion exempt him. It will however be
meritorjons for any Fellow to pay any subscription for any
mdigent brother.

XV. Any momber desiring to sever his connestion with
the Branck ghall be competent to do go, provided he gives &

month’s previous notice in writing, setting forth his reasons
for doing so. -

XVI. Members shall meet every alternate Sunday at the
Lounse of the President.

XVII. The President shall (a) preside at meetings, (3)
receive applications and institute, if necessary, enquiries per-
sonally or by deputation into the qualifications of candidates
for admission, and (¢) be responsible for the proper working
of the Branch Society.

XVIIL. The President,or, with his knowledgo and consent,

the Secretary, or a body of at least 3 members, shall be com-
petent to call for extraordinary meetings.

XIX. The Secretary shall keep a record of the proceedings
of the Society, an account of its funds, a list of mewmbers,

and carry on correspondence.

XX. In the absence of the President,the Vice-President
ghall tnke the chair. The Secretary shall be in charge of the
Library.

PuryesHEr1 Dass,
President,

OBITUARY.

DEATH OF MR. SAMUEL WARD.

It is with deep regret that wec have to announce the
death of Mr. Samuel Ward, F. 1. S. He was a rare and
remarkable man in every way. By his success in social
life he was known nearly in every part of Europe and
America. Althongh an American by birth, he had made
himself o real citizen of the world by his large-heartedness.
His genial manners and his kind courtesy were warmly
appreciated wherever he went, and won for him the affoc-
tionate title of “ Uuele Sam” from the nnmerous body of
Lis friends and acquaintances. During the first part of his
life, Mr. Ward was a man of the world in the best sense
of that much abused phrase. Comparatively late in life,
when his mind was attracted by spiritual matters, he threw
bimself into the snbject with that energy and singleness of
purpose, which secured his suecess in other departments
of hig eaveer, Iis disinterested endeavonrs in the cause’
of Theosophy were of great value. He broaght the subject
into prominence among the refined and cultivated clasges
of socicty, in which he moved; and created a great and
wide iuterest in onr cause by » judicious and extenstve dis-
tribution of Esoteric Buddlism at his own expense. The
remarkably cordial grecting given to Col. Oleott in Knglish
Society and on the Contineut is in some measure due to
the cxertions of Mr. Ward to smooth the path. Ourvalued
friend and colleague has passed away aba ripe old age,
but the nielancholy event is mourned by Lis surviving
fellow-workers. We cannot do better than close this inade-
(nate recognition of his work with the following tribuate
to his memory by M. A. (Oxon) in Light:—

1 record, with nuch sorrow, the death of Sam, Ward, the
familiar © Uncle Saw” of a very large circle of friends. Mis genial
face and cheery voice will be long and widely missed. The Press
of this country haa borne testimony to his iunflucuce, and to the
affectionate regpect whish ho inspired on both sides of the Atlantio.
He was cosmopolitan in his tastes and sympathies—a man of the
world, in the best sense of that much abused term. But while the
public journals have testified to this, they have unaocountably
overlooked the fact that Mr. Ward was an old and exporienced
Spiritualist ; and that of lato years he bad devoted much atten-
tion to the claims of Theosophy, being a mecmber of the London
Lodge of the Theosophical Socioty. It is no secrot that he—Uncle
Bellingham of the book— inspired *Mr, Isaacs,” the successful
novel of Mr. Marion Crawford. He was, indeed, a diligent stadent of
the oocult in all its phases. The very last time I conversed with
him, he spoke much on these matters, and ianvited me to a seance
which he was about to hold at his ¢chambers in Piccadilly. He died
at Fegli, after a somoewhat long illness; and many friends will
join in & sincere and affoctionate tribute to tho memory of a
rare man.

The Becretary of the Bombay Theosophical Society reports the
deathof Mr.Krishnapnath Qovindnath Kothare, oneof the oldest mem-
bers of the Branch, who always “ took a living interest in the Theo-

gophical cauge.”
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ADVERTISEMENTS. . o i

. “THE SECRET DOCTRINE,"

L : |
o E A NEW VERSION OF «ISIS UNVEILED,” o

WITH A NEW ARRANGEMENT OF THf MATTER, LARGE AND IMPORTANT
ADDITIONS, AND COPIOUS NOTES AND COMMENTARIES, '
BY’
H. P. BLAVATSKY,
Corresponding Secretary of the Theosophical Society.

ASSISTED BY

T. SUBBA ROW GARU, B.-a.,, . L, F. T. 9.,

v
’

Councillor of the Theosophical Society and President of its Madras DBranch.

PUBLISHER’S NOTICE.

Numerous and urgent requests have come from all
parts of India, to adopt some plan for bringing the inatter
contained in “ Isis Unveiled,” within the reach of those
who could not afford to purchase so cxpensive a work
at one time. On the other hand, many, finding the out-
lines of the doctrive given too hazy, clamoured for
“more light,” and nccessarily misunderstanding the
teaching, have erroneously supposed it to be contradictory
to later reveclations, which in not a few cases, have
been entirely misconceived. The author, thercfore, nn-
der the advice of friends, proposes toissue the work in
"a better and clearer form, in monthly parts. All, that is
important in ““ Isis” for a thorough comprehension of the
occult and other philosophical subjects treated of, will bo
retained, but with such a reayrangement of the text as
to group togethier as closely as possible the materials
relating to any given subject. "hns will be avoided
needless repetitions, and the scattering of materials of a
cognate character throughout the two volumes. Much
additional information upon occult subjects, which it
was not desirable to put before the public at the first
appearance of the work, but for which the way has been
prepared by the intervening eight ycars, and especially
by the publication of “The Occult World’’ and ‘“ Iisoteric
Buddhism’’ and other Theosophical works, will now be

iven. Hints will also be found throwing light on many
of the hitherto misunderstood teachings found in the said
works. A complete Index and a Table of Contents
will be compiled. It is intended that each Part shall
comprise seventy-seven pages in Royal 8vo. (or twenty-
five pages more than every 24th part of the original
work;) to be printed on good paper and in clear type, and
‘be comploted in about two years. The rates of subscrip-
tion to be as follow :—
' Toreign .
countries,
£ s

Indian.

If paid Monthly ...Rs. 1 4 O 0 3
5 35 Quarterly ... ,, 3 0 O 0 8
s 5, Halfyearly..,, 6 0 0 0 16

s 35 Ycarly 100 0 1 7

. Subscriptions payable invariably in advance, and no
‘name ontered on the list nor Part forwarded until the
money is in hand. All applications to be made and sums
remitted to the ‘ Manager, Theosophist Office, Adyar
{Madras), India ;” at whach office money orders must be
made payable and always in hts favour. In making
remittances it should be noted that no other amount
should on anff account be included in the drafts or money
orders, exccpt that intended for this work. Shonld
nothing unforeseen happen, and should a sufficient num-
ber of subscribers be registered, the first Part will be
jssued on August 15th. .

ere
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REPORT OF THE EIGHTH ANNIVERSARY
v THEOSOPHIGA.: SOCIETY,

AT _which were present Delogates from Branches in Amcrica,
L1 - England, Ceylon atid all ‘partk of India from North to South and
‘Bast to West. . Lo . )

Price four annas per colilv; postage and packing charges:—
India, one anna; Ceylon, three annas; all other Foreign coun-
tries, four annas. T

Apply, with remittance, to the Manager of the Tnrosormist; Adyar,
(Madras). )

OEEVLT WORLD,
(Lhird Edition) '
BY
A. P, SINNETT,
(Author of ““ Esoteric DBuddhism.’)

" Cloth, Ks. 3-8-0.
APPLY TO TIHYE MANAGER, “ THEQSOPITIIST” OFFICE.

B[ESSRS. NICHOLAS axp Co. have made a splendid
I photograph of a group comprising cighty-three Dele-
gates atiending the Ilighth Anniversary celebration of the
I'heosoplical Society, together with a view of the portico of
the Adyar Head-quarters Building. Every portrait is excel-
lent. Copics may be had nt B, 2-8 (6s.) each, inclusive of
packing and postage. ITellows of the Theosophical Socisty
may also obtain cabinet size photos of Madame Blavatsky,
Colonel Olcott and a group consisting of Madame Blavatsky,
Messis. Subba Row and Dharbagiri Nath at Bs. 1-12 (4s.) per
copy, inclusive of packing and postage.
APPLY To THE MANAGER oF THE Theosophist,

YHE 108 UPANISHADS in original Sanskrit (in Telugu
characters) with an abstract of the same by - Siddhanta
Subramania Sastrial, together with Mahavakia Ratnavali,
Brahma Sutras, and a short abstract of the Thilosophy ex-
pounded thercin and Bhagavat Gita—edited by Siddhanta

Subramania Sastrial. Prico Rs. 8-6 per copy, including postage. .

Apply to the Manager, Theosophist Office, Adyar, Madras,
: or -
8. Subramanin Sastrial, - Kanareso Pandit, Presidency
College, Krishnama Naida’s Agraharam, Black Town, or to
Mulakutla Venkatappiah, 170 Mint Street, Madras.

PEOPLE FROM THE OTHER WORLD.
: (CHEAP EDITION—PRICE RUPEES TWO0.)
THE publisher givés notice that only fifty-two copies of this book,
T' . wherein Col. Olcott gives an acconnt of his wonderfal experimenta
in spiritaslistic phenpmena—now remain in stock. After those are
exhausted, no more tbpies ban be had, as the work will then be out of

primt, -

- . ]

¢¢ IMRANSLATION (in English) of Isavasyopanishad including ita
* L7 ‘commentary by Srimat Sankari Charya.; price four annas, exclus
sivg of posidge, " Apply to the Manager, Theosophist Office,

ri
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